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ABOUT THE AUTHOR
LR

Sriman Ekkirala Krishnamacharya, popularly
known as Master E.K. around the world, is
the Teacher of the New Age. He is a Yogi and
Healer of a very high order. For his disciples he has
provided socio-economic basis for spiritual living.
He gave a synthetic method for understanding of
the scriptures and their applicability in the daily
life. Through his way of living he proved to the
world that the spiritual way of living is possible even
in this materialistic world. He clearly explained
that matter and spirit are one in essence and hence
inseparable. He proved that by application of pure
love one can always be in the experience of spirit
even while living in mundane plane.

He worked for the spiritual fusion of East and
West by building a spiritual bridge. Those who
are trained to live in tune with him can experience
that he is a representative of the Hierarchy, who
was sent into this world to propagate the age old
“Yoga of Synthesis’. Every topic that is found in his
teachings which are in the form of countless writings
and discourses direct the reader towards synthesis.
He imparted training to all sections of society.
Being a healer of high degree, he transformed many
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into healers. He has revealed true significance of
the word ‘Education’ and trained many people
as good teachers. Several schools and healing
centers were inaugurated under his guidelines and
many people are benefited by the services from
such centers.

Master E.K. inherited all his divine qualities
from his father Bhagawan Ananthacharya,
a grand healer and Master in Ayurveda and Vedas.
He was the first Guru (Teacher) for his sons
Krishnamacharya being the first son. Master E.K.
was initiated into scriptural studies by his father.
He was shaped as a devotee of Lord Sri Krishna
by his mother Smt. Butchamma. Master E.K.
followed footsteps of his father in continuing the
tradition by imparting the same training to his
children also and extended the same to the children
of other people who brought their children to him.
He is also a poet, whose compositions are on par
with the great poets of past and present times.
He is a social reformer. He is a unique commentator

for the World Scriptures.

He gave out two commentaries on the
Bhagavadgita in his mother tongue Telugu.
These two are in two different dimensions.
The present book The Mandra Scripture is not
a commentary but it is as if it was re-dictated
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by the composer himself directly giving the import
to the seekers of Truth. This is a meditative form of
Bhagavadgita which leads the reader into the state
of Mandra which means the music of the cosmic
consciousness. This book is a gift for aspirants
all over the world. One can use this upon himself
for self-transformation and realization of the self.
Thousands of aspirants around the world are
reading this everyday for their spiritual advancement
as well as for a poised living in the mundane world.
Whenever anyone is confronted by any problem in
daily life, can simply open any page at random and
he can find solution on that page.

E. Ananta Krishna






PRELUDE
w

Mandra means the music of the cosmic
consciousness. It plays as the undercurrent of
the spheres and the lives in them. It transmits
itself through the vehicle that descends from itself
in the name of the Lord. The Lord descends as
Jagad Guru, the World Teacher from time to
time. The Bhagavad Gita is the word of the Lord

in human language.

The word of the Lord speaks out through
a voice and is heard by a soul. Two characters
are required: the word which comes down, and
the soul which gives out the mind, senses and body.
The one character is called Narayana (the One for
man to follow) and the other is Nara (the one who
is to follow). The two characters come down in
a chariot which we call the body. The stage of
the whole play of initiation is arranged as a battle
field with the lower and higher principle of the body
and the five senses ever in conflict. This dramatic
situation is symbolically described in the historical
Scripture called the Mahabharatha, composed
by the Sage Veda Vyasa about 5000 B.C.

The historical event of The Mahabharatha
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war has been imported as a symbol of conflict,
understanding, discrimination, and realization
of God-Consciousness by man-consciousness.
This is the declared purpose of any Purana and it
is depicted with perfect skill in The Mahabharatha.

The story runs as follows: Kings of the
Lunar descent ruled the land of Bharatha (it is
called India by the west). The capital was ‘Hastina’
(near the present Delhi). The bright king and the
blind king were brothers who belonged to the
Lunar descent. The bright king had five sons who
obeyed the Law. The blind king had hundred sons
who transgressed the Law. There was a gamble
between the two parties. The five lost their
kingdom in their gamble. According to the
understanding, they returned from exile after
13 years and demanded the return of their kingdom.
The hundred sons refused and declared war against
the five.

The five lived in full surrender to the Lord
who came down to lay the Law under the name of
Krishna. As the two armies were arranged, Krishna
worked as the driver of the chariot of Arjuna
the middle brother among the five sons of the
bright king. This is the occasion given as the
setting and prelude to the drama of initiation

called The Bhagavad Gita, the Song of the Lord.
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The whole book of conversation between Krishna
and Arjuna runs as narrated to the blind king
by his adviser, Sanjaya.

In the following pages the reader finds
an English rendering of the original import.
The render is unique in handing over the experience
directly on the Buddhic and higher plane.
The number in the margin indicates the number
of the verse for Vyasa’s text of the Scripture.
This is a rendering of the content with fidelity
to every word in the Scripture but this is not
a translation of the verses. The reader can read the
original in English with the required unfolding
of certain concepts by way of explanation here
and there.

E. KRISHNAMACHARYA

Visakhapatnam
4-4-1976
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PREFACE
w

God speaks out through I AM and the result
is the whole universe. This creation is but a crystal
of the self expression of the Lord, | AM. God comes
down as the creation of His own Word. He lives
in His creation when He is called the Lord. Thus
He is said to descend upon this earth as His own
matter. The descent of the Lord to this Earth is the
sure prophecy of His becoming as the living being
through His threefold word: Mind, Life and Body.
The bud of Mind blossoms into the five petalled
flower of senses. All this is to enact the drama of
objectivity. This play mystifies the Lord Himself
to keep Him as the living being, the actor and
the audience of the drama of objectivity. This is
the play of the Lord. A play has no cause and
no results. It is an end in itself, so to say,
and experience. It has no place for a WHY.
Every part of it is THE HOW of it. The splendour
of the Lord I AM is blinded by the layers of
‘mine’, ‘my own’, when a character is sent out as a
blind king. A reporter and narrator is sent out
as second character. The Hero of the play comes
down to the front of the stage in a double role:

The God in man, and the man in God. The God
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in man sings out its splendour to recollect Himself
in the man in God and the process is called
God realisation. The conditioning of the man
in God is liberated through this recollection.
Hence, the culmination is in the grand liberation.
This is the content of the Song of Eternity,
The Bhagavad Gita.

E. KRISHNAMACHARYA
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T [ FEET AT gl
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yuyudhano viratasca drupadasca maharathah || 1-4 ||
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1. Arjunavishada yogaha
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T X I —
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|l 1-15 ||
\5'|"|f('||°|\r|<‘| Ll Qfdl‘)ifll w |
LR W?J W Il 2-2& 1l
anantavijayam raja kuntiputro yudhisthirah |
nakulah sahadevasca sughosamanipuspakau || 1-16 ||
F292] WA fraue! 9 Feny: |
WTW?J QI 2Tt Il 2-29ll
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drupado draupadeyasca sarvasah prthivipate |
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1. Arjunavishada yogaha
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arjuna uvaca |
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[11-21 ||
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1. Arjunavishada yogaha

IS e BT Read |
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|1 1-30 ||
[T = =T ot Sz |
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mﬁgw Tt 6 WIS e I -3
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yesamarthe kanksitarn no rajyam bhogah sukhani “ca |

ta ime’vasthita yuddhe pranamstyaktva dhanani ca
[11-33 ]

BTFJI'ITIT o W"J—q’ o Tqamar |
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acaryah pitarah putrastathaiva ca pitamahah |

matulah svasurah pautrah syalah sambandhinastatha

|| 1-34 ]
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etanna hantumicchami ghnato’pi madhustdana |
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svajanam hi katham hatva sukhinah syama madhava
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yadyapyete na pasyanti lobhopahatacetasah |
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[11-39 |
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| 1-40 [|
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1. Arjunavishada yogaha
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adharmabhibhavatkrsna pradusyanti kulastriyah |
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sankaro narakayaiva kulaghnanam kulasya ca |
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T, ARG JEHTUr: |
ITAUET W[ @& H gHAL HAd, I 2-%& 1l

yadi mamapratikaramasastram Sastrapanayah |
dhartarastra rane hanyustanme ksemataram bhavet
|| 1-46 ||
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T X I —

SERESEIR]

safjaya uvaca |

T T T IR

Fﬂﬂm QIR A9 FRE - Il 2-%ell
evamuktvarjunah sankhye rathopastha upavisat |
visrjya sasaram capar $okasarmvignamanasah || 1-47 ||

o T ATeTEgIard(eg
TR AT SRS
SN ATH FIHIS

om tatsaditi Srimadbhagavadgitasipanisatsu
brahmavidyayam yogasastre Srikrsnarjunasamvade
arjunavisadayogo nama prathamo’dhyayah
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THE FIELD OF PROBLEMS

In the field of workings and actions, have
gathered those of ‘mine’ and those of Light.
They are at War. Tell me the how of it.

The narrator said:

2.

DN

11.

Your son, the warmonger has seen the army of

Light. He approached his Guru and said:

Look, Oh Guru! The splendour of this great
army of the Sons of Light! It is arranged
against us by your own disciple.

Many are the heroes among them who aim at us.

Also mark those heroes among the army of
‘mine’.

Many are they who have given up their lives
for the motive of ‘mine’.

The army of ‘mine’ is beyond number and
beyond control. The army of the sons of light
is of the chosen few. It is limited but also

disciplined.

In all directions, you all stand in your positions
and protect our “Grandfather who leads us”.

13



12.

13.

14.

15.

16.

17,
18.

The Mandra Scripture

Then the Grandfather encouraged the son of
the blind king by blowing his conch.

Then followed the various sounds of the
conch and the trumpet in readiness to fight.

This is the scene of the battle field before
the Man of God was present. This is the

background of his presence.

Man, the warrior, came down in his vehicle.
His steeds shine milk-white; and lo! There is
the Lord also in the Chariot. He came down
as the Divine Driver. The voice of Man and
the voice of God are heard through their
conches from the same vehicle.

Through his conch of five voices the Lord
has blown out the Divine sound. The Man
with God has blown his conch, God given.

The great conch of the son of air also respired.

The Son of the Law has blown the conch of
endless success. Sweet and glittering are the
voices of the twin conches.

Others blow their conches in different
voices from different directions in the Field of

Conflict.

14



19.

20.

21,

22.

23.

24.

25.

26.

27.

1. The Field of Problems
e T OIS ———

Various voices pierce through the hearts of the

sons of the Blind and reverberate through the

vault of heaven and the tablet of the Earth.

It is time to shoot at. Arjuna, The Man of
God, has seen the sons of the Blind King and
spoke thus:

“Let my chariot be placed between the two
armies that I may see those who wish to fight.

The evil motive of the sons of the Blind made
them war-minded.”

The chariot was placed between the two
armies.

He has seen the heroes. The Lord said: “Look
at these who have gathered!”

Then the Man saw the gathered ones, not
as lives but as his own relatives : fathers,
grandfathers,  uncles,  brothers, sons,
grandsons, friends and Gurus.

He is enwrapped in the sickening emotion of

pity, out of place.
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The Mandra Scripture

Then the Man said :

28.

29,

30.

31.

32.

33.

34.

35.

36.

“I see ‘our own people’ among them.
My body is enfeebled. My tongue parches;
my limbs shiver; my hair stands.

My weapon slips. My skin burns hot.
I cannot stand the thought of their
relationship. My mind reels.

Omens go against us. Further, I dont find
anything good in killing ‘our own men’.

I don’t relish this cruel success, kingdom and
happiness. What is the kingdom, splendour

and our very life worth?

For whom this success, splendour and
happiness? They are there, ready to die in
the conflict.

They are there, the Gurus, fathers,
grandfathers, sons, grandsons, uncles and
other relatives.

I like not to kill them though killed by them.
I don’t do this even for a return of all the
three worlds.

What pleasure we derive by killing ‘our own’?
Sin befalls us, we become murderers.
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37.

38.

39.

40.

41.

42.

43,

44,

45.

1. The Field of Problems
— T T IS —— —
We are not fit to kill ‘our own’ relatives. How

is happiness possible by killing ‘our own kith
and kin’?

They may be covetous. They may not see. It
is a sin to destroy the clan; a great sin to hurt
our own friends.

Why can’t we realise and recede?

Destruction of clan destroys tradition and
law. The result is lawlessness.

This leads to molestation of family women.
This leads to impurity of blood.

This causes hell to parties. The Pitrus,
the reproductive angels, fall down, having
no proper irrigation and germination.

By these misdoings we lose the birth traits,
and the race traits which are of a permanent
value.

After losing these traits man lives in hell,
thus we hear. Alas!

What a great sin we took to! Simply for
kingdom and a cheap wish to be happy,
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The Mandra Scripture

T X I —

shall we kill our own people? I don’t defend
myself against them. I don’t hold my weapon.

46. 1 don’t mind those people killing me in war.
That would be better.”

The narrator said :

47. Having uttered so, the Man in the chariot has
cast off his bow and arrow in sorrow and sat
down.

Thus the relationship of Man with his fellow
beings rendered him unfit for War.
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CHAPTER I







Y fgddise: | argEnt:
atha dvitiyo’dhyayah
sankhyayogah

SERECEIE]

safijaya uvaca |

?‘l aAl WWWI

AT THGA: I R-21
tam tatha krpayavistamasrupirnakuleksanam |
visidantamidarn vakyamuvaca madhustdanah || 2-1 ||

AFTETga|

Sribhagavanuvaca |

el GhQHdblHq Fmtr wﬁatﬂl

\-’:‘Ifll*‘{QEHMJQH%IId*(H\Qd RN
kutastva kasmalamidam visame samupasthitam |
anaryajustamasvargyamakirtikaramarjuna []2-2]|]

W‘:ITP:ITI'F[ 13|T"?3l :I?'lﬁ'ai[qqa?ll
&8 EeaGieY AEIY N R-3U

klaibyarh ma sma gamah partha naitattvayyupapadyate |
ksudram hrdayadaurbalyarn tyaktvottistha parantapa
[12-31]
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The Mandra Scripture

T X I —

I I

arjuna uvaca |

aawﬂmwmanw@m

'i'EITl SRRl 1} WW I R-g1
katharm bhismamaham sankhye dronam ca madhustdana |
isubhih pratiyotsyami pljarhavaristidana |]2-4 ]
£l m@* w&am'iz S|
&MI*I%IHI(Q ‘\l,t-\l"léq
HE AT SR, 41l

gurtnahatva hi mahanubhavan

Sreyo bhoktum bhaiksyamapiha loke |
hatvarthakamamstu gurinihaiva

bhufjiya bhogan rudhirapradigdhan |]2-5]|]

A g Fac W
g1 S ?TIE Al Gﬁl’ﬁ |
AT Eell 1 (ST
ASTRYAT: THE g Il R-& I
na caitadvidmah kataranno gariyo
yadva jayema yadi va no jayeyuh |
yaneva hatva na jijivisamas-
te’vasthitah pramukhe dhartarastrah |]2-6 ]
( NN
EIRRRHEIRERIE R CE
g3l THERIET: |
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2. Sankhyayogah

Tod: T i A

WSEWN@TW Il R-w9ll
karpanyadosopahatasvabhavah

prcchami tvam dharmasammudhacetah |
yacchreyah syanniscitar brahi tanme

Sisyaste’harn sadhi mam tvam prapannam

[12-7 1]

A WTI'FI Fltl'ltlﬂﬂﬁ

Qmml
SIE| Wﬂ\%
T GUUTHY =19, N =<
na hi prapasyami mamapanudyad

yacchokamucchosanamindriyanam |
avapya bhimavasapatnamrddham

rajyam suranamapi cadhipatyam []2-8|]

SEREEIE]

safijaya uvaca |

T gkl Al Ty

A A 3l e Hwat gl E § Y]
evamuktva hrsikesarm gudakesah parantapa |

na yotsya iti govindamuktva tlsnim babhdva ha || 2-9 | |

\1\ g@;‘m\[r\ Wl
Wﬁﬁﬁmﬁ Il R-2ell

tamuvaca hrsikesah prahasanniva bharata |
senayorubhayormadhye visidantamidarm vacah || 2-10 | |
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T X I —

2IEUCIGE ]

Sribhagavanuvaca |

SRR TRaTge \IeH |

AT ATgai=ied qued: N R-22ll
asocyananvasocastvam prajfiavadamsca bhasase |
gatasinagatasiimsca nanusocanti panditah []2-11 ||

< c_cﬁﬂg Gﬂ@ aE | c_cf AH ST |
HWHW Flaa?ma QU Il R-2R1
na tvevaharn jatu nasam na tvarh neme janadhipah |
na caiva na bhavisyamah sarve vayamatah param

[12-12 []
WSWW EE Eb'l'l:l'lT Trad ST
GRS IRPI R B R I I R-23 0
dehino’sminyatha dehe kaumaram yauvanam jara |
tatha dehantarapraptirdhirastatra na muhyati

|12-13 []
Hlecl FTITEEg @] |
WSWMW I R-2%
matrasparsastu kaunteya Sttosnasukhaduhkhadah |
agamapayino’nityastamstitiksasva bharata ] 2-14 ||
g 13 q FIGAd gﬁq Wl
WW%WSWW Il R-gul

yam hi na vyathayantyete purusam purusarsabha |
samaduhkhasukham dhiram so’mrtatvaya kalpate
|12-15 ]
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2. Sankhyayogah

;ITFIHT Fﬁ:l?l iG] :IT‘TIET W Fl?[ |

TR @SWW I R-2& 1
nasato vidyate bhavo nabhavo vidyate satah |
ubhayorapi drsto’ntastvanayostattvadarsibhih || 2-16 ||

BTIEFITW d Eﬂ?ﬂ% I FEI'I'FR

[ColREE R k| ?ﬂ’iﬂmﬁ Il R-29ll
avinasi tu tadviddhi yena sarvamidam tatam |
vinasamavyayasyasya na kascitkartumarhati || 2-17 | |

FTecieled g9 JeT Heaeiehl: FINT: |

AR STHIR T IRd Il R-2<II
antavanta ime deha nityasyoktah saririnah |
anasino’prameyasya tasmadyudhyasva bharata | | 2-18 | |

g Q:l aﬁl gl g2 7 d gdH|

A TSIl A &fed A &9d N R-2] 0
ya enarh vetti hantaram yascainam manyate hatam |
ubhau tau na vijanito nayam hanti na hanyate || 2-19 ||

A S forrd a1 et
AT @ e o = 9 a: |
na jayate mriyate va kadacin
nayam bhitva bhavita va na bhiyah |

Al T ﬂT”&HTS'\’JERfU'lT

d 89d & TN Il *-Re |l
ajo nityah $asvato’yam purano
na hanyate hanyamane Sarire || 2-20 ||
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The Mandra Scripture

a'cmammﬂ FIFq g WWI
EE?JHE[EEI QT?J%WWW N R-Re
vedavinasinam nityarn ya enamajamavyayam |
katham sa purusah partha kam ghatayati hanti kam
[12-21 |
I ST e e
‘1_@'11?‘{ TSI

T TR forer -

T GATS A= G2l 2R
vasamsi jirnani yatha vihaya

navani grhnati naro’parani |
tatha sarirani vihaya jirna-

nyanyani samyati navani deht |]2-22 ||

A = A« < JAMEHT HTRJ: I R-R3% 1
nainam chindanti Sastrani nainam dahati pavakah |
na cainam kledayantyapo na $osayati marutah || 2-23 ||

ﬁWQISQHQIQJISQHQ}_ﬂTSW g |

fa: H'TTIH WWSH Gdld-: Il R
acchedyo’yamadahyo’yamakledyo’sosya eva ca |

nityah sarvagatah sthanuracalo’yam sanatanah|| 2-24 ||

BW SWSWSW |

e fafeca H@ﬁlﬂ%@@“ﬂ I R-K
avyakto’yamacintyo’yamavikaryo’yamucyate |
tasmadevam viditvainam nanusocitumarhasi || 2-25 | |
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2. Sankhyayogah

QQWWE@WWWI
dUMY o Heldl&l |4 AMIJHRIH Il R-RE&

atha cainam nityajatam nityam va manyase mrtam |
tathapi tvarh mahabaho naivarn Socitumarhasi || 2-26 | |

SR & Y Hegdd S e |
THEUREAISY 9 o FNIGHERIN -9 )

jatasya hi dhruvo mrtyurdhruvarn janma mrtasya ca |
tasmadapariharye’rthe na tvam socitumarhasi || 2-27 ||

SRS+l AT+l FRHEAT |

\‘Hﬂ‘!‘hl"l\‘alfll'*-lcl ?‘5[ Al ‘:I'RQEF'IT Il R-Relll
avyaktadini bhitani vyaktamadhyani bharata |
avyaktanidhananyeva tatra ka paridevana []2-28 ||

JATHA I A 9 HId, I
ascaryavatpasyati kascidena-

mascaryavadvadati tathaiva canyah |
ascaryavaccainamanyah $rnoti

Srutvapyenarn veda na caiva kascit []2-29 ||
3@ WSQ EE Flal-'q 'ql'{?ll
W‘Eﬂﬂﬂam Il R-3e |l

deht nityamavadhyo’yam dehe sarvasya bharata |
tasmatsarvani bhatani na tvam Socitumarhasi
|12-30 ||
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The Mandra Scripture

WWT‘:I %l'l_q’%'q Gl ﬁ%‘@ﬂ"@ﬂl

‘cTEITI% gmmms«mﬂﬂqw q faerd I R-321

svadharmamapi caveksya na vikampitumarhasi |

dharmyaddhi yuddhacchreyo’nyatksatriyasya na vidyate
[12-311]

W WI

giaa: e a1d o Jeriear, -3

yadrcchaya copapannar svargadvaramapavrtam |

sukhinah ksatriyah partha labhante yuddhamidrsam
[12-32 ]

Y %lﬁm:l‘:l ‘t?qu U 9 ||

dd: WW?WW Il R-3% 10

atha cettvamimarm dharmyam samgramam na karisyasi |

tatah svadharmarn kirtirh ca hitva papamavapsyasi || 2-33 ||

~Ce o o~ o~ [y =~
ITeRITcl =TI i Fereafed ds=ram|
GO A THRUTE R

Il R-3%1
akirtim capi bhatani kathayisyanti te’vyayam |
sambhavitasya cakirtirmaranadatiricyate |]2-34 ||
WUT@W q@r—d i I@TW |
WHHWT‘ETWW I R-3%

bhayadranaduparatarn mamsyante tvarm maharathah |
yesam ca tvam bahumato bhitva yasyasi laghavam
|12-351]

didl‘d{dld,l?a q§rq|qu4|rd dqua‘crr |
WWWH@WQW Il R-3&

avacyavadarnsca bahinvadisyanti tavahitah |
nindantastava samarthyarh tato duhkhataram nu kim || 2-36 | |
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2. Sankhyayogah

el a1 SITCEa R T foteall a1 wfieTdl wE)
W@WWWWW Il R-3vll
hato va prapsyasi svargam jitva va bhoksyase mahim |
tasmaduttistha kaunteya yuddhaya krtaniscayah

[12-37 ||
ﬁ'@@ e Sl E"FI'H'IE'I‘IIT GF‘J'IGR?ITI
HHTWWFIHWNW I R-3cl
sukhaduhkhe same krtva labhalabhau jayajayau |
tato yuddhaya yujyasva naivam papamavapsyasi || 2-38 ||
st dsrfEar |g ghegiv femi sy
WWWWQWW I R-3%1
esa te’bhihita sankhye buddhiryoge tvimam srnu |
buddhya yukto yaya partha karmabandham prahasyasi

[12-39 ]|
WSW E{?JIQTEIT '_-l feaa)
WWWWW Il R-Yell
nehabhikramanaso’sti pratyavayo na vidyate |
svalpamapyasya dharmasya trayate mahato bhayat

|| 2-40 ||
TR W WI
EEEULS IS GO K| @‘&QIdeQHIIle‘-I\ I R-%2 1
vyavasayatmika buddhirekeha kurunandana |
bahusakha hyanantasca buddhayo’vyavasayinam

|l 2-41 ]
2?ITI'Fl'J:lT gIEIHT CLE| WEIT?&H |
delqtdl 13|T*’-1 -Iquq{-dlld arna:r I R-9RNM
yamimarh puspitam vacam pravadantyavipascitah |
vedavadaratah partha nanyadastiti vadinah || 2-42 ||
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The Mandra Scripture

HIHIHI: WWWI

WHWW ‘:IF'I"-?I'\‘JI"TIH qfd I R-%R1
kamatmanah svargapara janmakarmaphalapradam |
kriyavisesabahulam bhogaisvaryagatim prati || 2-43 | |
WW HTIT'JEFIWITLI

W@Iﬁ FFIT‘JTFIW\E?I'QH I R-¥L

bhogaisvaryaprasaktanam tayapahrtacetasam |
vyavasayatmika buddhih samadhau na vidhiyate

|| 2-44 ]|
W’l a?{r HE"IUTIT wr—fn
WWWWW I R-¥% 1l
traigunyavisaya veda nistraigunyo bhavarjuna |
nirdvandvo nityasattvastho niryogaksema atmavan || 2-45 ||

A I Fd: TEAEH |

GIEIGSEREFE EIHUISEESIBRH Il R-¥% |l
yavanartha udapane sarvatah samplutodake |
tavansarvesu vedesu brahmanasya vijanatah

| 2-46 ||
WWFT WWI
WWHWSW Il R-%9ll
karmanyevadhikaraste ma phalesu kadacana |
ma karmaphalaheturbhiirma te sango’stvakarmani || 2-47 ||

'\’JTTI'{-?TI % EFHTFUT Fﬁ-‘f [R2EEl '€FI§RII

W gl HcdT T I I Il R-¥<
yogasthah kuru karmani sangar tyaktva dhanafijaya |
siddhyasiddhyoh samo bhitva samatvam yoga ucyate || 2-48 | |
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2. Sankhyayogah

Q\TUT T EFFI WI
ﬂ‘_&'f A IS SYU: "h?fé'_da I R-%_1
direna hyavaram karma buddhiyogaddhanafijaya |
buddhau saranamanviccha krpanah phalahetavah

|1 2-49 ||

T STETE 39 Ghagehd |
AHRKINT I IUT: vHY hIR(AH Il R-%eo
buddhiyukto jahatiha ubhe sukrtaduskrte |
tasmadyogaya yujyasva yogah karmasu kausalam

|12-50 ||

Tl RG] & ich careil FeATOT: |
TR : UE TTogecd e, R4l

karmajarh buddhiyukta hi phalam tyaktva manisinah |
janmabandhavinirmuktah padam gacchantyanamayam

[12-51 1]
gqal ?‘l Rhlhed ml
WWWWW? I R-4R
yada te mohakalilam buddhirvyatitarisyati |
tada gantasi nirvedarn $rotavyasya $rutasya ca

|12-52 ]|
%IIHWIHW'_AT H qal W FPHF)TI
THMIEHA] 'gl\&tddj TR THETEY R4
Srutivipratipanna te yada sthasyati niscala |
samadhavacala buddhistada yogamavapsyasi

[12-53 ]

A I |

arjuna uvaca |
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The Mandra Scripture

ReFarefi: foh ST FoRATEIG Sl ohH, -4z
sthitaprajfiasya ka bhasa samadhisthasya kesava |
sthitadhth kim prabhaseta kimasita vrajeta kim

|12-54 1]
STETgaT|
$ribhagavanuvaca |
~ [ [N
QEEIIH\ZI?J Eb'l'l:I'R:iE'F':ITi’J WI
HTHAGATHAT J8: RIAHIEAG=Ad Il R-uyll

prajahati yada kamansarvanpartha manogatan |
atmanyevatmana tustah sthitaprajfiastadocyate
|1 2-55 []

: Il R-1&

duhkhesvanudvignamanah sukhesu vigatasprhah |
vitaragabhayakrodhah sthitadhirmunirucyate || 2-56 ||

RE anudmt:iatdﬂc&uw RN
WHWWWW I R-Rell
yah sarvatranabhisnehastattatprapya subhasubham |
nabhinandati na dvesti tasya prajia pratisthita

[12-57 ||
g1 HeXd = FHISFAE H?ﬁl :|
gfesAUTegaehaRa T afaed I R-4¢l
yada sarnharate cayarn kiirmo’nganiva sarvasah |
indriyanindriyarthebhyastasya prajia pratisthita

|12-58 ]
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2. Sankhyayogah

WEP?IT l'q’l:la?lr_d HTW W |

{Hd\rl WISTE |/ <l FIEIFI?'I I R-4_l
visaya vinivartante niraharasya dehinah |

rasavarjam raso’pyasya param drstva nivartate || 2-59 ||
A &Y Hieerd ToTe [T |

oS TIoT ST &t S 7 : I R-go |l
yatato hyapi kaunteya purusasya vipascitah |

indriyani pramathini haranti prasabham manah || 2-60 ||
Nt TR0 S I ST e |

T WWQ@TW I R-&21l

tani sarvani samyamya yukta asita matparah |
vase hi yasyendriyani tasya prajiia pratisthita || 2-61 ||

ST [SAE: Ty |

CARIHHA™A hlH: *IHIC’I’JI‘QTSNW I R-&R
dhyayato visayanpurnsah sangasteslpajayate |
sangatsafijayate kamah kamatkrodho’bhijayate || 2-62 ||

WW HWWWI
TITHEME JreTl rEATRITSIUTRAd Il R-§3

krodhadbhavati sammohah sammohatsmrtivibhramah |
smrtibhramsad buddhinaso buddhinasatpranasyati

NP .~ |12-63 |
WWWW?&HI
S EERIC RIS Wﬁﬂﬂ I R-&%1
ragadvesaviyuktaistu visayanindriyaiscaran |
atmavasyairvidheyatma prasadamadhigacchati || 2-64 ||
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Flag ool ETFITF:ITCIWI
SIS RERISI mﬁlﬂ WIH‘BH Il R-&4 1l
prasade sarvaduhkhanam hanirasyopajayate |
prasannacetaso hyasu buddhih paryavatisthate
|1 2-65 |

AR gh&(ﬂr‘n{-ﬂ A YRR AT

AU Qlll"d(Qll"d(‘*l Hd: GEH I R-&& I
nasti buddhirayuktasya na cayuktasya bhavana |

na cabhavayatah santirasantasya kutah sukham || 2-66 ||

giegamu f& wal FeIs |

dq™ &d g=ii a'lgﬂmmamm Il R-g9ll
indriyanam hi caratam yanmano’nuvidhiyate |

tadasya harati prajiiarm vayurnavamivambhasi || 2-67 ||

LRAEAE YT Hd™dT Il R-&<
tasmadyasya mahabaho nigrhitani sarvasah |
indriyanindriyarthebhyastasya prajia pratisthita

| 2-68 ||
7 ferzm HEHEIHT e STl mm"rl
WWWWWW&? Il R-&R1
ya nisa sarvabhdtanam tasyam jagarti sarhyamr |
yasyam jagrati bhitani sa nisa pasyato muneh

i o |12-69 ||
AHAIHASIE

HHEH: snainr—daa‘cu
dEchHT 4 Ufaztied @

g MecHTHId 7 FTHETH Il R-vo ||
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2. Sankhyayogah

aplUryamanamacalapratistham
samudramapah pravisanti yadvat |
tadvatkama yam pravisanti sarve
sa $antimapnoti na kamakami || 2-70 ||

EEZI?EEI'H'IW FIHFEHTWHFQE |
[HHAT [EF 9 AR =3 N R-921

vihaya kamanyah sarvanpumamscarati nihsprhah |
nirmamo nirahankarah sa s$antimadhigacchati

. 112711
e el feeafer: el A ST fergeta
RSy sefEm=sid I -

esa brahmi sthitih partha nainam prapya vimuhyati |
sthitvasyamantakale’pi brahmanirvanamrcchati
[12-72 ||

om tatsaditi Srimadbhagavadgitastpanisatsu
brahmavidyayam yogasastre srikrsnarjunasamvade
sankhyayogo nama dvitlyo’dhyayah
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1.

THE BOOK OF SOLUTIONS

Thus the Man stood pitiable and tearful
amidst the army of problems.

10 him the Lord said:

2.

“Wherefrom  this  untimely  attitude
unbecoming? It is ungentlemanly and
defaming.

Get out of this mean and unmanly losing of
heart. It is not meant for you. Leave it and

get up!”

Man, the warrior, then spoke thus: “Tell me
how I can shoot arrows at those who are to be

worshipped.

Dont you think it better to beg and eat
for life than to hurt the venerable Gurus?
Is it good to kill them for mundane pleasures
of wealth and desire, blood-stained?

Tell me, which way of the two is better. Also
we do not know whether we conquer or be
conquered. We see before us those persons,
after killing whom, we lose the relish to live.
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10.

11.

12.

13.

2. The Book of Solutions

>

I lost my nature in confusion. I lost my
faculty to know the law. Now I beg you,
tell me decided, which path is progressive for
me. Now I stand as your disciple. I offer
my surrender. Command me.

It stands before me either to enjoy
my kingdom without enemies on earth or
to leave this earth for the lordship of the
other world. Which of the alternatives heals
my biting sorrow?”

Saying so, the Man who is to fight, kept quiet
saying: “I don't prefer to fight”.

As if smiling at the one who is sobbing
between the two armies, the Lord said:

You weep unrequired. You pose as though
learned. The learned do not weep for those
who are gone or for those who remain.

I was never non-existing, nor were you,
nor were these rulers. Nor do we cease to
exist henceforth.

Body changes its age and stage while man is
still in it. Same is the case when you choose
to take up another body. The stable ones
never falter at this.
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14.

15.

16.

17.

18.

19.

20.

The Mandra Scripture

— ety TS ————
Objective contact approaches and recedes.
It causes sensations like heat and cold,
ever changing. Live above them.

Happy are the unaffected. To them happiness
and sorrow are one. They pave for existence
in Eternity.

Anything non-existing can never come into
existence. Anything existing never ceases
to exist. Those who see through can solve

the riddle.

The one that fills this all is never destroyed.
No one can destroy the content of anything.
Part can never destroy the whole.

Frames and forms end in the content.
The owners of these frames and forms survive.
They belong to the One that is indestructible
and immeasurable.

If one knows Him as the killer and another
knows Him as the killed, both of them
know not. He is neither killed nor does He kill.

Neither He is born once, nor He is killed
once; neither does He exist once nor for
a second time. He is constant. He is eternal.
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21.

22.

23.

24.

25.

206.

27.

2. The Book of Solutions

— ety TS ————
A frame being destroyed, He is never
destroyed.

Know Him as eternal, unborn, unkilled and
unspent. This is the knowledge of whom you
call ‘person’, the Inner Man. How can He kill
or get killed?

OIld robes are removed, new robes received.
So the owner of the body casts off his
old bodies and obtains new ones.

No weapon tears Him, no fire burns,
no water soaks, no air dries Him.

He cannot be cut, burnt, soaked or dried.
He is constant, all pervading, stable and
ever present.

He is unmanifest in all the manifestations.
He is unconceived by any concept. He is
unmoulded though being in all the moulds.
Know Him like this and you have no room
for sorrow.

If you believe that beings come and go,
even then, there is no room for sorrow.

Death is sure for the born and birth is sure for
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28.

29.

30.

31.

32.

33.

34.

The Mandra Scripture

T X I —

the dead. If death and birth are inevitable,

why sorrow?

Forms are from the unmanifest, they merge in
the unmanifest. In between there are forms
which you call existences.

One looks at Him (the inner content) with
wonder. Another speaks of Him and listens
of Him all in wonder. Everyone hears Him
and of Him but nobody knows Him.

The owner of the frame is never killed in the
body of anyone. There is no room for sorrow.

You shudder at your duty which is of your
nature. In fighting for protection nothing is
better than a fight for Law.

Opportunity approaches and awaits you to
fight for Law. That means the gateways for
heaven are kept open for you. Happy are
the fighters who face this fight.

By shirking from fight for Law, you recede
from the duty of your nature. Yes! You recede
from fame to approach sin.

People speak endless scandal about you. For
a one who is honoured of right behaviour,
death is better than a blot.
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35.

36.

37.

38.

39.

2. The Book of Solutions

>

Remember that your enemies are great heroes.
Do you think they honour your escape
as philosophy? No. They understand that
you fear war and escape. You will be slighted
by those who thought high of you once.

Those who do not like you will never think
sympathetic of you. They like to speak many
things unspeakable of you. They accuse
your abilities. What more is there to make
you unhappy?

You express a doubt as to who will conquer.
The answer is that if you are killed, you cross
the gates of heavens by your attempt to do
your lot. If you conquer, you will enjoy the
kingdom. Hence get up and decide to fight.

Happiness or unhappiness, profit or loss,
success or failure can never be the factors
to consider before taking a decision.
Give mental co-operation to what you
have to do. I assure you are never a sinner.
Discriminate between what you have to do
and what you want to do.

I have given you the formula of discriminating
before deciding. Now I give you the formula
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40.

41.

42.

43.

The Mandra Scripture

to apply the decision. You link up action with
discriminative will. Then you will overcome
the great riddle, the bondage of chain action
caused by your actions.

A beginning made in this Path has no receding,.
This Path knows no fear of impediment.
Whichever bit you follow of this Path saves
you from great complex of fear.

This path cultivates discriminative will.
The uncultivated will, branches into many
alternatives and ends in endless nothing.

There are people who argue that actions are
for the results.

They pose to have the support of the
wisdom. They say that every action is for
a result. They see only action and the result.
They assure that there is no third thing to
consider. They forget the existence of the
background consciousness working through
all as the One Law. They are attached to
desire. They crave for pleasure which is their
only heaven. They create various courses
of action that are aimed at indulgence and
possessing. But poor fellows! Their wealth
begins with them and ends with them.
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44,

45.

406.

47.

48.

2. The Book of Solutions

>

It bears no Law. Their words are like flowers
which do not bear fruit.

You look at those who are addicted to pleasure
and possession. Their consciousness is stolen
by pleasure and possession. When cultivated
in this line, their will does not culminate in
itself.

Wisdom is ever objectified into qualities of
concepts. Filter qualities and be wisdom.
Be above the pairs of opposites. Then you
always exist in your own existence. Be beyond
sense of security and achievement. Then you
have My presence.

When you are thirsty, drink only as much
as you require from the lake. There is much
water always beyond your requirement.
Thus the learned behave with the Source of
Wisdom.

You are concerned only with what you have
to do. You are not concerned with the results.
Also do not be the motive of any deed. Let
no deed start from you. Also do not seek
comfort in not doing.

Leave attachment and do your work. Be
balanced while you do. Link up action with
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discrimination. Let success and failure be the
scale pans at equilibrium in you. Equilibrium
is synthesis which is the Oneness of yourself.

Action without being linked up with
discrimination is far from beingcommendable.
Offer surrender only to your discriminative
will. Result motives are of a mean order.

Link up action with discriminative will.
You will be free from anything good or bad.
Thus co-operate towards your own synthesis.
Synthesis is the one subtle way to action.

By linking action with will, people are freed
from the fruit of action. That means they are
free from the birth conditioning and hence
they attain the state of no harm.

See how the water of a lake is conditioned by
mud when disturbed. You are beyond the
motives when you link up with your will.
You are never affected by what you know and
what is to be known by you in that state.

Generally people are affected by what they
know and what they hear. When one stands
above this, his will is undisturbed. Only at
this stage one gets at his synthesis.
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At this juncture, after receiving the instruction
given, one wants to know about the man of
perfect synthesis; how he speaks; how he lives
in himself; what is his conversation; what

does he do? What does he leave off?

So the Lord explains:

55.
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Desires sprout like bubbles in the mind.
When man eliminates them by being above
them, he is satisfied with himself in Himself.
He is called stable of consciousness.

No agitation by sorrow, no desire for happiness;
no craving, no shirking, no outburst; his
consciousness is stable. He is figuratively called
‘the silent’.

No  particular  attachment  anywhere;
No particular enjoyment for the pleasant;
No particular hatred for the so-called
undesirable.

He recedes into himself. His senses calmly
recede from the objects. The process is like
that of a tortoise withdrawing its limbs into
its own shell. Then his consciousness is stable.

But beware! Do not make your senses starve
of its objects. Starvation is no withdrawal.
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The objects are away from the senses but they
leave their seeds of craving in the senses only
to be germinated again with redoubled vigour.
This is the result of starving. Withdrawal is
quite different. It is the fine process of leaving
the lower taste by tasting the higher.

One may be very learned. One may apply
the greatest effort to control his senses. Still
the senses agitate and draw the mind into
their agitation. No amount of knowledge or
scholarship or effort will be of any help. It is
only by cultivating the higher taste one can
leave the lower.

Through this process, control all. Be in
synthesis. Always have I AM as your object.
This is the only way to subjugate your parts
into you, not by you. Then have your
consciousness.

When one thinks of an object, he is attached
to it. Then he desires it. A desire to it, causes
hatred to its opposite.

Hatred causes confusion. This causes escape
of recollection of his own consciousness.
This escape shatters the will. With this step

one disintegrates.
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Arrange everything in you to obey the | AM
in you. Then you live clear in your own [ AM
even though objects apply themselves to the
senses.

This clarity is pure state in which sorrows
have no place. Will stands stable only on this
pure background.

Will makes its appearance out of your
own synthesis. No synthesis, no will and
no creative ability. No peace without creative
ability. Create peace. What of happiness

when there is no peace?

When the senses blow like winds in all
directions they drive the mind as a feeble
ship. Then the consciousness is at the mercy
of the stormy tide of life.

Have your senses withdrawn from their
objectives to live above them. Then only your
consciousness is stable.

Visualise the rotation of the earth globe.
Some sleep into the night while others work
awake in the day. Similarly some are aware
in the activity of the senses with the mind.
Will and stability of consciousness do not
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exist to them. To them it is sleep. But those
who are controlled are awakened to will and
stability. To them it is day. To them the
mind, the senses, and their objective activity
exist in sleep.

They do not want anything. Requirements
come and approach them, flow into them as
and when required, and finally merge in them.
See how rivers approach the ocean, flow into
it and finally merge in it, losing their nature.
Even being filled, the ocean stands stable
and has no change in its level. Such a one
experiences what is peace. One who desires
can never experience peace.

Thus man should leave off all his desire and
act without desiring. He should be I AM.
No localisation of I AM, no ‘mine’! Such a
one can achieve peace.

This is the creative state required, My boy!
once achieved this, no one is confused.
If one can stand in this stage even while he
dies (while the mind disappears), he attains
the experience of creative merging.
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om tatsaditi Srimadbhagavadgitastpanisatsu
brahmavidyayam yogasastre Srikrsnarjunasamvade
karmayogo nama trtiyo’dhyayah
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THE BOOK OF ACTION

By now the man of conflict is rearranged into
a disciple. He has known what is thinking
and what is action in right lines. Before he
wants to act he wants his doubts cleared about
his action.

So he asks:

1,  You say that will is the thing to follow and to

2. surrender. Action, as you say, should be
subordinated to will. If the discriminative
will were to be greater than action, why the
cruel act of fighting? I feel clumsy of the
mixed values and priorities suggested by you.
Of the two, select and decide for me the one
that is desirable.

The Lord Answers:

3. Two points of view come down from Me.
They prevail among the two types of people:

i)  Right understanding leads to right
action; hence, knowledge is the leading
principle.
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ii)  Right action purifies and causes right
understanding; hence, doing is the
leading principle. They are of the
speculative school and the operative
school, the two that lead the human
beings.

If you propose to stop doing, you cannot get
out of a deed. An internal conflict expresses
as an objective fight. If the physical fight
is hushed, conflict is not cured. If you
stop doing a thing, it does not change your
reaction towards that deed. If you keep off
from action, you need not necessarily enjoy
inaction. Relinquishinga thing is no freedom.

Why do you talk of inaction? No inaction
is possible even for a second. Your nature is
there, ever germinating your traits. Acts are
being performed by these traits through you,
not by you. You cannot stop them.

Action starts in the mind, stimulated by
environment. Starting in the mind from
trait, action is expressed through parts of your
body. If you bind your limbs, the thought
of the act is as before. This process does not
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cause experience of inaction. Further, it lands
you in a self-deception.

Bring the senses under control of your
detached mind, and then only you can put
parts of your body into action. This method
is doing and living in synthesis.

Better to do something instead of physical
inaction. Therefore, start doing something
controlled. If you stop doing totally, your
very livelihood is at stake.

Doing is of two types: doing for yourself and
doing for others. The second type involves
a spirit of sacrifice and is called offering or
worship. Doing for yourself has the motive
in you and hence it turns back to you in the
shape of its own results. This conditions you,
this binds you. It leads you to its own series
of chain actions. When every act of yours
conditions you through its own series of chain
actions, you are tied down. The result is
bondage, worked out by yourself. Action for
others does not start with you. The motive is
not in you. Do anything with only a spirit of
sacrifice. This requires non-attachment.
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Work as offering is called Yagna. Work for
oneself is Karma. You see how the creation
runs as Yagna. It is not done for the Creator.
What benefit does he derive through his own
beings of creation? creation comes down as
his own nature because he is creative. Thus
it is for those who are created. creation
is the first Yagna because it is not for the
Creator. Through Yagna he has created and
blessed the beings to multiply through Yagna.
He has given them His pattern of Yagna,
for their own fulfilment. He is filled in His
own creation and He is full in it. Hence
we, the living beings, will be full in Yagna.
Our desires are filled up only by Yagna.

The creative intelligences came out of the
Creator through His creative faculty. They
are the Devas. This is the birth of Gods
out of the one God. These devas preside
over their act of creation, cosmic, nuclear
and embryonic. These Devas exist as space,
time, properties of matter, mind and life.
They also exist as the units of measure like
number, shape, colour etc. (called Chandas).
The Devas do not want anything from us.
But they do everything for us. Hold them
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in veneration and do everything in the same
spirit. Honour them and be sure you are
honoured. They invoke your existence by
their mutuality. Hence you learn mutuality
from them and begin to live mutually. This
leads to the highest degree of prosperity.
In all levels, including social and ethical,
practice mutuality.

Do your lot in Yagna, the Gods fulfil your
requirement through Yagna. Sow the seed, the
germinative Devas give you the plant and reap
for you the fruit. Plough the field, the Gods
of the clouds are there to rain. Honoured by
your Yagna, they give you what you want.
Remember that whatever you enjoy is given
by them and not taken by you. Remember
you have no right to enjoy by possessing.
Offer and enjoy. He is a pilferer who eats for

himself.

Let your lot be a remainder after giving. One
who enjoys the remainder of offering will be
free from all sins. One who reaps for himself
will cook his own sin and eat the fruit of it.

Offering is a wheel that rotates in and out
of creation.
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Creation is its web. All the chain actions of
cause and effects of this creation are modelled
into a wheel. No beginning and no ending,
there is only rotation. I will explain you
the wheel: Animal and human bodies grow
by plant food. Food is produced by the
germinative and reproductive capacity of
water. Itis renewed by rain. Rain is caused by
the annual cycle of distillation, evaporation,
condensing and showering of water.
The cyclic rotation of the annual water is
done by the invisible wheel called Yagna.
This wheel comes out of the eternal pattern,
invisible. This pattern comes out of the
Creative Consciousness. This consciousness
comes out of itself, the eternal, indestructible.
Thus, you know that the all pervading Creative
Consciousness is ever being established in the
wheel of Yagna.

Follow the course of this wheel. Do what it
does, you too have done Yagna. One who
does not co-operate will go waste into
indulgence of his own senses.

The whole process exists in Me, the I AM.
One who tastes Me is satisfied in Me.
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He is pleased by Me in all. No work stands as
obligation then.

Doing anything does not fulfil any want to
him. By not doing anything, nothing is lost
for him. From any of the living beings there
is nothing that he derives.

Now do your lot without motive. Such an act
of detachment brings the highest realisation.

Now about the alternative of doing or not
doing. I advise you to do, than to stop doing.
Doing brings you perfection. It is the only
practice for perfection. Great people like
Janaka brought perfection only by doing.
Look to the welfare of the creation and you
know that you have to do something which is
your lot.

People imitate great ones as their ideals and
follow their examples. To set up this example
you have to do your lot.

Consider my position. There is nothing that
I have to do in all the three worlds because
there is nothing to be attained and that is not
attained by Me. Still I engage myself in doing
My lot.
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If I, the I AM in you all, feel careless about
My lot to you, all the people would follow
My example.

What happens then? All the created beings
go into total annihilation. Then I lead
these beings into pollution and destruction.
Such is the result of My inaction in you all.
Hence I keep to My work carefully.

The ignorant people have their acts strongly
driven by motives. With the same force, the
enlightened ones should do the same but
good acts without attachment for the welfare
of the creation.

Also don't create confusion in the minds of
the ignorant by your intelligent suggestions.
The ignorant do their work by force of their
motives. Do not disturb the motives hastily
to induce them into right type of work.
With or without motive let them do the work.

[ repeat once again that actions start from the
qualities of your own nature. The ignorant
feel that they are the cause of their actions.

One who knows truth, analyses the qualities
of his own nature and thereby understands

67



29.

30.

31.

32.

33.

The Mandra Scripture

his own work. He can see that qualities are
being applied to their suitable qualities and
hence he never identifies with his own work.

Those who are conditioned by the qualities
of their nature, identify very strongly with
their qualities and nature. They lack in
comprehension. One who knows should not
disturb such people from their work.

Identify consciousness with Me, the I AM in
all. Offer into Me all your acts. No localized
I AM and ‘mine’ in you. Thus you do not eat
the fruit of your actions. Thus leave off your
anguish and let the work be done.

Those who follow this part of ‘mine’ in
worship, veneration, perseverance, will have
no jealousy. They are free from what they do.

Those who feel jealous of Me in anyone
and those who do not follow My path in
jealousy, will lose proper knowledge and lose
themselves from their proper consciousness.

Intelligence never saves you. Even the
intelligent man behaves according to his
own nature and not according to his own

knowledge. All the beings tend towards their
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own natures. Control has no control over
nature. Why talking of controlling?

Now think of the senses and their objects:
between sight and light, between hearing
and sound, between taste and food, there is
something ever precipitating. That is the
polarity of attraction and repulsion. It causes
indulgence and hatred. These pairs are the
only enemies. Consciousness is not to be
entangled in them.

Work that suits the qualities of your own
nature is your work. Your link with your
work has nothing to do with its effects and
defects. Live and die in your own work.
Fear is the result of doing the work foreign to
your own nature.

Now the disciple questions:

36.

You say that every one does things
according to the qualities of his own nature.
Why people do wrong and sinful acts?
Some commit horrible sins, even against
their own nature, as if attracted strongly by
something else. What is that something?
Wherefrom sin sprouts?
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The Lord answers :

37.

38.

39.

The process of the whole creation is that of
a combustion engine. It has its by-products
and excretes. The process of creation emits a
jet of force which causes activity of particles.
This jet of activity causes strong currents
like radiation, conduction and convection.
These currents are of two types, attraction
and repulsion. Attraction causes desire and
repulsion causes anger. They are the two great
poles of sin. Remember that they are enemies
of poise.

If you want fire, there is smoke. Similarly
wherever there is the process of creation there
is the by-product termed sin. When you use
a mirror for your own image, it accumulates
dust at the surface. The whole creation is My
mirror and hence the dust of sin is there only
to be removed again and again. If a child
were to be conceived, layers of placenta are
unavoidable. They are to be pierced by the
child with the co-operative pains of mother,
the nature. The creation is My child.

Always wisdom is ensheathed by layers of
anti-wisdom. This is for protection and
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40.

41.

42.

3. The Book of Action

<

hatching. The soul evolves within the layers
of desire. A desire to develop is inevitable.
The desire is to be eliminated like the shell of
an egg by the chick emerging. Desire is the
protective shell which you call sin. Beware!
You cannot eliminate the desire by trying to

fulfil it. It is like fire, and your fulfilment is
like the ghee.

The senses, mind and the will are said to
be the harbor of this by-product, the sin.
It pervades these layers. It encircles the faculty
of knowing and confuses the personality
consciousness.

It is your first duty to bring the senses under
control before you can conquer this killer of
intelligence and intuition.

Senses are more conscious than the matter
in your body. Mind is more conscious
than the senses. Will is more conscious
and discriminative than the mind. More
conscious than will is Consciousness itself,
and that is yourself. You call that He among
things. I call it I AM among all. Hence
I AM more conscious than the Consciousness
itself.
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43.

The Mandra Scripture

Thus you follow the path to know that which
is higher than Buddhi. Stabilise the I AM of
your lower vehicles by the I AM in yourself.
This is the only way of vanquishing the
unconquerable enemy whom you call desire.
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Y TGS | FARHEGEENT:
atha caturtho’dhyayah |
jhanakarmasamnyasayogah

SETETaT|

Sribhagavanuvaca |

¥ faa@d 9t Tha e ATl

feaeaT = 9TE AREATRASTENd, -2
imam vivasvate yogam proktavanahamavyayam |
vivasvanmanave praha manuriksvakave'bravit || 4-1 | |
qa._ o . AN ]%3;:'

 FIGE Hedl N1 E: ] RN
evarm paramparapraptamimam rajarsayo viduh |

sa kaleneha mahata yogo nastah parantapa []4-2|]

| WA 741 ST T: Hich: qa: |

RIS H G =id @ Tdgans, -3l
sa evayarn maya te’dya yogah proktah puratanah |
bhakto’si me sakha ceti rahasyam hyetaduttamam

i 114311
I 3T

arjuna uvaca |
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R Al FH T/ GFFT Wﬁ |

FAHATEAIAT THTGT SR 8-
aparam bhavato janma param janma vivasvatah |
kathametadvijantyam tvamadau proktavaniti || 4-4 ||

ATaTgar|

$ribhagavanuvaca |

dgl-—l Il O*-k'il('lll--l \dr‘-lll-l ad 'ﬂll\{;rll

maawmaaaww I g-4ll

bahini me vyatitani janmani tava carjuna |

tanyaham veda sarvani na tvam vettha parantapa
[14-5]]

EEINEEEERIRE I UM ERSE]

Uehict TETATSTY SRTETRITCHHTEET Il %8I

jo’pi sannavyayatma bhatanamisvaro’pi san |

prakrtim svamadhisthaya sambhavamyatmamayaya
[14-6 ]

Iql Il & ‘J‘T@l W HAN

WWHH‘I dd.ld-llfl Qull+aH, I g-9ll

yada yada hi dharmasya glanirbhavati bharata |

abhyutthanamadharmasya tadatmanam srjamyaham
[14-71]

1TR_>|T'JTF3I HT‘«ET FJF-HTIW < WI

WTWQTW Ry RUR I g-<ll

paritranaya sadhinam vinasaya ca duskrtam |

dharmasamsthapanarthaya sambhavami yuge yuge
[14-8 ]
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S{H EFFI ek RETFEI i an?r Hﬁﬁ |

Il aagd\rld-l FIHWHTSGEI -2
janma karma ca me divyamevam yo vetti tattvatah |
tyaktva deham punarjanma naiti mameti so’rjuna

[14-91]
STCTO ke He HTEATHT: |
°|écll IAAIHT YT H-FIIHITAT: Il ¥-20ll
vitaragabhayakrodha manmaya mamupasritah |
bahavo jiianatapasa ptta madbhavamagatah | |4-10 | |
T g 1:IT mf_cl dieada WI
WWW QTQIW -2

ye yatha mam prapadyante tamstathaiva bhajamyaham |

mama vartmanuvartante manusyah partha sarvasah
|]4-11 ]

%I%H Wﬂ\ﬂj@\ Wﬁg 33?" |

19 & HIJY Al THRAId RHST I %-2RN

kanksantah karmanam siddhim yajanta iha devatah |
ksipram hi manuse loke siddhirbhavati karmaja

- . o |l 4-12 ]|
Wcmlﬂgﬂuﬁqlaﬂ FTRI: |
A hdTHY HT IR dHATH -2
caturvarnyam maya srstam gunakarmavibhagasah |
tasya kartaramapi mam viddhyakartaramavyayam

|l 4-13 ||

?l Hi EFHT[UT l?o"m'lr_d G| Il W PiE[I
Eﬂammsnmﬂmmmaawa N ¥-2%
na mam karmani limpanti na me karmaphale sprha |
iti marm yo’bhijanati karmabhirna sa badhyate || 4-14 | |
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¢ %w T gl'j\:[l
ﬁwmﬁqg JER FaH, Il 824l

evam jiatva krtam karma parvairapi mumuksubhih |
kuru karmaiva tasmattvam puarvaih parvataram krtam
|14-15 ||
1% EhT[ W’Iﬁ WSUBI ‘TIT&'HT |
HHWWWWHT&WHSW Il 2-2& 1l
kim karma kimakarmeti kavayo’pyatra mohitah |
tatte karma pravaksyami yajjiiatva moksyase’subhat
| 4-16 ||
Elw_lfl'U'IT EJTq W W %l WUT |
Wﬁwmwm Il ¥-29ll
karmano hyapi boddhavyam boddhavyam ca vikarmanah |
akarmanasca boddhavyam gahana karmano gatih
|14-17 []
W q: l3|W3\7=|'7‘:|TUT | Eb‘l:[ Z{ |
HWHW W Il ¥-2<
karmanyakarma yah pasyedakarmani ca karma yah |
sa buddhimanmanusyesu sa yuktah krtsnakarmakrt
|]4-18 ||
WWW‘QW W’q’m |
W‘QWUT dHlg: qued oJdr: I 2-2%1
yasya sarve samarambhah kamasankalpavarijitah |
jnanagnidagdhakarmanam tamahuh panditarm budhah

|1 4-19 ||
SRkl GbH‘fadeHf:'f FIF*‘J@T F‘RT’BW |
WNWWH Il ¥-Rell
tyaktva karmaphalasangarm nityatrpto nirasrayah |
karmanyabhipravrtto’pi naiva kificitkaroti sah || 4-20 | |
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4. Jnanakarmasamnyasayogah

PN < o S N :
.’euiltwwmw I ¥-e
nirasiryatacittatma tyaktasarvaparigrahah |
sariram kevalam karma kurvannapnoti kilbisam

|| 4-21]]

QE‘%M(*)IHHQW &'&ldldl Fﬂ?@l’{ |

aH: WQWHW I 8-
yadrcchalabhasantusto dvandvatito vimatsarah |

samah siddhavasiddhau ca krtvapi na nibadhyate

|| 4-22 ]|
TR GXRE S eI |
TR FH G0 TESEd g3 1l
gatasangasya muktasya jianavasthitacetasah |
yajfidyacaratah karma samagram praviliyate || 4-23 ||
AT =7 Efsar S g
Sl dd ITedH SRARHTHTYAT I 9-RG N

brahmarpanam brahma havirbrahmagnau brahmana hutam |
brahmaiva tena gantavyam brahmakarmasamadhina

|| 4-24 ]|
qanam RERLULG W.
W gl WTQG\I,'@H I g-4 1l
daivamevapare yajiiarh yoginah paryupasate |
brahmagnavapare yajiiam yajfienaivopajuhvati

o |14-25 ||
Wﬁ'@ﬂl

QIGQIQIIFQNQI«'I**I WG\L@H I g-R& Il

Srotradinindriyanyanye sarmyamagnisu juhvati |

$abdadinvisayananya indriyagnisu juhvati || 4-26 ||
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SMAATHINTE ST Fedd I g-e
sarvanindriyakarmani pranakarmani capare |
atmasamyamayogagnau juhvati jianadipite || 4-27 ||
SARITETIR AR

EATATIKAIALTE ddd: FIRIdddT: Il ¥-R<

dravyayajiiastapoyajiia yogayajfiastathapare |
svadhyayajfianayajfiasca yatayah samsitavratah

| 4-28 ||
N9 JEldl S0 ST LR
QAT HTUTHHYIT: I ¥-]R 1
apane juhvati pranam prane’panam tathapare |
pranapanagati ruddhva pranayamaparayanah
|14-29 ||
\Q [ I f\WW'
SENMERIERICHERIGIRREISERIE Il g-3ell
apare niyataharah prananpranesu juhvati |
sarve’pyete yajfiavido yajfiaksapitakalmasah | |4-30 ||
W’ETH?PET qrfed 5@ [SGIRGEL
i WSW WSE{ HedH I 2-321
yajiiasistamrtabhujo yanti brahma sanatanam |
nayam loko’styayajfiasya kuto’nyah kurusattama
|1 4-311]
o E@HWT REl la?l?ﬂ EET‘TIT ﬁ'@l
GhH\rIII-OlIl& dI-HGII-IGI UL HV:IT&ZR:[ Il 2-3R1

evam bahuvidha yajia vitata brahmano mukhe |
karmajanviddhi tansarvanevam jiiatva vimoksyase || 4-32 | |
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WW RASAL
WWWQQ’HW I 8-320

sarvam karmakhilam partha jiane parlsamapyate

|| 4-33 ||

m EITUT‘TFFI W’FFI JEFJP?ITI
WW d GG allddbdrdqmlfl N ¥-3%
tadviddhi pranipatena pariprasnena sevaya |
upadeksyanti te jianam jiianinastattvadarsinah

. |14-34 ]
?ilv_'il'laT HW RIESZIES| EIWE:OTI
G HATRMYEI QeI THAAT HIY I 9-3 0l

yajjfiatva na punarmohamevam yasyasi pandava |
yena bhitanyasesena draksyasyatmanyatho mayi

|1 4-35]]
3 af R FLA: A |
e AGAd ISl Ged &Y I g-3&
api cedasi papebhyah sarvebhyah papakrttamah |
sarvam jiianaplavenaiva vrjinarm santarisyasi | [4-36 ||
T AR TS o |
§I'IT-ITI"J WTNTWC_@"{FIHW I g-39ll

yathaidharsi samiddho’gnirbhasmasatkurute’rjuna |
jianagnih sarvakarmani bhasmasatkurute tatha

|| 4-37 ||
G| 13 §|'|7F| m WTHE WTIHI
WW RIS IerId Il ¥-3<
na hi jianena sadrsar pavitramiha vidyate |
tatsvayarm yogasamsiddhah kalenatmani vindati || 4-38 | |
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T+ A1 T AMeaH O o3 I g-2R1
$raddhavamllabhate jiianam tatparah sarmyatendriyah |
jianam labdhva param santimacirenadhigacchati

I14-39 ||
STREATHTATH AT (G241 |
A SIS 9 W 9 G FER—THA: Il g-goll

ajfiascasraddadhanasca samsayatma vinasyati |
nayam loko’sti na paro na sukham samsayatmanah
|| 4-40 ||

WF‘IW sIIfIHIM?IHQNH\l
WHWWW -2l
yogasamnyastakarmanam jfianasafichinnasarmhsayam |
atmavantam na karmani nibadhnanti dhanafjaya

|| 4-41 1]

d{"-lld,'al"l‘d”i\d E?\Q:I sil"lllH"lld-l"l |

T@TGFI T3 TETHISIE IRd I ¥-$R
tasmadajfianasambhitam hrtstham jiianasinatmanah |
chittvainarm sams$ayam yogamatisthottistha bharata

. (o aN ﬂ ﬁ o ||4-42||
3‘0'\ PN ~ < PN
ERIEEIRIRIUAILS

LY NN ~
UARHTATTART [TH A1
om tatsaditi Srimadbhagavadgitasipanisatsu
brahmavidyayam yogasastre $rikrsnarjunasamvade
jianakarmasamnyasayogo nama caturtho’dhyayah
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THE BOOK OF KNOWLEDGE

The Lord Further said :

1. The synthesis of the whole creation is Me, the
I AM in all. I initiated the Sun God to weave

his web of existence of light into this Synthesis.
This is the first initiation, ‘Solar’. The Sun God

initiated Manu, the Solar Mind. Manu has
kindled with it Ikshvaku, the Planetary Mind
of this earth. Thus came down the Initiation
along the lines of the Solar progeny.

2. This Initiation formed the Hierarchy of
King initiates. Through ages and stages, this
synthesis is lost into the vastness of atoms of
the Universe.

3. It is the very same Initiation that is made to
you by Me. It is the ancientmost of all the
Mysteries. It shines through all as the Secret
of all Secrets. You followed Me and you
are My friend. This made the Initiation of
Synthesis possible for you.

Then the disciple questioned:
4. You are born later. The Sun God is born long
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ago. How can I understand that You have
initiated him first?

Then the Lord said:

5.

10.

Many are the births that have passed to you
and to Me, the I AM in all. So, I know.
You, the ‘you consciousness” knows not.

I, the I AM in all, have no births. The
Sun is born out of Me. Still I localise into
My Nature and I AM being born as you all.
This is My Mystery.

Whenever the Law is affected and lawlessness
strives to gain upper hand, then I create
Myself out.

I come down to establish the Law into a form
suitable to protect the good and destroy the
evil. This, I repeat through ages.

Birth is ‘mine’, work is ‘mine’ and hence
Divine. One who knows the core of this,
leaves his body and is never born again. Still
he exists in Me and is born in Me as Myself.

Those who approach to take refuge in Me,
live above attachment, fear and anguish.
They are filled by Me. Many are they who
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11.

12.

13.

14.

15.

4. The Book of Knowledge

<

are purified by knowing and devotion until
they have become Me.

In whatever manner one offers surrender,
I offer Myself in the same manner to him.
In all directions and through all planes these
beings are following only My Path.

Some desire results of their own actions
and worship Devas in their own plane of
comprehension. It is but the human plane.
They achieve the required results speedily by
their own actions.

The I AM in all creates the social levels.
[ arrange the beings into their works
according to their qualities. Thus I create
the four classes of society. Know that I have
done it, as the one in all of them. Know also
that I have not done it, as the one I AM,
unspendable.

No act touches Me, nor do I have any
inclination towards the result of any action.
One who knows Me in him like this is not
conditioned by his acts.

The ancient ones who attained liberation
knew this and hence their acts were done
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16.

17.

18.

19.

The Mandra Scripture

by them. Thus you do your acts. It was done
by the ancients and by their ancients. If the
act of creation had not been done by them,
you would not have had the opportunity
to do your lot.

Even the great seer poets were occasionally
confused as to what to do and what not to do.
What is doing and what is not doing, is their
riddle. I therefore, reveal to you what to do
and what not to do. By knowing this you will
be free from the unprogressive.

Know how to do. Know what to do.
Know how not to do. Know what not to do.

Really complicated is the path of doing.

Learn to see inaction in your action.
Know how your action in not acting.
Then you are among the wise. Then you are
synthesised. Then only you are the doer of
the comprehensive act of doing.

Let your deeds and the beginning of your
deeds be free from desire and motive. Then
you have your deeds purified by the fire of
knowledge. The learned call such a one
learned.
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20.

21.

22.

23.

24.

4. The Book of Knowledge
Leave off your attachment to the result of
a deed. Be ever contented in yourself.
Have no support except yourself. Then
you have not done anything though you are
applied to many deeds.

Don’t eat of your deed. Have your behavior
controlled by the Me in you. Cling not to
that which clings to you. By mere physical
doing of a deed, you are not touched by
any filch.

Be contended with whatever comes to you.
Be above the pairs of opposites. Be above
jealousy. Keep poise of the scale pans of
success and failure. Do your lot and you are
not conditioned by it.

Let attachment leave you. Then you are
liberated. Then your consciousness is lifted
as knowledge. Then you do your lot as an
offering. The whole thing merges in itself.

Be creative and be a Creator. Offer everything
to the creative consciousness of the Creator in
you. Letyour lot be an offering to the Creator
in the fire of the Creator by the Creator. It is
bound to go to the Creator. It is a deed done
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25.

206.

27.

28.

29.

30.

The Mandra Scripture

by the Creator and not by you. It is done in
the Cosmic Consciousness.

Some of those who dwell in the synthesis
worship their offering as God. Some others
offer their deeds to the offering itself and
kindle them into the Creator light.

Some yogis offer their senses to the fire of
self-control. Some others offer the objects to
the fire of their senses.

Still others offer the acts of their senses and
their very vital activities into the fire of
self-control, kindled in the I AM in them,

and illumine the fire of their knowledge.

Some make an offering of material; some of
devotion; some of synthesis; some of studys;
some of knowledge. All of them live in
self-control and are accomplished of their
practices.

Prana and Apana are the centrifugal and
centripetal pulsations. Some offer the one
into the fire of the other. Thus they stabilise
the path of pulsation and enter into the poise

of breath.
Some offer life by regulating their diet.
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31.

32.

33.

34.

35.

4. The Book of Knowledge

<

All of them know Offering. All of them have
washed their filth in offering.

By offering and the spirit of offering, the
one who offers tastes Eternity. He exists in
the Cosmic Consciousness which is eternal.
One cannot tide over one’s mundane life

without offering. Then what to speak of his
higher life?

Many are the types of offerings found from
the path of wisdom. Know that they all exist
in the deeds of men. Know them like this and

be liberated.

An offering made on the intellectual plane
is more progressive than that made on the
physical plane. Remember that the object of
all your doings is your own enlightenment.

True knowledge is realisation itself. Offer
yourself to know it. Know it by questioning;
know it by doing service. Knowers are verily
the seers of the core. It is they who point out
the knowledge of realisation to you.

You know it and you are never confused.
By this knowledge, you can realise all the
beings in you and the Me in you.
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36.

37.

38.

39.

The Mandra Scripture

Never mind about your sins. May you be the
sinner of all the sinners. Never mind. Cross
your sins by the boat of your knowledge.
You see the ocean is many hundreds of times
bigger than the boat. Yet you can cross the
ocean by the boat.

The fuel is bigger in size than the fire.
See how the little flame consumes the whole
fuel. So also the fire of your knowledge
consumes the sins of all your doings.

Can you find anything purer than the flame?
So also there is nothing purer than your
knowledge of realisation. You will gradually
grow in knowledge. You grow yourself in
knowledge. You will be accomplished in
synthesis. Thus you can reach the Me in you
through time.

Pursuing is leading yourself. By pursuing
you get yourself realised; you get your senses
controlled into yourself. You get ‘that’ into
yourself. You convert ‘that’ into yourself and
into Me in yourself. Then you are realised.
By pursuing this path of knowledge you taste
the peace that pervades all.
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40.

41.

42.

4. The Book of Knowledge

<

Do not doubt for one moment. Doubt
is the greatest enemy. It kills your pursuit.
Doubt in the I AM in you is the sure way of
disintegration. The doubter has no existence
either mundane or higher.

Offer and submit all your deeds to the
synthetic faculty in you.  Submit your
doubts to the realising faculty in you. Then
you possess nothing but yourself, the Me in
yourself. Then no act of yours conditions
you.

Doubt is the shadow of ignorance. I AM the
light in you, in your very heart. Make a sword
of your knowledge and tear off doubt in you.
Stand in synthesis. Get up!
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I come down to establish the Law into a
form suitable to protect the good
and destroy the evil. This, I repeat
through ages.
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Y TFHISHE: | e ATEdnT:
atha pancamo’dhyayah |
samnyasayogah

I I

arjuna uvaca |

JEFQTH EFFIUTT QFEUT l17-|?3|'|""l 3 WT{:II
WWW%WM I 4«-2 1
samnyasam karmanam krsna punaryogam ca $amsasi |
yacchreya etayorekarn tanme brahi suniscitam || 5-1 | |

SIEUEIGE ]

$ribhagavanuvaca |

<\

H:QTH W?JHW@:ITI

A FHEAECRIERT SR I w-R1
samnyasah karmayogasca nih$reyasakaravubhau |
tayostu karmasamnyasatkarmayogo visisyate || 5-2 | |
HTERRT JeFaret: Sagfed A Ted: |

TRHAMNRd: GREEIHAATHqd hH, I %-21

jiieyah sa nityasamnyasi yo na dvesti na kanksati |
nirdvandvo hi mahabaho sukham bandhatpramucyate
15311
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WHHEF]@WWFWI
SFEATOTTeS ATy dcvd Sl T, 4R 1
sankhyayogau prthagbalah pravadanti na panditah |
ekamapyasthitah samyagubhayorvindate phalam

[15-4 1]
AETE: T T TR Ircl |
T ATgl & 01 = 9: G20 T 9= G0d 4=l
yatsankhyaih prapyate sthanarm tadyogairapi gamyate |
ekam sankhyam ca yogam ca yah pasyati sa pasyati

[15-51]
mﬂ@a@g @":Iqu'CI'ITI?l |
RIUE AR G EE AT I «-& 1l
samnyasastu mahabaho duhkhamaptumayogatah |
yogayukto munirbrahma nacirenadhigacchati || 5-6 | |
uma?m W?HT Fﬂ?l?ﬂ?‘:ﬂ W |
Ha‘i\dld-l‘iglld-ll @'*?II“! G| I(’)Wd Il -9l

yogayukto visuddhatma vijitatma jitendriyah |
sarvabhdtatmabhitatma kurvannapi na lipyate || 5-7 ||

aa FTRACHUHI Zehl Heald) e ol

QRPN R/AIFHA AL A [ {2 A I %<l
naiva kifcitkaromiti yukto manyeta tattvavit |
pasyansrnvanspréafijighrannasnan gacchansvapafisvasan

o o o o | | >-8 | |
Al ﬂﬂlml
WW%WE{HW I w-R1
pralapanvisrjangrhnannunmisannimisannapi |
indriyanindriyarthesu vartanta iti dharayan |]5-9]]
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5. Samnyasayogah

WT‘JW E|7'1:|TTUT Fl?-“f FQT'IEIT FUM T: |

fo5ead 9 9 I TR TRTET Il 4-goll
brahmanyadhaya karmani sangam tyaktva karoti yah |
lipyate na sa papena padmapatramivambhasa

e 15101
WW g‘g;w WI
qIE: EFF[ EEIGS Hﬁ' CQYMICHQ\;‘&Q %-22 1l

kayena manasa buddhya kevalairindriyairapi |

yoginah karma kurvanti sangam tyaktvatmasuddhaye
[15-11 ]

Teh: FHERS AT TR ABH

HYh: FIHFENU TS TRl Faed I w-2R1

yuktah karmaphalam tyaktva santimapnoti naisthikim |

ayuktah kamakarena phale sakto nibadhyate || 5-12 ||

HEFHITT H ST g azh|

TGN G & 49 Fad BRI I w-23 0l
sarvakarmani manasa samnyasyaste sukham vas |
navadvare pure deht naiva kurvanna karayan || 5-13 ||
< ﬂﬂa’ < EFHTTUT eS| ﬂ\_rﬂﬁ 9

 FHRSEANT EHE] Eﬁﬂ?‘l I %-2% 1l

na kartrtvam na karmani lokasya srjati prabhuh |
na karmaphalasamyogam svabhavastu pravartate

|| 5-14 ||
haY o . hany s O
TG FEIECATY =G Ghd [04]: |
HATAATId T dd Halled STedd: I ®-g%ll
nadatte kasyacitpaparn na caiva sukrtam vibhuh |
ajiianenavrtam jianam tena muhyanti jantavah || 5-15 ||
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bahyasparsesvasaktatma vindatyatmani yatsukham |
sa brahmayogayuktatma sukhamaksayamasnute || 5-21 ||
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om tatsaditi Srimadbhagavadgitasiipanisatsu
brahmavidyayam yogasastre $rikrsnarjunasamvade
samnyasayogo nama paficamo’dhyayah
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THE BOOK OF MENDICANCY

The disciple questioned :

1. You commend me to give up doing and You
recommend me to co-operate with my deeds.
Select one among the two and decide which is

desirable.
The Lord said :

2. Leaving and doing are progressive and
conducive. Synthesising Karma with
discriminative will is always greater than
leaving an act unperformed.

3. Leaving is only of hatred and attachment,
the pair of opposites. He is a real mendicant
who leaves thus. He is easily liberated from
conditioning.

4. Itis childish to differentiate between knowing
and doing. The learned never segregate the
two. Knowing and doing are like the two
ends of a straight line. Start at one, you will
arrive at the other. By following the one,
you will achieve the other.

101



10.

The Mandra Scripture

Know the aim of the speculative school.
Same is the aim of the operative school.
Why conflict? When you see knowing and
doing as one, you have seen the aim of both
as one.

Mendicancy which makes you leave your duty
is woe itself. One who merges his deeds into
synthesis experiences Cosmic Silence. It takes
no time.

Link up into your own synthesis. Purify your
counterparts in the Me in you. Thus control
yourself and control your senses. Transform
all the beings into yourself and Me in yourself.
Then do anything, you are not conditioned.

When you are in synthesis, you can know that
you do not propose to do anything. You see,
you hear, you smell, you taste, you breathe,
you go and come, you give and take, you see
that only your senses are responding to their
objects.

Leave your acts to the Lord, leave attachment
and do your work. You are not touched by
the filth of any work. See how the water drop
dwells in the lotus leaf, yet sticks not to it.
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11.

12.

13.

14.

15.

5. The Book of Mendicancy

T T YOI S —

A yogi who is in synthesis may do anything
physically, mentally or merely from the plane
of his senses. If he is not attached to it he is
pure in Me.

Leave the fruits of your deeds, you are
ayogi. You attain the peace of poise. You are
out of synthesis while doing your deeds for
results. Then you are attached, then you are
conditioned.

One who is under his own control leaves off
all deeds mentally. He is at ease in himself.
Mentally he never does or makes others do
any deed. He lives in his body as if he lives in
a City of Nine Gates.

No motive, no chain actions of his deeds.
The Me in you owns neither deeds nor their
chain actions. He does not identify himself
with the result. All the activity is natural.
Deeds are done naturally while he is above
nature.

The Me in you never partakes the sin or
piety of deeds. Do not be allured. In you
and in everybody knowledge is ensheathed
by ignorance. You are concerned only with
your knowledge.
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17.

18.

19.

20.

The Mandra Scripture

s

The knowledge of Me in you expels ignorance
in you. Then realization shines forth in you
as sunrise which is above and beyond this
and that.

Whatever you call ‘that’, know it as the
presence of the Lord, the Me in you. Convert
your will into Me. Convert your Me into
Me. Have stability in Me. Have Me as
your object. Then your path is the path of
no return. Then you have washed your sins
in realisation of Me.

See the learned, the humble, and the realised
ones. They observe Me while they see a cow,
an elephant, a dog and a hunter of the dog.
This is the vision of equality.

When your mind is poised in such a vision,
you have conquered heaven on earth. Equality
is purity. It is Cosmic Consciousness, and
you are in it when your vision is of equality.

No specific happiness for the favourable and
no specific anguish for the unfavourable.
By living so, you have established yourself in
discriminative will. You cannot be confused.
You have realised the Creative Consciousness
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21.

22.

5. The Book of Mendicancy

S

and you live in Cosmic Consciousness as
a Creator.

Let not the objective contact condition your
consciousness. You experience happiness in
yourself, the Me in you. You have established
synthesis with the Cosmic I AM in you.
You will experience the same happiness.

Happiness is of two types: external and
internal. External happiness is from external
causes, which are but the stimuli, objective.
The very contact is enjoyed as happiness
by habit. Happiness by contact is only a
proposition, a supposition and corpse of
memory. When the consciousness entertains
such a one, the result is but disappointment.
All the external causes make a proposal of
happiness to the consciousness and escape
from the scene. The consciousness is bound
to struggle with a busy programme of a series
of unfulfilled promises. Every proposal has
a beginning and an ending of a programme
for happiness, but there is no happiness as
experience. Never permit yourself to play
with the senses of contact for happiness.
Thus you be learned.

105



23.

24.

The Mandra Scripture

Some think that they are free after coming
out of the physical body. Be sure, it is wrong.
The physical life is the only school of discipline
foranything good. You are equipped with every
piece of useful apparatus in the physical body.
If you cannot make use of the apparatus, you
cannot make a better use of your working staff,
your psychological faculties. Be a master of
material, then be a master of forces. Use things
at hand, you can realise the future. Be practical
with the material plane; you can be ideal with
the subtler planes. Learn to put up with your
physical inconveniences. Learn this before you
leave the physical body. Inconveniences are but
your implements masked. Desire and hatred
approach you as the two strong magnetic
lines of force, attraction and repulsion. Stand
the force by neutralising, not by opposing.
The torrential flow of force is to be regulated
and channelised for the irrigation scheme of
your spiritual fruit. Do this, you are happy
forever.

Learn to know that happiness is from within
and not from without. It is from yourself.
It is yourself verily. Propose happiness, you
are the proposal itself. Your proposal is your
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25.

5. The Book of Mendicancy
own projection, whether happy or unhappy.
Then know you are privileged not to propose
unhappiness, but to propose only happiness.
Engage yourself, entertain yourself, now you
illuminate yourself, because your light is but
yourself, the Me in you. Practice this ease
of making yourself out of the illusion of
‘non-yourself’.  Then you are synthesised.
That means you have made a yogi of yourself,
you have become a yogi. You have merged
yourself into the Creator of yourself, the | AM
in you. You have become a Creator. You are
in the Creator. You are the Creator himself.
Achieve, transform, become and be a Creator.

Persons carved seers out of themselves through
this practice. They had their sins eliminated
thus. They are they who live merged in
the Creator’s Consciousness that stands in
equilibrium on the Background of Cosmic
Consciousness. The objective world is second
to you, but it is yourself. It is like your image
to you; like your hand to you; like your body
to you; like your mind to you; like your I AM
to you. By item, the objective world is second
to you. In essence it is one with you. Two
ice blocks are two as blocks, but one as water.
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27,
28.

The Mandra Scripture

s

Do not block in objectivity. Cancel two,
and the remainder is one, the Eternal Zero.
The fullness and not the stillness. Objectivity
should not be emptied into you, but you
should fill and make it all-subjective. Exist as
I AM in all that which you call ‘that’ and ‘this’.
Magnetise the objective world into your own
subjectivity. The process is pervasion. Cancel
your double existence, and exist as one, the
I AM in you. Then you can do good to others.
You can be good to others.

Now, you are void of desire and hatred.
You have become everything, and anything
has no place except the I AM in you. Now
you are controlled, your consciousness is
controlled. You stand face to face with your
own Creator, and the background of Cosmic
Consciousness.  You have become ‘that’,
because you have known and become I AM.

Come nearer until youare |AM. Come nearer,
I will tell you how. Let the contacts of the
external senses be lost from your recollection.
Sit mentally. If you want, sit physically
also, but remember, it is only for practice.
Sit near Me. Fix your gaze (not your eyes)
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29.

5. The Book of Mendicancy

between your brows. Regulate the impulses.
Neutralise the pulsations - centripetal and
centrifugal. Trace them with mind through
the nose as inhalation and exhalation.
You are in equilibrium. Let the activity
of the senses and the mind be neutralised
in your equilibrium. Let your creative and
discriminative will be tranquilised into the
silence of your equilibrium. Now, you are
towards liberation. Desire, fear and outburst
are lost in equilibrium. Be so always, and
you are already liberated.

Do you know whom you meet? He is the grand
and venerable One in you, He is experience.
He is the starting and the culmination of all the
activity of the universe, of all the deeds of the
beings. For Him, the paths exist; for Him the
practices are practised. He is the Master and
the Lord of all your planes of consciousness.
Find in Him your own Master, your own
Friend, your own Adviser. He is your friend,
because He is the friend of all. Approach Him,
know Him like this, and know Him as the Me
in you and in Me. He is Myself,  AM. Come
to Me and be in peace with Me.
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ORI

Leave the fruits of your deeds, you are a
yogi. You attain the peace of poise. You are
out of synthesis while doing your deeds for

results. Then you are attached, then you

are conditioned.
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ORI

Be alone, not lonely. Be alone by inclusion,
not by exclusion. Be alone by permeating,
not by differentiating. Eliminate others
by becoming yourself. Live alone
in all as one.
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THE BOOK OF MEDITATION

The Lord further said:

1.

You see how you can do your work without
attachment to the result. If you do so, you
are a mendicant, you are a yogi. Do not fancy
that you will be a mendicant by discarding
the sacred fire. You will never be a yogi by
discarding your work. Work as sacrifice is fire
that purifies mind and senses.

Mendicancy is Yoga itself. Yoga issynthesisand
hence mendicancy is synthesis. Mendicancy
is the elimination of the result and not the
deed. By eliminating the result, you are
a mendicant. By doing your work, you are

a yogi.

Your work is the only practice to you. Practice
makes you perfect. Even after practice,
do not leave your work. Work is training
while you practise. Work is your experience,
your play after you complete your probation.
By practice you get tranquility of your activity
and a poised state of experience while doing
your work. A bicycle is in poise only when
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it is in movement. Poise is not stillness,
it is fullness. Stillness is static, but poise is
dynamic. Culmination of activity into play
is poise. Culmination of labouring into
pleasure is poise. Conflict eliminated from
conflicting forces is poise. Harmony remains
and harmony is poise. In this path, practice
and culmination are in the same process.

Do not notice the activity of your senses.
Let them notice you and follow you.
Do not do the work. Let the work be done
by you. Take up yourself, your work finds
its way through you, while the motives of the
work are totally eliminated. Now you have
marched into synthesis.

Transform yourself by yourself. The lower
yourself, the phantom of non-self should
be transformed into the higher yourself,
the synthesis I AM. Do not insult yourself
by dwelling in the phantom. You can be a
friend of your lower self while transforming.
You can be an enemy of your higher self
by dwelling as a phantom. Be sure and be
aware, the enemy is killed. Let the I AM in
you be a friend of the I AM in Me and in all.

124



6. The Book of Meditation
i
When you have conquered the phantom by
transformation, you are a friend of yourself.
If you notice the phantom as your objectivity,
it is your own enemy. Then you have to live
with your own enemy in your house.

Cool touch is called happiness in hot sun.
Warm touch is called happiness in winter.
You see, you have no proper measure for
happiness, when you dwell in the senses.
Live above pairs. Insult is but your own idea
of insult. Honour is but your own idea of
honour. Nothing exists as insult or honour
in the objective world. Be above these pairs.
Now you have controlled your lower self
by transforming it into the higher self. Now
you dwell in peace. Now the I AM in you is
the I AM in all, the Cosmic I AM.

Knowledge has two sources, one is through
your faculty of knowing, and the other is
through your objective experience. Transform
these two sources of knowledge into the
I AM in you. The whole thing is to your own
satisfaction. The bird is at home in its nest.
You are at your home in your own house. Beat
home in yourself. You will be at home in your
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senses and mind, thus subjugate the senses.
Then you are not aware of anything but the
one thing, though everything is available to
you at your door. When you do not wait for
anything, everything waits for you. Let gold
be gold to others, let it not be gold to you.
Let the difference between gold, stone and
sand be a difference outside, let it not be a
difference to you. Everything is I AM to you
when you are synthesised.

Let people differentiate themselves as friends,
enemies, neutrals, indifferent ones or even
relatives. Let not the differentiation be to
you. Good people and bad people are but the
concepts of the observer. Have no concept,
no opinion. Let them be to you as you are
to yourself. Now you are a yogi. Sinners and
Saints exist to the observers. Let lives exist to
you, as you exist to yourself.

Be alone, not lonely. Be alone by inclusion,
not by exclusion. Be alone by permeating,
not by differentiating. Eliminate others by
becoming yourself. Live alone in all as one.
Do not taste the presence of others who taste
your presence. Do not cling to those who
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cling to you. Let them cling, do not eliminate.
Still you live alone in them by transforming
them into yourself.

Take your mental abode in a pure place. Then
every place is pure to you. While practicing,
you can also physically seek for a pure abode
temporarily.  Sit up stable in mind. You
can sit stable physically also if you want.
Sit neither too high nor too low. Physically
also you can do so by having a comfortable
seat on a mat, a deer skin or a piece of cloth,
but it is necessary for you to eliminate the
sense of high and low in your mind. Bring
the mind to a point by proposing ‘that’ within
yourself. Let the activity of your mind come
to ‘that’. Let the activity of your senses be
withdrawn into ‘that’ via your mind. Sit thus
in your asana within yourself. Link up your
consciousness with your synthesised whole.
This is the process of purifying yourself by
yourself.

Whilesitting also, let the body be erect without
tension.  Sit perpendicular, and you are
vertical.  Verticals and horizontals meet to
cross one another at the point of contact | AM.
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Vertical consciousness symbolizes subjectivity.
Horizontal consciousness symbolizes
objectivity. Let verticals and horizontals cross
one another in a happy blend. Your mind
is different from yourself. Yet your mind
is yourself. It is the gateway between your
subjective and objective experience. Bring
yourself to yourself, with the help of your
mind. Physical stability may not bring mental
stability, but it is conducive. Sit stable. Think
of something. Now you want to visualise and
think of. You think of the tip of your nose
wherefrom the pulsations pass to and fro.
Don’t think of any object distant from yourself.
Distance is your pervasion as mind. Travel from
circumference to centre mentally. Slowly and
peacefully, peace approaches you. Remember
that the approach is very subtle. The approach
is not difficult because peace never exists in
difficulties. Peace approaches you peacefully.
It approaches you as the glowing I AM. Total
absence of objectivity is the total absence of
fear. It is new to you. Yet, it is natural with
you. It is the culmination of your own nature
into you. You are instinctively at home with
peace, because you have no instincts by now.
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Remember you should be a celibate while
practising this! Do you think that celibacy is
obtained by physical cessation of sex impulses?
No woman presence, no celibacy? Childish!
There is woman in man as a concept, and man
in woman asa concept. Then why talking about
physical celibacy? Eliminate the woman in you
by a process of transformation. Transform the
woman presence in you by the presence of Me
in you. Now you are a real celibate. Now you
live as a Creator in the Cosmic Consciousness.
Dwell in Me, you have controlled your mind.
Dwell in yourself while dwelling in Me, and
you are already a yogi.

By controlling your mind like this and
by synthesising yourself into Me, you live
in the all-culminating peace. Then you
experience My Eternal presence. You are in
the presence of the present where there is
no room for a past and for a future.

Poise is a point wherefrom all the values stand
equidistant. It is the centre of your own
circle wherefrom your own radii are all equal.
Do not think that the division is not possible
in synthesis. The petals of a flower are its
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own divisions which stand in the pattern of
the one. You can have equal division of values
while you enjoy Yoga. Spiritual geometry
teaches you how to bisect a value into a pair
of values. Pairs of opposites exist objectively.
They are transformed into supplimentaries
and complementaries in your own synthesis.
If I say “do not eat”, it is no Yoga. If I say
“you eat”, if it is too much, it is no Yoga.
If I say “eat as much as you can” or “leave
as much as you can” it is no Yoga. If I say
“eat as much as you require”, it is no Yoga.
It is right to say “eat as much as is required”.
Let the senses choose, but you regulate.
You do not choose and allow the senses
to regulate. Let the senses enjoy and you
regulate. You do not enjoy and allow the
senses to regulate. If you eat more than or
less than what is needed, or if you sleep more
than or less than what is needed, it is no Yoga.

Let the food and enjoyment of the senses
and mind be regulated, let the behaviour
and the work be regulated. Let sleep and
awakening obey you gently. It is Yoga.
Through this practice, you have neither strain
nor discomfort.
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When the flow of water is properly regulated,
it is made available to irrigate the fields for a
proper fruition. Your behaviour is a stream.
When properly regulated, it rises to the level
of the I AM in you, and irrigates My fields
properly. Let not the behaviour flow into the
barren fields of desires. Remember that desire
is a corpse of your presence. Then you are

a yogi.

Do you know how you shine? You are like
a flame in the absence of a blow of breeze.
The flame stands still only when there is no
breeze. Now you stand in your own form.

Do you know where you walk? Be regal of
your own level in yourself. You have followed
Yoga. You are privileged. Your behaviour has
flown into you and merged into the ocean
of yourself. Now, you walk in your own i.e.,
your presence. Now, you enjoy your presence
as brilliance everywhere. You are a lamp of
presence to yourself and to others. You are
a pleasure to yourself and to others.

People speak of happiness in many levels
and degrees. Levels are to those who
measure, but not to happiness. Happiness
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is Consciousness beyond measure and hence
no measures are there to happiness. As long
as they dwell in senses, they look happiness
through their own chasms and holes, and
talk of its levels and grades. As long as they
dwell in mind, they see happiness through
that window of mind. The shape is of the
window, but not of happiness. As long as
they dwell in behaviour, they behave in the
name of happiness. They speak of happiness
as ‘that’ and ‘that which’. The terms are their
own limitations and happiness is beyond ‘this’
and ‘that’. Man sees man through the eyes,
whereas the eyes cannot see a man. Similarly
happiness knows happiness, the mind and
senses can never know happiness. Happiness
exists as discriminating will in you. Only
the will touches the experience of happiness.
You are therefore expected to stand as your
discriminating will, above and beyond your
body, senses, mind and behaviour. Now you
are happy because you know what is happiness.
How do you know that you are happy? Know
it by knowing nothing other than happiness
while you live. I don’t propose you to fix
you in happiness. Happiness is stable in
itself and requires no fixing. Now there is no
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disturbance while you move. Dynamic and
static phases are not opposites in happiness.
You can find stability in movement, which is
harmony. You can move about, yet you are
stable. You are the very core of movement
and the moving.

Again I question: How do you know that
you are happy? It is only by an experience of
no expectation and no anticipation of
anything. Expectation and anticipation are
crystals of happiness, but stuck up. They
should dissolve in your real state of happiness.
There is nothing greater, higher or more useful,
because your concepts of greatness, height
and utility are gone, dissolved in happiness.
Can any amount of sorrow disturb you out
of this state?

The absence of sorrow does not mean the
absence of an objective cause. The objective
causes come and go as incidents in succession,
but your happiness runs forever. This is Yoga,
the synthesis. It is to be achieved by you and
there is no alternative. You always want to be
happy. Then you practice it.

Do not complain that the process is difficult.
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It is subtle but not at all difficulc. Do not
complain that the duration of time to
practice is too much. Remember that the
sense of duration is your own projection.
There is a beautiful succession in the process.
A proposal from you is not a proposal from
Me. I dispose what I propose, but not what
you propose. Your proposal is a proposal into
objectivity, and its image is your desire, the
corpse of your presence. Leave the method
of proposing entirely to Me. Then the mind
is there to control the senses; you are there to
control the mind; I AM there to control you.

Go slow. Practice slowly. You may not like
slowness at first, because you are quick by
impulse. Quickness and slowness are your
mental projections, so to say, symptoms.
Moresignificant things are of more importance.
Moreimportant thingsappear to go more slowly
to your little mind. See, the minutes hand in
your watch is slower than the seconds hand;
the hour hand is too slow. Remember that
your watch should, with its daily hand, month
hand, year hand and finally life hand, be the
pointer of your own span. Do not complain
that the path is slow. Your discriminating will
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is the only hand in your watch, which marks
the hours of all your births. Regulate the
speed of your seconds hand and minutes hand
with that of your discriminating will. Do not
try to get at the will. Let the will get at you.
Submit yourself to the Holy Will, and walk
with your will on earth. Now will walks with
you on earth. God walks with man on earth,
when oceans taste sweet as honey. This is
a sure prophecy, and it comes to you when you
walk with it. People talk of courage and they
seek for objective values to hold their courage.
Holding yourself is real courage. Hold yourself
and your will holds you. Let your mind be
transformed into the Holy Will. The touch
of a magnet makes an iron piece a magnet.
The touch of your will makes your mind
your will.

People complain that the mind goes hither
and thither. They say that the mind is
wavering and not stable. Poor fellows, they do
not remember that they are their own mind.
A dog can go away from another dog, but the
tail cannot go away from the dog. Let them
remember that their minds are only their tails,
but self-conscious. If your mind wags hither
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and thither, it is not good for you to obstruct
it, suppress it or to control it. You cannot
make an enemy your friend by opposing or
oppressing. Be sympathetic. Walk with him;
talk with him; eat and dance and be merry
with him. Get him round. He is already
a friend. If the mind wanders, observe it and
follow it until it follows you. Do not indulge
in it, but follow it. It comes back and merges
into the will and becomes yourself, the I AM
in you.

Having the mind tranquilised, you taste the
experience of the greatest happiness, and this
is the yogic experience. Your dynamism is
tranquilised and your consciousness is the
Cosmic Consciousness.

Link up your lower with your higher like this.
With the taste of your experience, you will
know what happiness is in the cosmic scale.

The I AM in you exists in all the living beings
then. Also you experience the existence of all
the beings in your | AM. Such is your glance,
the yogic glance. Only with such a glance,
you can find equality in all. Then you can see
all beings equal.
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By your sight, the yogic sight, you find Me in
all and all in Me. You never disintegrate from
Me and I never disintegrate from you.

When you find Me in all the beings, you will
worship Me as one in all the beings. All are
synthesised in Me, and this is the Cosmic
Synthesis. Then whatever you do, you do it
as a yogi. Do everything in this world, still
you stand as a yogi in Me.

Then only you can compare others with
yourself. Such a comparison keeps you in
equality and keeps all in equilibrium in you.
Happiness and sorrow are experiences in
equilibrium and this is Yoga.

Then the disciple questioned:

33.

34.

You taught Yoga and true equality to me.
No doubt about it. Such a state should be
stable in me. The mind is unstable. Without
making the mind stable, how can stability be
entered into?

The mind always wavers. It churns various
thoughts. It is strong and dominating.
Controlling the mind is like controlling
the air. How is the first grip over mind

possible?
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The Lord answers:

35,
36.

No doubt the mind is wavering, and beyond
your control at first. You have known what
Yoga is, but knowledge is of no use to control
the mind. Two things bring the mind under
your control gradually. One is constant
application which is called practice. Just as
seeds are to be soaked in water and sown for
germination, so also the known facts are to be
put into application repeatedly before you get
the results.

Again doing is required and not knowing.
The second factor required is the constant
practice of vairagya or non-attachment.
Practice, leaving off the results of whatever
you do. Learn to put up with ease, and live in
any type of environment with ease. These two
factors will give you the first grip over your
mind. Self-synthesis is not possible before the
mind is brought to stability. A constant effort
to bring the mind to stability is enough for
beginning self-synthesis.

Then the disciple questioned:

37.

Suppose one has constant application. If he
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does not succeed to the end and leaves away
in the middle, what is his position?

Such a one fails in doing his actions properly.
He also fails to get the happiness of synthesis.
He fails in both directions. His position is
insecure as the cloud in the sky. Is he sure to
disintegrate as the cloud into the air? Is he
lost on the way?

Please clear my doubt before I follow. I find
no one else who clears the doubt in a practical
way.

The Lord answered:

40.

41.

Perfection or no perfection, the very effort
is progressive. An effort to synthesise never
goes a waste. In any step the practitioner
is benefited upto that step physically, mentally
or spiritually. No progressive attempt leads to
a negative state.

Suppose he dies in the middle. Even then
there is no retrogression. The planes attained
by his consciousness remain the same even
after death. He has done a good deed by
practicing Yoga and then died in the attempt.
Sacred work leads him to sacred planes

139



The Mandra Scripture

of consciousness. He lives there with or
without a body until the result of his attempt
is spent up. A sacred attempt made on the
physical plane with the co-operation of his
subtler planes produces a result in all planes.
The duration of the result is in proportion to
his attempt on the physical plane. An intense
effort for a short time on the physical plane
produces a permeating result for a very long
period on the subtle planes. The disturbance
of a storm for a few minutes is experienced
by a tree until many months. An inspiring
conversation for a few minutes leaves its mark
for many years or forever. An attempt on the
yogic lines produces an experience for a very
long period. It is sustained even after the
physical sheath is dropped. Further it helps
in his taste to select a future body. Such a
one is born in a pure and a healthy family.
When a man with impure birth dies after
making a significant attempt in the yogic path,
he rightfully selects a body in a pure family.
If the yogic attempt of a practitioner is denied
by reasons of poverty, he acquires the right
to select his future body in a rich family.
Then his past associations begin to sprout to

lead him further.
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In many cases a yogic practitioner takes birth
in a yogic family when he dies in the attempt.
Such a right to select his birth is very difficult
under ordinary circumstances. Only a yogic
attempt brings him such a right.

Discriminative will continues beyond birth
and death. Hence his will sprouts into yogic
actions according to the previous tendency
and attitude. He again makes an attempt to
progress further.

For such a man, his new birth has no value.
It cannot dominate according to its stages of
his ages. Even though his mind is diverted
towards other things, it is rendered helpless
by the strong gravitational pull of his will
towards the yogic attempt. The very aptitude
for Yoga leads one beyond the capacity of
sound, language and suggestion. For one who
has already shown a strong aptitude for Yoga,
the conversations of others and the language
of the scriptures suggest only the yogic path
to him. Words fail to dominate with their
intended meaning. Words have no meaning
of their own. Meaning is attached by human
minds, and is channelized into common
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understanding. See how a poet changes the
significance of words and transforms it at
will in tune with what he wants to convey.
Similarly the will of the practitioner with a
strong yogic aptitude in the past, transforms
the baser meanings of the words towards the
direction of his intentions that are strongly
pulled by his yogic will. The sight of a bird
shot down induced the story of Rama in the
mind of Valmiki.

Make effort. A yogic effort is always of
a continuous transcendental value. Each
successive attempt leaves him better in subtler
planes of consciousness. His filth is eliminated
step by step. He will be accomplished even
through a number of births and reaches the
goal. Failures are no failures in the yogic path.

It is possible that the result of penance is lost
at death. Knowledge may be dropped off
by death. The association of deeds is also
dropped off by death. The association of the
yogic attempt is never lost. This proves that
the yogi is greater than the one who knows,
who does good things and who performs
penance. I wish you be a yogi.
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There are many paths in attempting Yoga.
The best path is to synthesise in Me in all.
Link up with Me in you and Me in all.
Then any path is My own path.
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People speak of good deeds and bad deeds.
Deeds which make you recollect Me are
good. Those deeds, which condition

you in the web and allure you,

are bad deeds.
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THE BOOK OF SCRIPTURAL
KNOWLEDGE

The Lord continued:

1.

Apply the mind to Me in you, and Me in
all.  You will directly come to Me without
any doubt. I now describe how you come
to Me by applying yourself to the Me of
the scriptures. There are many sciences,
and the corresponding books in this world.
By themselves, they have no value however
great the sciences maybe. Without your
application to Me in the sciences, and to Me
in the books, they have no value. Remember
this and then learn any scripture.

I now teach you the knowledge of experience
and the knowledge of the scripture. Here is
the way to teach all knowledge without leaving
anything. Knowledge is vast and cannot be
completed by study or observation, but there
are keys which render complete knowledge
possible. By knowing this, nothing remains
to be known further.

Thousands of people go on studying various
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subjects without being able to complete
them. The comprehension required for
completion is a key by itself. One among the
thousands attempt to handle the key. Among
the thousands of such selected few, one knows
Me in them, and knows by the core.

Now I propose to give you the key of
My Nature. Itis eight-fold. Turn the key eight
times in the following eight items in creation,
and you will get at Me. They are: the nature
of solid, liquid, fire, air, space, mind, will and
I AM localised. These eight items in creation
carry My Nature in them in eight different
states. States of matter and states of mind
do notapply to Me. They apply to My Nature.
Water and ice are the two states of the same
content. The content is I AM, unchanged.
The nature is undergoing transformation
from ice to water and water to ice.

The above said eight natures of mind floaton a
common nature, the background nature. This
is My ninth nature and is called My higher
Nature. This higher nature produces units of
lives called monads (Jeevas). It makes Me exist
as the many I AMs in Me. These nine natures
function as the nine numbers in creation.
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I undergo multiplication by the ninth and get
distributed in the remaining eight. I, beyond
Nature, AM the Zero, the perfect and eternal
principle. All the nine natures dissolve in
Zero and emerge out of Zero as the tenth -
the created being or synthesis. My tenth state
is the created personality, creative by nature
with the Creator concealed in it. I stand by
ten digits as the personality in every being.

My nine natures described above stand as
nine sources of creation. They produce Me
as the content of the creation in nine phases
or items. They are the nine wombs through
which I AM produced as the universe.
I AM the source and the Merging point of all
My nine natures.

Do not lose yourself in the detail of
My Nature. Remember Me in all and you
do not lose yourself. Remember that there
is nothing beyond Me in the whole creation.
In Me everything is woven into the web of
existence. I stand as the string of continuity
around which all things are gathered as the
jewels in a necklace.

Shall T reveal how I operate through
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My Natures? Water knows no taste.
The tongue knows no taste. The contact of
water with the tongue produces taste. See how
My Nature is revealed through everything by
contact. You say the Sun is bright and the
Moon is bright. Neither the eye, nor the
Sun is bright. They are Myself in essence.
The contact of what you call light with your
eye produces what you experience as light. See
how My Nature is revealed as light and sight.
I AM the content of the whole wisdom. I exist
beyond nature as content and import which
you call OM. See how the sound principle
exists in space before it is heard by you.
So also I exist in all before I am felt by any
one. See how manhood exists in man as the
most abstract principle. So I exist in all before

I am expressed as all. This you call OM.

No particle has smell to itself. The nose
knows not any smell as its own. But the
particles of a perfume, when contact the
nose, make a manifestation of what you call
smell. Further, I exist in your will to descend
into the mind and into the smelling principle
to distinguish between a perfume and a bad
smell. I AM the discriminating principle,
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your will.  The flame is not brilliant to
itself. It is brilliant to your eye. The point
of contact produces My Nature as brilliance.
What is living in the living beings? It is the
manifestation of My own Nature. What is
penance in one who does it? It is My own
Nature which is made manifest as his own
nature to do penance.

You say that the seed germinates into a tree.
The seed never germinates. It stimulates
an attraction of the surrounding states of
matter and you call this growth. In fact
I do not grow but I make beings grow. 1 AM
the seed principle in all. I AM no seed in the
seed; no mind in the mind; no matter in matter.
I AM your nothing in everything. But I AM
My Everything in everything. Where does
the will exist in a man? It is not in any part
of his body, or even in any part of his mental
faculties. Will is beyond body, senses and
mind, yet it pervades all. Thus I stand as will
in the willful. You say he is a brilliant chap.
Where is his brilliance in him? Thus, I stand
as brilliance in the brilliant.

You say ‘he is strong’. Where is his strength
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in him? I stand as the strength beyond
motives in all the strong people with motives.
You say ‘this man is lustful’. Where is his lust
in him? I stand as the lust properly regulated
in all those lustful.

You say ‘he is dynamic’, he is static and
he is poised. Where are these qualities in
these people? I stand as dynamism in the
dynamic, as inertia in the static, and as poise
in the poised. While saying so you may think
that I AM in them like this. No, they are in
Me. Incidentally I AM in them only because
they are in Me. Clay is in the pot because the
pot is made of clay.

Dynamism, inertia and poise are the three
fundamental qualities of My Background
Nature. They produce beings, bodies and
minds. Being conditioned by these three
qualities, the living beings do not know
Me. These living beings exist conditioned
by identifying themselves with these three
natures. They behave allured. Remember Me
always as the principle higher than My Nature.
Then you are not allured or conditioned
or identified.
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[ AM the Lord and the Nature is ‘mine’. I and
‘mine’ exist in you also as the God principle
and Nature principle. Nature exists in you
as a blend of the three fundamental qualities.
But this Nature of Mine is by no means lower
or detestable. Remember it is My Nature and
hence Divine. The web of My Nature can
never be crossed by anyone while living in
nature. Take refuge in Me, you stand beyond
My Nature. Then only you stand beyond the

web of existence.

People speak of good deeds and bad deeds.
Deeds which make you recollect Me are good.
Those deeds, which condition you in the
web and allure you, are bad deeds. Sins are
but bad deeds. Those who commit sins are
allured. They cannot recollect Me. They live
mean. Their knowledge is vanquished by the
condition of the web. Thus people acquire
beastly and devilish natures.

Then how can such people recollect
themselves into Me? Do you know how they
can approach Me? All the beings make their
approach to Me by four ways: (1) the afflicted
being struggles to get out of his afflictions.
After struggling for some time, he begins to
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recollect Me by way of prayer and worship.
(2) A Person with curiosity peeps into the
nature of many things. He wants to know
many things. Gradually, in his pursuit he seeks
for the causes and results of things, because he
wants to know. Incidentally, he gets at Me as
the cause of something and finally knows Me
as the cause of everything. (3) The one who
is mad after getting his things done, runs after
everyone to achieve what he wants. He seeks
and seeks in various persons and incidentally
seeks Me in them. He acts at Me and reaches
Me. (4) The man of knowledge knows Me
directly by virtue of his knowledge.

The man of knowledge is directly linked up
with Me, and his path among the four is
the direct one. He becomes devoted to Me
by his direct knowledge. I AM the nearest
one to the man of knowledge and he is dearest

to Me.

All the four paths are desirable but the man
of knowledge is verily Myself. The rest of
the three should come to this path before
they come to Me. This is because knowledge
and knowing are one, the knower himself.
The knower in everyone is I AM in all.
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The man of knowledge is directly gravitated
to Me and hence achieves the highest at the
first stroke.

Everyone becomes a man of knowledge by
trial and error through many births. He sees
everything and everyone as the Lord Himself
living and behaving. He is the great soul and
he is the rare one among the created beings.

Many people worship many gods. Some
people worship a god, another god and
another god. This is not because that gods
are many, but because their desires are many.
They carve out their desires into gods and
worship them for fulfilment. Everyone is
stimulated by his own individual nature into
his own desire and his own worship of a God
to fulfil his desires. His gods are his own
desires worshipped.

Everyone gets devoted to his own God.
Let it be in his friend, wife, child or parent,
or an idol prescribed by himself. He offers
worship to his own idol according to his own
nature and requirement. I draw his attention
and devotion through that idol because I AM
in all.
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He is drawn to his own idol by the devotion
granted by Me. Thus he worships his own
idol and receives through it what I decide and
grant him.

What if, you may ask. I say only that such
people are lacking in comprehension.
The fulfilment they derive is of a finite nature.
One who worships the gods attains the level
of his gods. Those who worship Me in all,
attain Me in all. The attainment of gods is
bound by number. The attainment in Me
in all is Infinite.

[ stand always as the background of all. I'stand
unmanifest in the forms of manifestation.
People see the forms and know Me not.
They do not recollect Me as the higher existence
in all existences. They do not recollect Me
as the unspendable and the loftiest of all
principles. Such people lack in will because
they are lacking Me.

I am concealed among the revealed. This is
the mystery of My Synthesis. The synthesis
of tiny threads makes them appear as cloth.
Similarly the mystery of My Synthesis keeps
Me concealed among the revealed. The allured
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ones see everything without recollecting Me

and hence they know not that the I AM

in them is unborn and unspent.

I know the past, because I AM the past.
I know the present, because I AM the present.
I know the future, because I AM known as
the future by all. People know Me only as
past, present and future, and hence they know

Me not as the one I AM.

Desire and hatred form the two poles of
consciousness.  People get allured by the
polarity of the pairs of opposites. Thus,
conditioned by the web of creation, they
know Me not.

Those who perform good deeds can neutralise
the sin of their bad deeds in the past. Then
they can get out of the polarity of the pairs.
Then they begin to get at Me and offer their
worship to Me in devotion.

If you want to get out of the knots of birth
and death, you submit to Me. Whatever you
call ‘that’ and this is known as Me in you.
You know all your deeds as the Me in you.
Then you can comprehend all.
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Meditate upon Me as the one living in every
living being; as the one god in all gods; as the
one offering in all your offerings. Meditate
upon Me as your own departure while you
depart. This is possible only through Yoga.
If your consciousness is synthesised, you can

do this.
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THE BOOK OF PRACTICES

The disciple questioned:

1.

You say Brahma, what is itz What is it that
is behind the spirit of everything? What is
Karma? Who is the Being behind all beings?
Who is the God behind all gods?

Who is He behind all offerings? Where is
He in this body? How can we locate Him
in this body? How can we meditate Him
as departure while departing?

The Lord said:

3.

What are the letters of the alphabet?
What purpose do they serve? You see that
the letters in the alphabet serve as vehicles
to convey the word. Words are vehicles to
convey the sentence. Sentences are vehicles
to convey the import, which is the content.
Import is the one concept coming out of the
speaker. It is the speaker himself objectified.
From Him the letters are expressed. They
are Himself. They are used again and again
and still they remain unused for further use.
They are being spent and yet they remain
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in the unspendable. Brahma is the Cosmic
Consciousness unspendable. He comes down
as the Creator, the alphabet of His creation.
Still He stands unspendable, for further
creation. The one spirit among all existences
is My own concept in Me. Concept comes
down into sentences. Still it remains in Me
as the concept. It is a Zero ever undergoing a
process of subtraction. Subtract one zero from
another zero, still the remainder is zero. The
One spirit is the one Zero and the spirits as
living beings come down as the many zeroes.
The one zero is the Spirit among all spirits.

A release of infinity into the finiteness of
beings is called karma. It is the mathematical
difference between the infinite and the
totality of the finite existence. It is the
differential between the centre I AM and the
circumference of this universe. It stands as
Pie (n) of this creation. It can never be filled
correctly until the creation stands once again
in the Lord through recollection, when the
remainder is again a zero. It is the very release
of the concepts of creation.

That which stands beyond beings as matter
is the matter state of the Lord. It is the
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change in the changeable. See how the Lord
is unchangeable but everything is changing
in Him. Change is among the eternal
counterparts of the Lord. It presides over the
states of matter.

Who is The God beyond all gods? He is the
personality in all persons and the personality of
the cosmos. He stands also as the personality
of the atom, the atomness in the atom, the
manhood in man, and the ‘creation-hood’ in
creation. The hood is only a mask.

The offering beyond all offerings is the
‘T consciousness in the body. I offer in you,
I offer Myself in all of you and I receive
offerings from all of you. Whenever you offer
and whatever you offer, remember I AM the
offerer.

End means death. It is of many types.
The end of mind into sleep is the death of
mind. The end of the body is the death
of body. You know only this by the term
‘death’.  The end of a solar system is its
death. The end of a cosmos is the cosmic
death. Forgetting is the death of memory.
Death is the end of one state into another.
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Death is but a transformation. Remember
Me, during the time of transformation.
Then your memory is continuous from one
form into another. Remember Me while
going into sleep. Then you exist before and
beyond sleep. The beginning of the new state
of transformation is in tune with the ending
of the previous state. If you remember Me
during transformation, both states are one,
because I AM continuous in you. Remember
Me at the time of the death of mind, you are
beyond mind. Remember Me at the time
of the death of your body, you are beyond
death. Leave this body in My recollection,
there is no death to you. You come to Me and
you live in Me.

Whatever you recollect at the time of death,
you will be born only into that recollection.
You are born with the same thought and
associations which you bear at the time of
death. You will be born into the same nature.
If you die with My recollection, you will be
saved.

At all times, recollect Me and fight on. Offer
your mind and will to Me, you will come to
Me. There is no doubt about it.
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This requires constant application which is
called practice. This makes your recollection
of mind natural to you. It becomes your
nature. Your nature is absorbed into Me when
you recollect Me. Let not the consciousness
notice ‘another’. I AM ever singular, and
I admit no plurality. I AM no other than
what I AM in you. This principle I AM is
the greatest. Hence I AM the greatest among
you. I AM divine, and you remain divine
by recollecting the I AM in you.

Now I tell you how to form an object of | AM
for your meditation:

I AM over comprehending. I AM the Lord
Instructor. I AM the atom of the atom.
I arrange and synthesise from within.
My shape is beyond thinking. My colour is the
first colour beyond the darkness of objectivity.

Find Me in devotion. Unite with Me
through your power of synthesis. Then you
can recollect Me in your clear mind even at
the time of your departure. The method
of departing from the body is as follows:
Neutralise the pulsations of your vital
principle by drawing yourself up mentally
to the centre of your eyebrows. Then you
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reach the Divine Person who is always higher
than you.

I will give you more about the symbol of
The Indestructible. It is the Letter beyond
the letters of the alphabet of this universe.
By wisdom they mean only the import of
this letter. It is the Veda of the Vedic Books.
It is the content and import of the Scriptures.
The seers of wisdom utter it out as the
activity of their life. By self-control and
non-attachment, they enter it and live in
it. By an attempt towards it they live in the
Cosmic Consciousness.

To utter this out as a letter of yourself from
your body, you have to withdraw the activity
of all the orifices of your body. Bring mind
to the heart by thinking of the heart. Pull the
life impulse to your head by tranquilizing the
pulsations upwards.

Then think yourself as OM. Know OM as
I AM. One who leaves his body like this
travels to the highest plane of consciousness.
This leaving the body need not be only at
the time of death. Leaving the body means
withdrawing the activity of the body into
yourself, OM.
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There should be no other thing in your
congnizance. This is the meditation of I AM.
For such a one, I AM easy to approach. He is
a yogi forever.

Without this, the cycle of births and the
whole activity of the body and mind is an
abode of sorrow. By approaching Me, you
will never descend into that cycle once again.
You are forever accomplished.

The creative consciousness is the optimum.
Beyond this one dwells in Me without
a return. Upto the creative consciousness,
all the planes are reversible. In any plane of
consciousness below the creative, you cannot
stay without a return. You will be descending
again to the lower planes. If you approach
Me beyond the creative, you have no second
birth into the descendency.

The whole creation is a descent of a ladder
of various phases. The descent is from
the subtler to the relatively grosser plane.
The whole creation is arranged as a circular
ladder. The circle includes steps of descent
and the corresponding steps of ascent. The
whole ladder is a ring without a beginning
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and ending. Created beings revolve along
the rungs of this ladder. The rungs of ascent
and descent should be known carefully before
you can avoid descent and embrace ascent.
The whole ladder of Brahma the Creator,
contains a thousand links as rungs, both
ascending and descending.

In fact these links are double by nature.
Hence a thousand links make up at the ascent
and another thousand make up the descent.
The ascent is called the Day and the descent is
called the Night of the Creator. Light marks
the ascent and darkness marks the descent.
From the darkness of consciousness, living
beings ascend into the light of consciousness.
The grosser state is darkness to the subtler state.

The subtler state is the light of the immediate
grosser state. Inanimate matter marks the
darkness of consciousness to beings which
we call atoms. From that state, they ascend
into the light of their nuclear consciousness.
From that they awaken into the biological
consciousness. ~ Then the atoms gather
as organic matter. From this biological
consciousness, they awaken into the objective
consciousness, their environment. From this
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e
they awaken into self-consciousness and this
is the dawn of their subjective consciousness.
From this they awaken into the consciousness
of self-realisation, the I AM in all. This is
the cosmic consciousness and the subtlest of
all. Inanimate matter is the Night of Brahma
and self-realisation is the Day of Brahma.
One who knows this, knows what is Day
and what is Night. Every day he experiences
these two as his states of awakening and sleep
respectively.

The Night of Brahma, the Creator, is the
state of unmanifestation. = Manifestation
is the Dawn of the Creator. Merging of
manifestations is the Dusk of Brahma.

All the beings come into becoming at the
Dawn of the Creator. They merge into the
background of their awakening at the Dusk
of the Creator.

In fact the Background Consciousness is
higher than the original consciousness. It may
be the merging point into unconsciousness
to the created beings who are in limited
consciousness.
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Darkness is darkness only to our present
state. It is light to itself. Sleep is only sleep
to the present state of senses and mind.
It is awakened to itself as the background.
Hence the background exists ever conscious
beyond the relative levels of manifestation
and unmanifestation. It is beyond the ring of
the ladder. Itis eternal. It exists integrated in
all those that disintegrate.

This is called the Letter beyond the letters of
the alphabet of creation. It is the final goal.
By reaching this, you will never return to the
rungs of the ring-ladder. It is the abode of the
light T AM.

It is the Cosmic Person, the He of the
whole Cosmos. A devotion which does not
comprehend any other thing, a presence
without any other presence is required to
reach Him. In Him, all the beings exist.
By Him all this is filled.

Now [ give you the time-key of the above
phases. Iindicate to you the times of return to
the cycles and the times of no-return. If you
approach Me during the times of return, you
will return into the cycles. If you approach
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Me during the times of no-return, you will be
with Me. If you leave your body during the
times of no-return, you will not return into
the lower levels of births.

Fire, light, daytime and the increasing Moon
and the six months of the northern Sun
indicate the passage into the ascent. Those
who leave the body in tune with them ascend
into and through the Creator’s consciousness.
They realise the cosmic.

Darkness, night, the decreasing Moon and
six months of the Southern Sun indicate the
path of descent. Those who leave the body
in tune with this go into the path of descent.
The former is called the path of light or the
solar path. The latter is called the path of
darkness or the lunar path. The former gives
the path of no-return, while the latter gives
the path to return into the cycles of rebirths.
Light and darkness represent the upward
and the downward paths. Flame burns
upward, fuel soots to the bottom. Hence
flame and soot represent the upward and
downward paths. This is only to know the
principle. You follow and apply this principle
in everything you do, think and speak.
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The upward path is from matter to spirit.
The downward path is from spirit to matter.
God descends as creation through the
downward path. This is the greatest sacrifice
of God for creation. He comes down to us
and lives in us as His presence to redeem us
into ultimate emancipation. Man should
ascend from matter to spirit in the upward
path to meet God in him. He can do this
only through his spirit of sacrifice.

The paths of ascent and descent are called
the white and the black paths respectively.
They exist in this creation eternally.
By the first, you reach the state of no-return.
By the second, you return to the activity of
the cycles.

The yogi knows the downward and the
upward flow of creation. He is not allured by
either. Be a yogi and live as a yogi always.

A yogi lives beyond that which is attained
by wisdom, sacrifice, devotion and offering.
He knows all these and their good results.
Yet, he is above and beyond them. They
approach him, he never approaches them.
He attains the first and the eternal abode.
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THE BOOK OF ROYAL PATH

The Lord continued:

1.

Here is the secret of all secrets. It is for the
unmaliced mind. So, you receive it from Me.
Receive the secret of knowledge. Receive the
secret of experience. Receive and be liberated
from limitation.

Here is the royal secret. Here is the royal
wisdom. Pure as Purity, it is itself. It is
the direct vision of experience and nothing
indirect as thinking in it. It is happy as
happiness. Do not do it away, but be doing,.

Doing is lively, done is death. Those who
have done have died; those who are doing are
ever-living. Continuing in doing is present.
It is pursuing. Those who stop pursuing,
return to the cycles of becoming. Becoming
is dying and they die who do not pursue.
They cannot live in Me.

I AM doing, the Background of deeds.

creation is a deed in its detail and doing in
its totality. All these is a deed, but all these is
pervaded by Me in doing. Beings are created
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I AM in them as creation and as creating.
I AM also beyond. I AM in them as Creator,
they are in Me as creation. Creation and
Creator are in Me as the Lord. I AM never in
them, but I AM in them, only because they
are in Me.

Ocean is never in the wave. Ocean is there in
the wave only as water, for the simple reason
that wave only emerges from the ocean.
Again, the wave is not in the ocean because
the wave does not exist to the water of the
ocean. The created beings do not exist in Me,
because they do not exist to the essence I AM.
Know My synthesis properly. It is Divine.
It is Divine as My Nature though human to
you by your nature. I bear the beings and
deliver them though I do not dwell in them.
They have no other go but to dwell in Me and
hence I dwell in them. I dwell in them as the
imagination that they dwell by themselves.
I dwell in them as I AM, and hence they dwell
in Me as their own I AM. I do not imagine
them, but they imagine they exist. But after
all, they imagine in Me. Hence they exist in
Me though they do not exist in Me.
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See how air exists in space. Air pervades space,
because space pervades air. Air exists in space,
because it comes out of space and dwells in
space. Space is air and no-air every moment.
As air, it is the creation of the space, and as
no-air, it is the dissolution. As air is to the
space, the beings are to Me. They are of Me,
in Me, into Me and verily Me. Meditate Me
like this. While you meditate Me like this,
I meditate you, because of your inseparability
in Me.

All the beings, My boy, naturally receive Me.
They receive My Nature and each of it as
My Nature, separately in itself. It is natural
for them to feel ‘I exist’, because it is
My Nature. The whole creation is an
imagination into beings. At the end of the
imagination they enter into My Nature.
In the beginning of imagination I liberate
them into their own natures.

Know the grandest mystery of My Creation.
Nature comes from Me as imagination.
I accept it by being in it, and thus I liberate
My Nature again and again. See how you
imagine.  Imagination comes from you
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though you do not intend. Then you dwell
in imagination. My Nature is imagined out
of Me though I do not imagine. Still I dwell
in it. Nature is helpless because it cannot but
express itself from Me. The beings in creation
cannot help being created and cannot help
behaving in their own nature because they are
helpless in My own Nature. They think that
they behave but they do not know they have to
behave. When you speak, you believe that you
intend to speak, but the truth is, that speech
which comes and expresses through you, and
also makes you intend inspite of yourself.

Now you can see that the deeds I do and
the deeds you do, do not condition Me or
touch Me. I am as if indifferent and as if
disinterested in My own interested creation.

My Nature cannot be with Me, and I find her
Lord in Me. Thus, she delivers the movable
and the immovable. This is the one cause of
the rotation of the great wheel of the whole
creation.

Those who are allured by the stages of
this creation, know Me only as a human
constitution. They do not see the higher in
Me, they cannot see Me as the Lord of ‘mine’.
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The consciousness of such people is broken
into their hopes, vain hopes. They follow
them and act the corresponding acts, the
vain acts. Their knowledge is consequently
vain knowledge, broken of the continuity of
consciousness. Such a knowledge is broken
into threads, enmeshed as their own giantly
and beastly natures. These measures of their
knowledge are self-alluring and self-deceiving
and forming into knots of their own problems.

Beings who try to comprehend Me have their
consciousness expanded into My Nature, the
Divine Nature. Such souls take refuge in
My Nature in themselves. They worship with
a mind having no second thing by knowing

the birth and abode of all the beings in them.

When they venerate anyone, they remember
Me in them. When they make any effort, they
remember Me as their own efforts. Thus, they
are stable in Me and in My work. When they
salute anyone, they salute Me with devotion.
They are ever in synthesis with Me, and they
worship Me once and always.

While they know anything, their knowing is
a sacrifice, because they remember, they know
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Me as their knowledge. With their knowledge,
they sacrifice themselves in Me as knowledge.
When they know each thing separately, they
know everything totally, because they know
Me one and all. They know Me as many and
they know Me face to face in all the directions.

To them I AM their act, I AM their sacrifice,
and I AM their offering. If they call anyone,
[ AM their call. If they heal, I AM their
healing. If they chant, I AM their chanting.
If they offer their devotion as ghee to kindle
the fire of life, I AM their ghee and I AM
their fire. 1 AM also the fuel burnt, which
they call span.

When they see their father, I AM their Father,
the Father of the creation. When they see their
mother, I AM their Mother. When they see
their grandfather and their great-grandfather
up to the Creator himself, I AM their creation.
When they grow wise, I AM their wisdom.
When they grow pure, I AM their purity, the
OM which exists in them as beyond.

Their voice is Rig-Veda, the Trill of Wisdom.
Their breath is Samaveda, the self-proposed
song of wisdom. Their practical life is Yajur

Veda, the procedure of the Scriptural Wisdom.
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I AM their goal and culmination. 1 AM
their Lord Protector. I AM in their witness
who sees in them and I AM their abode,
[ am their friend and their refuge. I AM their
merging and emerging and existence. I AM
their treasure of grain and I AM their very
seed. Their seed is unspendable because
it multiplies.

To them I heat the earth in summer to shower
as monsoon. I receive and I shower. I AM
their death when I receive them and 1 AM
their Immortality when I shower them out.
I AM their good which they know as good
and bad.

Many people train themselves into wisdom,
being conditioned by the blend of the three
qualities of the basic nature. They purify
themselves of their own sins by performing
sacred rites prescribed by themselves. They go
on imploring for the comfort of Higher life.
They go on hoarding the good of their deeds
until they acquire Lordship over the Kingdom
of Gods. They live in planes enlightened by
themselves and enjoy all the comforts of the
creative angels.
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Vast and sweet is the experience of the world
proposed by them. They eat the sweet fruit of
their acts and eat away undil it is spent. Lo!
Once again they are on the human plane,
quite ordinary and full of their own concepts.
Poor fellows, they create a law, conditioned
by the triangle of the three qualides.
They surrender themselves to their own creation
and enjoy only according to their own desires,
keeping busy in coming and going. They
do not know that all this is in Me. Hence they
do not take refuge in Me. This is the fate of
those who create law according to their own
natures. Their concept of truth, they call Truth.
Their concept of God, they call God, but alas!

It is only an angel of their own creation.

Those who think of Me as no second
thing, can meditate Me. They are ever in
My Synthesis. I take care of their synthesis
and their welfare.

Those who are devoted to a series of gods and
beings, pouring down their devotion upon
them one by one, are also worshipping Me,
but unlawfully. Their worship is objective

and hence there exists a gap between them
and Me.
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I receive things offered to anyone. I AM
the Lord of any offering in any direction.
Know Me as the core, otherwise, you slip off
into objectivity.

Devotion isbecoming. The one whoisdevoted
to gods becomes a god, the reproductive gods,
a reproductive god. One who is devoted to a
being, becomes a being once again. One who
worships Me comes to Me.

Whenever you give anything to anyone, offer
it with devotion, because you are offering it
to Me in the core. Whatever you offer with
devotion to anyone, I receive it through him,
let it be a leaf, a flower, a fruit or even water.

Whatever you do, you eat, you offer to the
sacred fire, you offer in charity. You do any
effort by way of penance, you offer it to Me
and then do it.

Then only you are free from the conditioning
and the result of any action known as good or
bad. This is the real Mendicancy which leads
you to synthesis and liberates you by being
with Me.

I AM equal to all beings. There is no one for
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Me to dislike or favour. I AM to anyone as
he is to Me. If you worship Me in devotion,
you are in Me and I AM in you.

Even if the ill-behaved one thinks of Me and
worships Me as no second thing, he grows
well-behaved. His culmination is perfection.

Within an unbelievably short period he
becomes a man of My Law, and attains peace
continuous. My devotee never disintegrates.
You can swear by this.

Even the born sinners attain the highest
perfection by taking refuge in Me, let it be
Men, women, labourers or utilitarians.

Then what to speak of the liberation of
the wise, the pious, the devoted, and the
administrative? This world without Me is
fleeting and devoid of happiness. Live here,
but be in Me by worshipping Me.

May I be your mind. May I be your devotion,
your worship, and your salutation. Like this
you link up with Me. Have Me as your all,
you come to Me.
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Doing is lively, done is death. Those who
have done have died; those who are doing
are ever-living. Continuing in doing
is present.
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uccaihsravasamasvanam viddhi mamamrtodbhavam |
airavatam gajendranam naranam ca naradhipam

| 10-27 ||
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prajanascasmi kandarpah sarpanamasmi vasukih

|| 10-28 ||
WW -_-TITI'IT-IT &N lqaHEH |
N?[UHWTWW HIHAHEH Il go-RR1
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aksaranamakaro'smi dvandvah samasikasya ca |
ahamevaksayah kalo dhataharm visvatomukhah
|| 10-33 ||
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yaccapi sarvabhltanam bijarh tadahamarjuna |
na tadasti vina yatsyanmaya bhitam caracaram

|1 10-39 ||
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THE BOOK OF SPLENDOUR

The Lord continued:

1.

I see you are pleased with My Word. Again
listen, I give you the next of My Word.
My interest is drawn towards your welfare,
because you are interested in Me.

You think that gods are great. Poor fellows,
even they do not remember Me at times.
They do not know My birth, because they are
born from Me, and I was there already when they
were born. Every day when you wake up from
sleep, you find your awakening consciousness
already present by that time. Thus only the
gods know Me. Even the seers cannot know
My beginning because I AM already their sight
before they begin to see. Thus you know I AM
the beginning of the gods and the seers.

Know Me as the Unborn. Know Me as having
no beginning, because I AM the beginning
of all. Thus you know Me as the Lord of
all Lords in all planes. As long as you know
Me thus, you are not allured though being
a mortal. You are thus liberated of all sins.
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Getyourself familiar with Me in homely terms.
See how thoughts come to you though you
do not intend to think. Remember how you
come to know the presence of your will in you.
Similarly, I feel the presence of will for you.
See how you know and receive knowledge.
Similarly I receive knowledge for you to
know. Observe how various feelings come to
your mind. Similarly they come to Me for
you. Concepts and feelings like forgiving,
truth, self-control, peace, happiness, sorrow,
birth, death, fear, fearlessness, non-violence,
equality, satisfaction, penance, charity, fame
and notoriety come to your mind differently
only from Me. You receive them only up to
that extent.

Now I tell you, what more I receive for you :

My imagination receives the Four and the
Seven as My concepts. The Four are the four
basic seers, called the Kumaras (nascent Ones).
They are Sanaka, Sanandana, Sanatkumara
and Sanatsujatha. They mark the four
stages of My utterance. My utterance is
My concept uttered forth as this creation.
The four stages of utterance are: (1) The
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utterer as impulse (2) Impulse as concept
(3) Concept as thought (4) Thought as
sentences. Just as your vocal sentence is
a release of yourself into objectivity as your
word, My sentence is My own liberation of
Myself into the objective creation.

The Seven are the seven seers who follow
the Four. They preside over the seven planes
of consciousness which pervade the creation,
seven-fold. The sun showers his seven-fold
spectrum to the matter of this earth through
them. Everything created is edited in layers
seven. Then the concept of the fourteen
Manus comes to Me to rule over the vast sweeps
of time divisions which hatch the brilliant egg
of My expression into your creation. All these
come to Me as concepts in My mind.

If you know these splendours of creation
existing as the core of My Synthesis, then
you are synthesised beyond change, and
beyond diversities.

The highly enlightened ones among you
also have these concepts revealed to their
mind. They know Me to the core, and their
revelation is the reality of existence.
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It is through their minds that all the sciences
and arts descend to the earth for others to
know. These highly enlightened ones come up
to My Mind as My Concepts, and they receive
these concepts into them from Me. They
know that all the synthesis of these concepts
comes from Me unto them into the world.

They are in Me as behaviour. They are in
Me as their life. Hence they can initiate one
another. They narrate Me into the narratives
of their concepts. Daily and always they
rejoice in Me and play their lives in Me.

Their worship is their love for Me. Thus,
they are synthesized in Me. They approach
Me like this and I offer them the synthetic
will.

Out of My Divine benevolence, I take delight
in expelling ignorance away from them,
by descending into them as the self-glowing

lamp of I AM in them.

The disciple fell in prostration and said:

12.

You are the Highest Cosmic Experience!
You are the Light of all lights, Purity of all

purities, Person beyond all persons, the
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Eternal Background of eternities, the Divinity
of the divine, the God of gods, you are the
Unborn King of all your kingdoms.

All the seers speak you out about you.
It was not enough. The divine seer Narada has
spoken. It was not enough. The seer Devala
has seen into the deep of the dark and has
spoken. It was not enough. Through all and
from you now, you have spoken by yourself.

It is enough. I AM enlightened. Isee, I AM
That I AM.

Now you have spoken and I could know all
that as the breath of truth. How can the gods
of demons know your manifestation without
being spoken by you?

Oh the Man in men! I could know You
personally by Myself now. You imagine
beings and we are here. You are the Lord of
your imagination, and here You are our Lord!
You are the Lord Protector of the gods and
the worlds.

Speak out and speak out. I still wish to listen
You speak out. You speak out the splendours
of your I AM, the splendours through which

You come down and pervade all these worlds.
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Unless You continue to speak out, how can
I think of You and be in synthesis with You?
Speak out your concepts through which
I meditate upon You.

Speak out your synthesis and splendours at
length. Repeat and repeat so that I have the
infinite satisfaction of listening to You.

The Lord said:

19.

20.

21.

22.

My Divine splendours have no end, My boy!
Their expansion knows no beginning and
no ending. My concepts eternally keep on
moving as splendours to you. So I speak out
only according to their importance.

I take the abode in the living beings as the
soul, the spirit and I AM. I AM the birth,

existence and the culmination of beings.

Among the gods of radiation, I AM the God
of permeation. Among the enlightened ones,
I AM the beaming Sun. Among the sky-born
gods of air, | AM the blowing wind. Among
the planetary gods, who divide the vault of

heavens, I AM the Moon.

Among the unwritten Scriptures, I AM
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the song of breath, which utters forth all
the other scriptures. Among the gods of
administration, I AM the ruler. Among the
senses | AM the mind. Among living beings,

I AM life, the movement in the moving,.

Among the ethereal gods of vibrations, I AM
their LCM, who causes peace. Among the
astral beings and the Lords of form, I AM the
God of gathering and hoarding. Among the
gods of materialisation, I AM the consuming
fire, the Lord of combustion. Among
the towering gods, I AM the vortex, the
whirlpool of forces.

Among the priestly gods, who arrange things
for the sacrifice of creation, I AM Jupiter.
Among the material gods, I AM Skanda,
the ever young. Among the pools of water,
I AM the ocean.

Among the great seers, I AM Bhrigu, the
white ray. Among all the words uttered, I AM
the one letter OM. Among all rites, I AM
meditation. Among the gods of stabilisation,
I AM the one who presides over the condensation
of water into ice.
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Among the trees, I AM the sacred one,
Aswattha, the horse-seated Ficus Religiosa.
Among the divine seers | AM Narada. Among
the gods of music I AM Chitraradha, the god
of melody. Among the creative principles,
[ AM Kapila, the silent number consciousness.

Among the units of horsepower in the living
beings, I AM the one alert of hearing. Know
that the sensitivity of hearing is born of
the eternal sound principle and culminates
into it. Among the elephant forces of nature,
I AM the water elephant manifest as the
electric charge in the clouds. Among the
human beings, I AM their leader.

Among the destructive weapons, I AM the
thunderbolt. Among the cows, I AM the
Cow of self-expression to squeeze the milk
of word which fulfils all desires by asking.
Among the procreating gods, I AM Eros,
the Lord of sex. Among the unwinding
serpents, I AM the span of beings.

Among the coiled serpents, I AM Eternity,
the time endless. Among the creatures of

water, | AM Varuna, the Lord of the liquid
state of matter. Among the reproductive
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gods, | AM Aryama, the Lord of germination.
Among the controlling gods, I AM Yama,

discipline incarnate.

Among the sons of the Goddess of dusk,
I AM Prahlada, the moon-beam of devotion.
Among the gods of culmination, I AM time.
I AM the Lion among animals. Among
the birds, I AM the shining eagle of dawn,
The son of the East.

Among the purifying gods, I AM air. Among
those with weapons, I AM Rama. I AM the
crocodile among the water animals and I AM
the down-pour of rain among the rivers.

Among all the creations, I AM the beginning,
the middle and the ending. Among all
the knowledge, I AM the knowledge of
I AM. Among those who argue, I AM their

argument.

Among all the letters of the alphabet, I AM A,
the mouth opening. Among the compounds
of words in grammar, | AM the one forming
twins. | AM time unspendable beyond the time,
which we call change. I AM the very Creator,

who stands face to face with his creation.
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Among the lords of stealth, I AM Death.
Among the creative gods, I AM Birth.
I AM the good name, wealth and a kind word
among housewives. I AM recollection in the
recollecting, courage of the courageous and
forgiving of the forgiving.

I AM the grand song of breath among
all songs. Among meters, I AM Gayatri,
the meter of 24 syllables that exists in the
form of the 24 lunations in the year. Among
the months in the year, I AM Margaseersha
(November 22nd to December 22nd), which
marks the two hours before the dawn of gods.
Among the seasons, I AM spring, the abode

of honey and flower.

Among the gamblers, I AM gambling.
Among the brilliant, I AM their brilliance;
I AM victory among the victorious; effort in
the effortful; poise in the poised.

Among the clan of Vrishni, I AM Krishna,
the son of Vasudeva. Why, I AM yourself
among the sons of Pandu. Among the sages,
I AM Vyasa, who composes this song. Among
the poets, who describe shapes, I AM Usanas,

who presides over the seed of all beings.
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I exist as punishment in the punishing
authority; I exist as strategy among those
who win over; I AM silence in the silent
and the knowledge of the known.

I, being the seed of all beings, there is nothing
in this world which is devoid of Me.

You see how there is no end to My Divine
Splendours. The details of My Splendour

described above are only of a sampling nature.

Here is the formula of My Splendours:
Whichever is splendourous, wealthy and rich
in this world, I AM the splendour, the wealth
and the richness of it. All this is only of
My projection. What do you gain by going
on knowing these details? 1 keep all these
splendours in poise by only a single projection
of ‘mine’.
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I, being the seed of all beings, there is
nothing in this world which is
devoid of Me.
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THE GRAND VISION

The disciple said:

1. You have showered your grace and initiated
me into the secret about the I AM of You.
I am out of my illusion. By your utterance,
I am forever out of my conditioning,.

2. I have heard from you about the emerging
and merging of beings in detail. I have also
received the unspendable splendour of yours.

3. Now I very much like to see things exactly as
You have uttered forth. I want to see with my
own eyes Your Divine form of all the other
forms.

4. You are the Lord of the synthesis of all beings.
If you find it possible for me to see, show me
yourself, the Grand Vision of your I AM in
all things and everything.

The Lord said:

5. Look here, My boy! Look at Me of forms,
look at Me as the hundreds of beings and
so on. Have a glance at My Divine Forms in
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innumerable combinations of colour, sound

and shape.

In Me, see the Lords of Radiation, Vibration
and Materialisation.  Enjoy the sight of
the Lords of Movement, Conduction, and
Convection. Look face to face the Gods,
whom you call the beginning and the ending,
the Twin Gods. Everything you see in Me is
something seen never before. It is all to your
wonder because everything of Me is eternally
unexpected.

Here you have the whole arrangement of
all the worlds as one in Me. Whatever you
want to see among your concepts of the
movable and the stable, you see within the
focus of My frame, My pattern.

Do you think you can see Me through your
own eyes? The eyes can never see anything.
All these days you are seeing through your
eyes. Poor human eye physical, it cannot see
itself. How can a physical eye have My vision?
You can have My vision directly. I bless you
with direct vision, vision transcendental.
With your vision, which is My blessing,
I bless you to see My Divine Frame.
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The Narrator said:

9.

10.

Thus spoke the Lord, O Blind King!
He spoke as the Lord of the Cosmic Synthesis
of the whole existence. His utterance was
then the absorption of the whole creation
into His Divine activity, beyond the creative.
He blessed His disciple with the vision to
see Him direct. In the vision of His disciple
He has unfolded beyond unfoldment into
His Divine Expanse unbound, unfathomable,
and unconceivable.

All phases face to face in the Grand Vision.
All eyes eye to eye. All the vision is everything
never before. A series of revelation, each
revealed never before. Decorated by all concepts
of decoration. Jewelled beyond the concept of
jewels. Divine weapons innumerable come
down from Him into creation. Garlanded
He is by Garlands Divine and robed He is in
Robes Celestial. Perfumed He is by the Divine
Concepts of Perfumes in all. One finds no
other thing in the vision because everything
is tinged and brimmed with wonder. He is
brilliant in tune with the Brilliance of the
observer. Beyond that He is brilliant because
He is in tune with His own grace as brilliance.
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Everything we see in this creation, makes its
divine presence emerge and advance until
it is lost in its own array of innumerability
culminating unto experienced infinity.
Everything there is face to face with itself
here. Every face is face to face.

[ am very sorry, Oh Blind King! If you can
recollect the splendour of the noon sun,
and you multiply that vision of yours by
as many thousands as you can count, then
you can experience a specimen of that
Grand Experience of the Vision with which
He has blessed His disciple.

The disciple could see all the details of the
whole creation there in One. The One is
brimming with the All. Almost it could not
contain All, because the disciple could not
contain. All this he has seen as the frame of

the Lord of all Lords.

He was not there because wonder was there
in him. His hair stood up and his head bowed
down in all veneration. His hands came
together into a clasp and his words escaped
as prayer.

248



11. The Grand Vision

His lips uttered prayer:

15.

16.

I see Oh Lord, I see! I see All. I see all in
your frame. All the beings of creation pass in
You in groups, classes and categories: a mastery
unconceivable. The mystery of thy mastery
is a miracle. The identity of the individuals
is fit in the identification of the pattern, the
ultimate fitness of things. I see the Creator
in creation. I see the Lord busy as Creator on
the background of His own leisurely pattern.
The Creator is continuously emerging and
unfolding from the merging folds of Eternity.
It is all the experience of a lotus concept.
Sages divine shine forth as buds of wisdom.
Divine serpents stand in equilibrium to form
paths from you to us.

Many hands, many faces, many eyes, because
we are many here. Here in us they are
numbered. In your pattern, they surpass
number, because numbers come from You.
In and along all directions, I see you in
an endless form, formed of forms. No end,
no middle, and no beginning, because it is
all a circle and globe made of circles. Oh
Lord of Multiplicity! Oh Lord of Forms! I see
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you, but I see you not in the globe and as the
globe because the globe floats beyond space
and time.

I see you regal in Divine uniform. I see you
crowned and decorated with the mace and
the wheel. Oh Source of all Lights! You shine
in all dimensions like the gathering of all
light. Embers of your presence are shooting
out beyond measure from you bearing the
brilliance of as many suns as I conceive. 1 feel
[ cannot stare at you because I was accustomed
to look only through my eyes.

You are the Letter beyond all the alphabet
of the creation. You are OM, the Knowable
beyond all the knowables. You are the
pattern of all the forces at rest in equilibrium.
You are unspendable and eternal. You are the
only security and protection of the eternal
principle as Law working through us. You are
the eternal pattern of person and personality.

I see you as my sight which existed before
I wanted to see you. I see you as present
before my presence. I see you as past before
I pass, I see you as my hand existing before
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I found my hand. I see you as the might
and power of my hand before I found my
hand mighty and powerful. My eyes can see
because of Sunlight and Moonlight. Hence
I see your eyes in the Sun and the Moon.
I see them as your eyes before I see you through
my eyes. I see you as light which knows not
why. The whole universe is lighted by you as
light and heated by you as heat. The light in
you, on Your own background, is your mouth

opened, I think.

You fill the gap between the heavens and
the earth, because You fill the heavens and
You fill the earth. All the directions are one,
because they are your presence. I feel your
form unbearable because it is continuously

never before. Oh Grandest of all Grandeurs!
the three worlds shudder in your presence.

Here are the herds and herds of gods in rows
ever entering into your presence. Some
shudder in folded hands. The herds and
herds of the divine sages who are in charge of
the Wisdom of creation praise you in prayer
up to their profusion, saying Peace be the Law.
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Here are the gods radiating, vibrating and
materialising.  They are busy in passing
through your gate from existence to
non-existence, and vice versa. The gate
is guarded by the Twin Gods, the Divine
Healers. Some gods are vibrating as winds
blowing as pleasant breeze, some are busy red
hot in keeping up the warmth of the creation.
The gods of music are passing hither and
thither as sweet songs. The astral, angelic and
the creative gods chirp flying in groups. All
of them are busy in seeing each other in You.
But once each detects you in them, stares
wonderstruck.

It is very poor if I say your form is very great.
Faces as many as | can face! Eyes as many as
I can look into! But there are bellies bigger
than mine. Am I the standard? Fangs and
tusks approach beings with mouth open,
teeth gnawing unto panicky cries entering
into the mouths. One creature eats another
in this creation and you gave fangs and teeth.
They eat and live in you while you eat them
all into your presence. Shuddered unto bone
and bowel are all these beings by the scenes
in you. So too am .
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27.
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The light of thy presence touches the sky
since the sky is also your presence. Many
are the colours inbetween. They are the
various lights which illumine your creation.
This whole expanse is your mouth wide
open. The whole light is your eye wide open.
[ shudder unto the core of I AM, as I see you.
I cannot bear myself, My reconciliation fails
to face you, Oh Pervasion!

I see hideous faces, why? I see in you faces
with fangs and tusks projecting as the
consuming fire of destruction. I find no place
to place myself and I shudder. Ilose my peace
into these sights and faces. Favour me with

mercy, Oh Lord of all Lords and Dweller of
all worlds!

Alas! I find the sons of the Blind King.
They are marching into you with all the rulers
of the earth at war. They are in conflict with
our own squadrons and both parties of beings
march face to face and they march into you.

They feel they are entering into the
battlefront. But, lo! They are entering in
their speed into your fearful mouths wide
open with fangs and tusks. They have already
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entered the mouth of their own decision.
I find some of them already enmeshed
between the teeth of your grim jaws. I see the
paste of their heads chewed by you.

I see the momentum they gain in forming into
streams that flow into your mouth. I see their
flow as that of many mighty rivers pouring
themselves towards the mighty ocean.

Grasshoppers jump and fly into the flame.
So they jump into you. They are driven by
their own speed into you for their destruction.
Why, all the beings are entering into the jaws
of death sooner or later.

The tongues of fire lick away everything unto
nothing. So you do with all these worlds.
Why, my Lord, you fill all this world by
the glitter of your flames of destruction?
You are death as pervasion.

Have mercy and tell me who You are and what
for You are now? O God of all Gods! I bow
down to your horrible form. Be appeased.
I do not conceive what for is this activity of
yours. I want to know the what for of your
present state.
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The Lord speaks:

32.

33.

34.

I AM Time, the consumer of all things. I now
stand here and project Myself to breathe off
all this into Myself. It is decreed that all this
shall not exist, and it comes to pass in spite of
you.

Therefore stand up. Do yourlotin conquering
your enemies and occupy the whole kingdom.
They are already killed by My decree, and you
gain fame by My work.

Your lot is to fight and conquer enemies
in war. Do not be pained to kill those who
are already killed by Me.

The narrator said:

35.

Having heard these words, uttered by
the Lord, the disciple shivered with folded
hands, though wearing a crown. He bowed
and spoke in his humble voice broken by fear.

The disciple said:

36. My Lord! Itis true that the whole world enjoys

and rejoices only in praise of your presence.
I now see the sight of the devils trying to fly
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away from You, but into You. I see the sight
of the rows of the creative principles bending
their heads down at your feet in veneration.

You are the endless pattern. You are the Lord
of the Gods. You are the abode of the worlds
and you take your abode in the worlds.
You are OM. You are existence, non-existence
and the background of both. You are simply
“that”.

You are the first Light which kindled
the lights. You are the first Person who hatched
personalities. You are the ancient-most Abode
of all the creations through eternity. You are
the knower and the knowable and the Light
beyond.

You are this air, you are this fire. You are this
water, and you are the Moon. You are the
germinator and the procreator enwrapped
in folds of time as days, months and years.
You are the Creator, Grandfather of
grandfathers. To each of your forms, I salute.
A hundred salutations; a thousand salutations.
And again my salutations remain still.

Salutations face to face because you are
my face. Salutations back to back because you
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are at my back. Salutations in every direction,

because you are my direction. [ salute to you

as my valour and manliness, because you

pervade all and in me.

I feel the utmost humility because you lived
among us. I feel bashful because I was careless
as a common friend with you. By mistake
and lenience, many things had been prattled
by me about you. This is simply because
I know not.

I might have dishonoured you in pastime,
atfood, and at seeking. I might have made fun
of you, when alone or in company. Forgive
me, because I am all ignorance.

You are the very Father venerable, of the living
and non-living. You are the adorable Guru of
all Gurus to this creation. Your splendour is
no image. The world has no equal to you.
How can there be anything greater?

I therefore throw down this body prostrate
on the earth to bow down to you, and venerate
you. I implore your blessing as favour.
A father forgives his child, a friend forgives

his friend, and above all, a lover forgives his

257



45.

40.

The Mandra Scripture

— ety ————
beloved of all the faults. Like that you are
to forgive me.

I have enjoyed the never before of you. I am
filled and satisfied but also shuddered and
anguished at the sight. Take pity over my
poor feared mind and once again make your
appearance as before.

[ cannot contain the sight of your thousands
and thousands of hands. I very much wish
to see you again crowned with one head, and
your four arms, your mace and your wheel.

The Lord said:

47.

48.

49.

You had this Grand Vision only by the Grace
of My favour. [ appreciate you, no one had
enjoyed My endless and eternal pattern of
Light as you have done now.

Scriptures, sacrifices, studies, offerings, sacred
rites, and awestricken penances cannot make
you see this splendour. No one has ever seen
Me like this in physical frame.

Really I have shown you the cruellest war
pattern of ‘mine’. Are you anguished and
pinned down at the sight? Discard fear, and
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be pleased in mind. I show you again your
familiar form of My frame.

The narrator said:

50.

Thus spoke the Lord, and there was the sweet
familiar form of the son of Vasudeva before
the eyes of the disciple. He is sweet in smile
and sweet in word as usual in encouraging

his disciple.

The disciple said:

51.

After seeing this graceful human form of
yours, | came to my senses and [ am composed
into my nature.

The Lord said:

52.

53.

54.

The pattern of My vision which you have
witnessed is bearable and unbearable;
desired, but cannot be contained at the same
time. Everyone of these gods desire to have
this vision though they cannot contain.

In the manner you have seen Me, no one can
see through Scripture, penance, offering or
a sacred rite.

Know Me, visualise Me and enter into Me
as your own core. Like this only through
devotion which knows not another.
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May your work be ‘mine’. May I be great
to you. Leave off your attachments and be
My devotee. Be a friend of all beings and
you are with Me.
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THE BOOK OF DEVOTION

The disciple questioned:

1.

Those who are devoted in the manner
you have shown, are linked up with you.
Those who are devoted to the One beyond
all manifestations, the Letter beyond the
whole alphabet, are also linked up with
you. Now there are two types of yogis as
I understand: Those who worship you in all
the forms of creation and those who worship
you as the One beyond creation. Among the
two classes which class is more synthesised
into your presence?

The Lord replied:

2.

Whichever may be the path, the required thing
is My presence with them as a continuity. Itis
achieved through devotion in any manner.

Some worship Me as the Letter beyond all the
alphabet of this universe; beyond definition,
beyond form, and beyond thought, they
worship Me as omnipresence. They worship
Me as the one stable presence in their hearts.
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They control all their senses and practise
equality. If they cultivate interest in the

welfare of all the beings, they also reach Me
and dwell in Me.

But there is one difference. It is utterly
troublesome to embrace Me as the
Undefinable.  Since the living beings are
manifestations in bodies, it is really a trouble
to follow the path of unmanifestation.

It is always better to follow Me as the One
living in all manifestations. You worship Me
by offering to Me whatever you do. Meditate
Me as no other thing in all the created things.
I AM here to raise you from the death of
limitation and the conditioning of your
bondage with the world. In a very short time
I raise you through this path.

It is very simple. Mind Me while you mind
your own business. Willfully enter into
Me, henceforth you live only in Me and in
no other.

Suppose you find that you cannot place your
behaviour in My presence due to your own
strong desiring nature; then desire Me strongly
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11.

12.

13,
14.

The Mandra Scripture

through your desires. Repeat this and you are
in Me.

Suppose you are not capable of doing this
also; then you engage yourself in doing
My work. Eventhough you are attached to
do any piece of work which belongs to Me,
the attachment leads to Me and leads you.

Suppose you are not able to do this even,
go on doing your own work leaving the results
to Me. This requires constant practice, in
which you are unconsciously engaged. This
leads you on to perfection. This path of
Devotion is simple for you to follow because
you have the gradation of steps in it.

By doing anything repeatedly, you know
of the things concerned more and more.
Then repeat anything in My name.
By this you begin to know Me. Knowing
Me repeatedly leads you to meditation.
Meditation makes you drop off the results of
your deeds. Freedom from results leads you
to peace continuous.

You can be practical in following this path.
Just you follow these injunctions, it is enough:

i)  Neutralise hatred and practise to be a
friend of all beings.
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iii)

iv)

vi)

vii)

12. The Book of Devotion

e
Practise sympathy and love.

Neutralise possessive instinct.

Stop feeling that you are your ego.
Ego is but consciousness localised and
stuck up.

Neutralise your responses to happiness
and sorrow.

Practise forgiving.

Live contented. You can put your effort

to higher things, but you always live in
contentment.

Compose your counterparts into the
I AM in you.

Let your decisions be stable until they
are integrated and synthesized into only
one decision for life.

Offer your mind and will to My presence.
By following these injunctions, you are

My devotee and My beloved.

Do you know how a devotee of ‘mine’ is
known by his way of living? If you are not
agitated by anyone in this world and if anyone
is not agitated by your presence, then you are
My devotee. Always know My devotee by
this test.
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17.

18.

19.
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My loved one will have no aptitude to the
exclusion of others. He is pure in body
and mind by My presence. He is able and
capable of doing anything by My presence.
He is passive towards problems, and hence
his afflictions are gone. He has no effort
since he has no motive. He does anything
without an effort. Things are only done by
him. From passive objectivity of the routine,
he has slipped into active subjectivity of
My presence. Such a one is My devotee.

Nothing is favourable or unfavourable to him.
Nothing is auspicious or inauspicious. Hence
he has no reason for hatred or friendship with
anyone; no reason to complain or request.

His behaviour is equal with those who are
known as enemies or friends. To him, honour
and insult are the same. He is above the pairs
of opposites like happiness and unhappiness,
warmth and cold. His attachment to them is
lost.

He is silent by response to praise and scandal;
pleased with anything and everything. He has
nothing which he can call his own or his abode.
His mind is stable at all times and in all climes.
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20. This is the Elixir, the Law tasted as behaviour.
Follow it to the word with devotion. You find
Me highest in your devotion. My devotee,
you are My beloved.
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Whichever may be the path, the required
thing is My presence with them as a
continuity. It is achieved through devotion
in any manner.
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THE FIELD OF KNOWLEDGE

The disciple questioned:

1.

My Lord, I want to know the field of
knowledge and the scope of the knower.
I also want to know what is knowing and
whatis to be known. Isuppose that personality
is nature the field, and person is the knower.
Explain these things.

The Lord explained:

2.

This body is the field, My boy. One who

wants to know it is the knower of the field.

Do you know who is the knower? It is Myself,
I AM in all the fields. According to Me,
the process of knowing is a trio: the knower,

knowing the field, and knowing them both.

What is this body? Of what nature it is,
of what it is made, wherefrom it comes,
what is its influence? I now explain these
things to you in short. I explain in the integral
and synthetic manner, but not through
analytical manner. By examining the parts,
you should not lose the comprehension of
the whole.
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Many sages of old have explained in many
ways. The measures of the universe (like the
division of time and distance) explain more.
If your words bear thoughts in correspondence
with the logic of nature and its workings,
they spin threads of wisdom from the
Cosmic Wisdom to you.

Know the six and know the seven, you
will know this body, the field of action.
The six are :

i)

The five manifestations, which are the
five states of objective existence are:

Solid, Liquid, Gas, Fire and Space.

Know the ego. It is consciousness
localised. It exists stuck up in each
of the above five states. Solids have
solid consciousness;  liquids  have
liquid consciousness; gases have gas
consciousness, which keeps their atoms
and the counterparts in the state in which
they are. It also forms the individual
behaviour or the nature of each state. Fire
consciousness or the ego of fire is busy in
changing the states of solid, liquid and
gas from one to another. The ego of
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space is busy in producing the properties
of space wherein numbers, shapes,
sounds and colours are manifested. It
is also busy in spinning and weaving
space into the atoms of the remaining
four states. The consciousness of space
exists as space mind. The ego of the
remaining four states exists as the nuclear
activity of those states. From space
consciousness, space awakens into its
nuclear awakening and this is the birth of
the atoms with their counterparts. The
electro-magnetic fields of space, which
are called the ethereal gods or the Ruderas,
give this nuclear dawn. After a cycle of
the first descent of evolution, there is the
second awakening to these atoms, and it
is the vital or the biological awakening.
By this ego a plant is evolved out of an
atom; the animal consciousness evolves
from plant consciousness and this is the
next awakening. Human consciousness
is the next awakening. Thus the ego
works in all planes.

The unmanifest state of Nature. It is
the background Nature upon which
the five manifestations make their
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appearance. This basic Nature knows no
differentiation of states. Yet it exists as
the productive faculty of all the following
steps: It exists as fertility in the fertile
soil, it is power before being released as
energy. It is the latent principle of the
five states of matter. It is called Aditi in
the Vedas, Moola Prakriti (basic Nature)

by the Sankhyas and Mother Goddess
by the Tantriks, the sacred magicians.

The fourth ingredient of the field is
the faculty to sense. It exists as 1+5+5
items in us. The one is mind. The first
five are touch, taste, smell, sight and
hearing. This is called the sensory or
the speculative set of five. The second
five are, locomotion carried by legs,
gathering carried by hands, speech
carried by mouth, excretion of liquids
and excretion of solid carried out by the
two excretory organs. This second set of
five is called the operative set of organs.

The fifth ingredient of the field is the set
of the five points of objectivity. They
are the objects of the five sense organs.
They are: The object of contact (heat,
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cold, hardness, softness etc.), food for
tongue, odour for nose, shape to the eye
and sound to the ear.

The sixth ingredient of the field is
Buddhi, the creative faculty. It is called
the will and it includes the faculty of
discrimination. Man possesses the right
to choose the better by this faculty.
He can create a thought into a tradition,
religion or law through this faculty.

The seven of the field are as follows:

i)

ii)
iii)
iv)

v)

Desire
Hatred
Happiness
Sorrow

Any new item formed by a combination
of two or many of the above said
ingredients in all. The interaction of the
combinations in permutation produces
infinitesimal blends, each forming one’s
own individual nature or individuality.
It is the signature of that particular
compounding and will never have
a second anywhere. This is the fifth of
the seven.
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The sixth ingredient is what we call
activity. It is the phenomenon, which
we call movement on the physical plane.
On the mental plane also, it works as
movement, but we call it thinking and

thought.

The seventh ingredient is the principle,
which we call centre. It exists as a latent
and passive principle everywhere in
space. At this stage, it is neutral. It is
made manifest or called into existence
by the different forces working side by
side. These forces call forth a centre out
of space as their own equilibrium. The
whole physical body exists as one integral
whole and works as one constitution by
this principle forming intelligence which
we call centre. No centralisation means
no body, no cell, no atom or no solar
system.

The six and the seven described above in brief
make up the human constitution and hence

your body is the field of all these actions.
This is about the field in brief.

Now I speak of knowledge and the knowable.
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You have seen that the personality is a blend
of all the ingredients in the field.

It forms the signature or the individual nature.
You may fancy for a moment that this is the
knower. Personality is neither the knower
nor knowing, but it is only a pattern of field,
cultivated by the knower. Man is never
a personality. It is the surface upon which
man reflects. Man is [ AM as [ have told you
before. See how sunrise is reflected in a lake,
being conditioned by the colour of the water
and the ripples in it. I, the Lord God, AM
the Knower and I reflect on the surface of the
field as personality. When I peep in, | AM
called a living being. But as I AM beyond,
I AM the Lord God.

Now about the knowledge. Knower being
I AM, knowing is My ray or projection.
Knowledge is My light after being projected
upon the field. Knowledge exists zig zag in
you. Right knowledge is knowledge arranged.
This arrangement is the true knowledge
which makes you know Me. It exists in
the form of a procedure, a course to follow.
See how knowledge is only action. The course
prescribed by Me is as follows:
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Disbelieve sense of dignity.
Disbelieve sense of greatness.
Believe in non-violence.

Believe in forgiving.

Believe in following a Guru.
Believe in purity of mind and body.
Believe in consistency and stability.
Believe in self-control.

Believe in the value of withdrawing from
the objects of senses.

Develop disbelief in ego.

Accept boldly that you have to face
birth, old age, disease, sorrow, defect and

death.

Believe in  neutralising  localised
affection or attachment. Practice this
with your wife, children and house as
your classroom. In doing so, you have
no right to hurt anybody.

Receive with equal composure the
incidents of your life, desirable and
undesirable.

Practice  integrating yourself  into
My Synthesis through a devotion which
knows no second thing.
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xv) Learn to be alone in all.

xvi) Control the instinct to peep into the
causes where people gather.

xvii) Develop interest in spiritual bent of
mind.

xviii) Get into the practice of knowing deep
of anything until you touch the core
of satisfaction. This course is the one
thing knowable which leads you to right
knowledge. Any other thing leads to
something other than right knowledge.

Now I have explained what knowledge is
and what knowable is. I will now place the
knowable at the head of all this knowledge.
Follow the arrangement and look to it once
again. The knowable of all knowables is
called Brahma, the Cosmic Consciousness.
It has no beginning, and it is the background
of all beginnings. All the other things come
into existence and go into non-existence,
but the Cosmic Consciousness exists in non-
existence also as the one ‘not non-existent’. It
is the ‘Be-ness’ beyond Being and Non-being.

It comes down as creation and hence every
point of it is creation potential. The sun
and the stars come out of it, but before this
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differentiation, it is all Sun and all stars.
You see how your feet, hands, eyes, ears, nose,
mouth and head come out of the embryo.
Before coming out into differentiation,
the embryo is all feet, all hands, all eyes, all
ears, all nose, all mouth and all head. Like
this the Cosmic Consciousness is all in all
the creation.

You see how the embryo is potential of all
the limbs though devoid of all the limbs.
It bears all, but no part of it is obliged
or conditioned into any part. It enjoys
the presence of all the qualities, though
it is devoid of all the qualities. So too the
Cosmic Consciousness. The cosmos is a
cosmic embryo and the embryo is a seed of
the cosmos.

It is within and without all the beings because
the beings develop in it. The movable things
move in it and the immovable things stand
stable in it because it is movement in poise.
It is too subtle to be known by its nearness,
as an atom and its units. It is too subtle to be
known by its distance as the sky. Knowability
exists as a range on this background.
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It is undivided, but exists divided as beings.
It holds the beings in it. Be sure the beings
never hold it in them. As pervasion, it exhales
the worlds and as pervasion, it inhales all.

Light comes from Sun to Moon and the
planets. Where from light comes to Sun? It is
from this, the Cosmic Principle. Objectivity
is a big riddle to solve for many. Those who
have solved it, called it darkness. We see
objects in it, but we cannot see sight and seer.
Hence it is darkness unfathomable. Beyond
this darkness, there is the Eternal Light called
subjectivity or the Presence. This light is the
Cosmic Principle. It exists as knowledge,
knowable and the knower. This is the triangle
of knowledge. This triangle unfolds from its
geometrical centre. This exists as knowledge
potential in the hearts of all beings. This is
what people call affection and this is what the
seers know as love.

Now, My boy, I have uttered to you what is
field, knowledge, and knowable. Remember
it is brief, but remember also that it is the only
integral way of teaching into the synthesis of
the Cosmic Experience. You can know this
only by being My devotee. It induces you to
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come up from your nature into My Nature,
the Cosmic Nature.

[ AM the Lord of Cosmos and My Nature
unfolds from Me. It emerges from Me and
merges into Me in alternating successions.
Many are they who tried to understand which
of us exists without a beginning. Many are
inclined to believe that I AM infinite and
My Nature is finite. My Nature always exists
with Me. It is as eternal as Myself, because it
is eternally periodical in Me. All the blends
and qualities are from My Nature.

Then who is the cause of all this creation?
Nature is the cause as working and as
an implement. Hence nature is said to be
the cause of creation by some. Personality
in man is the cause of experiencing
happiness and sorrow. You have seen what
personality is. One who sees through the
personality, is called a living being. Since
He is beyond personality, and is seen through
personality as the sky is seen through
a window, He is Myself, the Lord God.

During the unfoldment of My Nature,
[ exist in nature, and experience the qualities
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of My Nature only to be absorbed into Me
in toto. Attachment to the qualities causes
birth in various bodies, progressive and
non-progressive. That ray of Myself, which
enters into the threshold of nature, is called
a living being.

I peep through My ray, but I stand as a casual
observer in all the creation. Ilook as if I give
My acceptance to the whole behaviour of all
the natures of this creation. Will is of nature
and hence I do not will anything. You see
how intentions come to your mind though
you do not intend. You fancy that you intend
whereas I do not. I enjoy in them, and protect
being around them and also rule being above

them. Hence I AM the Lord God, the I AM
of all TAMS’ though I exist in bodies.

Know Man as Myself, My Nature and
My qualities as an integral whole. You live in
this world responding to the behaviours of all
the beings, yet you are a yogi and you are in
Me. Again you will be born as a yogi.

Many people find Me in them in many
ways. Some meditate upon Me and find Me.
Some meditate upon themselves and find
Me. Some speculate upon Me and find Me.
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Some integrate their actions into My Synthesis
and find Me. Some are simply devoted to
their own work and they too find Me only
as their work.

Some cannot find Me without being
suggested by others. They lend their ear to
Me as others and finally find Me in them
and themselves. They are they who follow
the scriptures and yet they too cross their
limitation by finding Me.

Observe that which is moving and that which
is not moving. Observe everything that exists.
Know that its existence is due to the synthetic
activity of the field and the knower of the

field; whatever you call ‘that, is an integral

whole of the field and the knower.

Search for Me in everything you come
across, you can find Me sitting there. Things
disintegrate into Me from My integration,
but I always stand integrated. If you see like
this, you have seen Me.

One who sees Me as the dweller and the
Lord of all, sees Me as himself. Since he
cannot hurt himself in anything, he attains

My highest abode.
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One who sees all things being done by Nature
and sees that he is not the doer, is the real seer.

The whole world is one in essence and many
by item. One who sees thus is in the wealth
of Cosmic Wisdom.

Having no beginning and being beyond
qualities, this Cosmic I AM is unspendable.
Though existing in bodies, He does not do
and He is not stained.

See how the sky pervades everything to the
core and yet remains unstained by anything.
So too the Cosmic Soul is not tainted
by anybody though it exists in everybody.

See how the one Sun illuminates all the
beings of the earth globe. So too the Cosmic
Soul pervades and illuminates the field and
the knower of the field. See the unity in the
duality of the field and the knower of the
field. You can see it through the eye of your
knowledge. With the same eye, you can see
the nature of beings and the liberation of
the nature.
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THE TRIANGLE OF CREATION

The Lord Continued:

1.

Listen further. I give you another piece of
knowledge, by which the sages transcended
into the higher through silence.

They worshipped this piece of knowledge
and attained My identity.  Now they
stand unborn even at the time of creation.
They stand unshattered even at the time of
cosmic dissolution.

This whole cosmos has its place of birth
in Me. Into it I fertilise. Then there is the
birth of all the beings.

Whatever forms are born, being fertilized
in the wombs of their mothers, are fertilized
by Me, the Cosmic Womb, the producer of

all the seed of the varieties of creation.

Do you know what binds man in his body?
It is a triangle of forces, formed by the pull
of the three basic qualities in three directions.
They are activity, inertia and poise.
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Poise is the equator of the two poles: activity
and inertia. It is the fulcrum of the two
scale pans at zero. Purity is the trait of poise
and brilliance is another trait. Having no
defect, transparency is a third trait. When
operating in men, it keeps them in happiness

and knowledge.

Activity is the cause of the formation of
the unit particles, the fundamental units of
matter. Redness is one of its manifestations.
Thirst for anything is its second trait.
It also produces desire and attachment
when working in bodies. It binds man to a
desire for results.

Inertia is the state of unknowability because
knowledge exists there in sleeping condition.
Allurement is its one trait. It produces sleep,
laziness and mistake and binds man while it
operates in the body.

Poise produces happiness, activity produces
action, inertia pervades knowledge as sleep
and produces understanding one thing
as another. See how people understand
My splendour as their own world of mundane
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values and existences. It is all due to the
influence of inertia.

The one progressive trait of creation is,
that poise subdues activity and inertia and
always tries to bring beings into poise. For
a shorter period, activity can subdue poise
and inertia. For a still shorter period, inertia
can subdue poise and activity.

When all your senses are at ease and more
sensible, and when you know things and
understand easily, then poise is at work in you.

When activity predominates, one grows
covetous and greedy of overwork.  His
desires multiply and he does not want to stop
at anything.

When inertia predominates, man suffers
from loss of brilliance. He is disinclined to act
and if at all he acts, he does things wrongly.

When a man dies in a state of poise, he
attains planes pure that are being attained by
those who know all.

When a man dies at the predominance of
his activity, he is born among those who are
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mad after actions and results. When one dies
at the predominance of inertia, he is born
among idiots.

Good acts are those which produce poise.
Acts having the predominance of activity,
cause only sorrow. Pure activity is force
without steering. Acts at the predominance
of inertia cause ignorance and the receding of
comprehension.

Poise causes knowing. Activity — at
predominance causes possessive nature.
Inertia  in  predominance  produces
self-allurement, a wrong understanding of
the Cosmic Consciousness as the individual
ego. You see many people live as such egos
when they are driven into actions of further
conditioning.

People in poise live in the higher planes of
consciousness that are located in the upper
half of their body. People in whom activity
is predominant, live in the middle regions
which stimulate emotions into the poles of
like and dislike. They suffer from vehement
pulls of their own polarity. People in whom
inertia is predominant, go down deep into
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their lower regions where the nether planes of
instincts and beastly reflexes exists. They dive
deep into indulgences.

The skilful spiritualist should know that
actions are being done by the qualities and
not by him. He grows passive while he stops
resisting. He stops doing things and sees that
things are being done. He recollects himself
as being above qualities, being 1 AM
in essence, the I AM in one and all.

These qualities are being emitted from the
constitution of man. One who knows himself
as the owner of his own constitution, lives above
these qualities and thereby lives beyond birth,
death, old age and sorrow. He experiences
immortality.

Then the disciple questioned:

21. My Lord, by what signs do we know the man
who is above the three qualities? What is
his behaviour? By doing what one surpasses
the three qualities?

The Lord answered:

22. You know a man who is above the three
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qualities by the following traits: He does not
respond to the activities of the three qualities
in others. He hates not those, who show off
any quality in predominance. He does not
expect others to behave according to his
own liking. After all, one’s own liking is in
accordance with his own nature.

He is physically and mentally passive to
the environment. He is not shocked by
the stream of forces showered upon him as
the behaviour of others. He remembers that
after all, qualities are at work and not persons.

He grows passive to pain and pleasure.
His response is no response to anything, let
it be earth, stone or gold. He is the same
with the favourable and unfavourable. He is
composed in himself. He receives praise and
scandal in the same light.

He does not exist to honour and dishonour.
He behaves the same with those who are called
enemies and friends. He does not propose
to do anything while he does everything.
By these signs, you know a man above the
three qualities.
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Have devotion in Me. Let not your mind
notice anything other than Me. Then you
grow above and beyond the three qualities to
exist in Cosmic Consciousness.

The I AM in you and the I AM in all is ever
established in Cosmic Consciousness. It is
of immortality and unspendability. It is of
the Law Eternal, which governs all the planes
of existence, as I AM, the happiness which
knows no plurality.
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The skilful spiritualist should know that
actions are being done by the qualities and
not by him. He grows passive while he
stops resisting. He stops doing things and
sees that things are being done.

He recollects himself as being above

qualities, being I AM in essence, the
I AM in one and all.
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THE TREE OF LIFE AND BEYOND

Again the Lord said:

1.

Have you ever seen the wonder tree of creation?
It descends sprouting from space to earth.
From causes to effects, causes above and effects
below. Hence, it is a tree with roots above
and branches descending below. In you also
it descends from thoughts to deeds. Seeds are
motives, roots are desires, branches are actions,
fruits are the fruits of your actions. Again they
produce motives as seeds. See how the cycle
of the tree of life revolves. As long as you run
along the spiral path, you have no way out.
The leaves of the tree are the measures of the
creation, which form the Eternal Wisdom of
the universe. One who knows this, has known
the scripture of the tree, the parable of creation.

See how the actions of beings are
intertwined with their thoughts. The roots
and the branches grow intertwined. The
three qualities of the nature grow in bulk.
The branches throw tender twigs into the
objects of senses. Thoughts are conditioned
by actions. See how the roots descend down
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into branches. This is the tree of the human
plane of existence.

You cannot get at the defined shape of the
tree since it exists as the equilibrium of forces
at rest. Do you know where thoughts begin
and end? Do you know where actions begin
and end? This tree has no beginning and no
ending; it has no localisation in particular.
Being deep rooted, its roots cannot be traced
by following them. Once you begin to follow,
you will revolve in the never ending spirals;
from seed to root, from root to shoot, from
shoot to fruit, and again from fruit to seed,
you can never get out of the rut by following
the spiral path. Cut it as and when you
approach by the axe of non-attachment.

This gives you the path. Begin to do it, it
shows the path, a path found after a period of
trial and error. This is the path of no-return.
By following this path, you approach the one
Cosmic Person wherefrom all the ancient
activity of this creation has crept in.

No opinion, no supposition, no prejudice,
no self-allurement. This is the approach you
have to make. No attachment to action,
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no attachment to past or future; everything is
ever present. This is the approach you have to
make. Mind ends in spirit, desires disappear
in mind, senses withdrawn from objects; this
is the approach you have to make. Those
who are liberated from the pairs of opposites
like happiness and sorrow, follow the path of
no-return. They are never allured of their
path, because they cut the way and step
forward. Whatever you call ‘that’, they call it
the path to the unspendable source.

Neither Sun, Moon nor Fire illumine this
path, since it is a path to the source of the
illumination of Sun, Moon and the Fire. They
are of it and they are out as its reflected glory.
This is the path of no-return. It is formed out
of the dazzling illumination, I AM.

A projection from Me, the Eternal One,
descends into becoming and becomes a being.
This becoming is mind with the senses as its
five petals. All this projection suspends on the
surface of My own Nature, the germinative
nature, and the sublimating nature.

See how the air carries the perfume in
a subtle way. In the same way, I carry in
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My Nature the body-bearing, mind-bearing
and sense-bearing nature.

Hearing, sight, touch, taste and smell float
on the surface of the mind to experience the
objects. All this is My own unfoldment, and
hence it is again absorbed into Me in toto.

The allured ones cannot see man even when
he is in the body. They cannot see him
associated with the qualities while he enjoys.
They cannot see him when he is out of the
body. Those who are blessed with the eye of
knowledge can see him in all the three states.

The yogi attempts by following the path
and sees all this in his own I AM. One who
objectifies this whole wisdom, can never
experience Him.

Sun, Moon and the brilliance of fire hold their
properties to conduct their duties through the
integration of My own Synthesis. Know their
light as My Light.

I pervade the earth as the I AM of the earth.
This makes it possible for the earth to mould
the various beings and forms by bearing
My seed. I pervade the Moon as Soma, the
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Lord of Experience, and multiply all the seeds
of the earth by stimulating the germination.

I take the nature of combustion which they
call vital fire. With this I pervade the bodies
of living beings, for respiration and
metabolism. [ synthesise the matter of the
four kingdoms into their food.

I pervade the heart to make living possible.
I pervade the mind to cause the behaviour of
recollection, knowing and even mistaking.
All the wisdom is imparted by Me and I AM
the goal of all wisdom. I AM the culmination
of the wisdom, and I AM also the one voice
with the wisdom.

I stand as the two and the third in you.
The one entity is ever-changing as the chain
actions of matter and mind in evolution.
The second entity is the unchanging dweller

in all.
The third entity is the Background of the

two entities and also the Background of
the three entities. He is called the highest
I AM, the Cosmic Consciousness. As this
Conciousness, I AM pervading the three
planes and existing as the Lord unspendable.
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20.
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Thus I AM beyond the changing and
unchanging. Hence I pervade the created,
the creation and the Creator. I AM thus
beyond the One Letter that is beyond the
alphabet of the universe. I AM known as
Wisdom and I AM also known as the creation.

I AM the Lord Highest.

One who knows Me as the Highest Lord
by following this path, is never self-allured.
He is the knower of all and worships Me in
all and as all.

This path, secret of all secrets and science
of all sciences, can be taught only by Me,
the I AM in all. Know this and be known.

Be accomplished.
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This path, secret of all secrets and science
of all sciences, can be taught only by Me,

the I AM in all. Know this and be known.
Be accomplished.
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TREASURES DIVINE AND DIABOLICAL

The Lord continued:

1,
2.

All the beings of this world are of two natures,
divine and diabolical. You should know the
first to follow and the second to eliminate.

I now enumerate the treasures of the
divine kingdom: Fearlessness, poise, purity,
integration,  thorough  knowledge into
synthesis, charity, self-control, impersonal
work, following the path of scriptures,
penance, straight-forwardness, non-violence,
truthfulness; neutralising anger, spirit of
offering, living in peace, uncovetedness,
benevolence, non-indulgence, softness of
behaviour, shame for evil acts, freedom from
curiosity, developing self-brilliance, forgiving,
self-composure, non-contrivance and freedom
from aristocracy. These traits are congenital
with a man of divine nature. They can also be
practiced by others and practice makes them
perfect.

I now enumerate the traits of diabolical
nature: Falseappearances, self-aggrandisement,
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aristocracy of a very high order, spite of
a prolonged nature, injurious nature,
hard-heartedness and ignorance. These are
inborn with those of devilish nature.

The divine traits lead you to liberation and
the devilish traits bind you strong to your
flesh. Iassure you that you are lucky in taking
a birth of divine nature. You have no reason
to complain against your birth.

The very creation is of two natures: Divine
and Diabolical. I now give you the signs of
the behaviour of the devilish, so that you may
know them and eliminate them.

The devilish ones know not how to behave
and how not to behave. They know not
what to do what not to do. They know not
what to think and speak, and what not to
think and speak. They have no concept of
cleanliness or purity. They are hideous in
behaviour. They recognise no tradition to
follow. They refuse to accept the goodness
and comfort of truthfulness.

They hold that My whole creation is
an illusion. They believe that the creation
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holds no stable values. They say that the
creation has no Lord who lays the Law. They
accept the existence of male and female. They
believe in sex as the only cause of creation.

They follow such a path and lose the I AM
in them. Consequently they lose the integrity
of their will. They then develop to act in a
hideous and beastly manner to the detriment
and disintegration of the created beings.

They adhere to the bottomless pit of desire
and develop to live in appearances,
self-aggrandisement and indifference. By
their self-deceit they hold fast to their false
doctrines and form unclean traditions.

The calculations and plans of their desires
are immeasurable, and their aspirations end
with their death. They hold an unchangeable
conviction that the very object of life is
to realise what they desire.

Hundreds of hopes bind them as ropes in
opposing directions of desire and hatred.
They hoard beyond scruple and behaviour,
because they hoard to realise their ideal,
which is the fruit of indulgence.
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“I got this done today. I will gain my object
tomorrow.

Now I have this much. With this I earn that
much tomorrow. [ could kill him today.
I get my other enemies murdered tomorrow.
All should know that I am their Lord.
They should realise that I am strong and hence
I am privileged to enjoy.

Why don't they recognise that I am greater
than them by birth? In fact, who can live like
me? If I want to grant, I can grant things.
If I want to enjoy, I enjoy for myself.” Such
is the way of thinking, born out of ignorance
among those devilish natures.

They fall prey to all sorts of self-illusion
and self-deception. They drown deep in
indulgence and fall into the self-created
hell of impurity.

They are not ashamed of self-praise.
By their attachment to wealth and aristocracy,
they lose all humility. Strange to notice
that they too worship gods. Their worship
is for others to see, for self-aggrandisement.
They too offer sacrifices, but their offer is
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butchery, since they do not follow the Law
established in creation.

Ego fortified by strength, aristocracy,
desire and spite, form the centre of their
consciousness. Their I AM is buried deep in
their own individual existence, and they see
the I AM in others as something different
from themselves. Such a relationship, we call
jealousy. The I AM in them is polarised and

localised as a centre of hatred.

They are cruel to the creation and you can find
them among the lowest core of human beings.
You know what I do with them? I, the I AM
in them, gravitate them again and again into
such births by the attraction of the forceful
currents of their own nature. The result is they
die many times physically in quick succession,
each time letting a tremendous release of their
conflicting forces into the neutralising escape
of their consciousness.

Again and again they are gravitated to the
same type of wombs until they are imbeciles
through births. They die repeatedly without
touching Me in their core until they tap
the correct door by trial and error.
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Desire, hatred and peevishness are the
three doors which lead men into the hell of
self-contraction, away from self-expression.
This causes disintegration of the personality
away from the creative will. Avoid them by
constant meditation of the divine principle

I AM.

Only when one is freed from these three
infernal gateways, one gets at the right to
choose that which is conducive for the
integration of his consciousness into the
[ AM in them. Then only they can reach the
highest, the Cosmic Consciousness.

Science is an impersonal study of the workings
of nature. An understanding and deciphering
the mysterious alphabet written on the walls
of nature makes one a scientist. It is inevitable
that one should follow the scientific path to
get emancipated. A mind stained with desire
cannot receive science from nature, the one
source. It is, therefore, necessary for human
beings, to take refuge in the already recorded
scriptures of science. Your only guide for
accomplishment is the scripture. One cannot
recognise what is happiness unless the mind
is pure of desire and the result of actions.
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Hence, discard what is convenient and follow
the scripture though against your convenience.

To know what to do and what not to do, your
scripture is your only authority. Understand
the scientific procedure through the scripture
and take your decisions according to it.
Then you are fit to do any action.

342



CHAPTER XVII







Y HEGRNSEAH: |
TG ALAHTTIT:
atha saptadaso'dhyayah |
Sraddhatrayavibhagayogah
A I |

arjuna uvaca |

1'5[ W DL W |
WW@WWHNHI&I {S{EdH: N gu-2ll
ye $astravidhimutsrjya yajante sraddhayanvitah |

tesam nistha tu ka krsna sattvamaho rajastamah

[117-1 1]
ARFTETgaT|
Sribhagavanuvaca |
3‘%1 3837‘" Gl EHIIST
Hﬂﬁaﬁua@aaam@ammw Il ge-R I
trividha bhavati sraddha dehinam sa svabhavaja |
sattviki rajasi caiva tamasi ceti tarn $Srnu [117-2 ||

SAsLE SR Hcl@l 31@ Taid YA
quwmw SRRCRSK I w-3 1l
sattvanurlpa sarvasya Sraddha bhavati bharata |
Sraddhamayo'yam puruso yo yacchraddhah sa eva sah
[117-3 1]

345



The Mandra Scripture

qx_ﬂr_d SIECED QEI'IW&:R%:ITTH LUS ST
W‘WWWWW Il 2u-%ll
yajante sattvika devanyaksaraksamsi rajasah |
pretanbhitaganamscanye yajante tamasa janah

[117-4 1]
rReIfefed S T 3 dqdl = : |
q*—‘-lléﬂhli‘dgrhlo FIERNIEST el Il Re-%ll
asastravihitarm ghoram tapyante ye tapo janah |
dambhahamkarasamyuktah kamaragabalanvitah

[117-5 |

FHG: T RIAAaE: |

Hi T IR ATfeag AT, I 2e-g Il
karsayantah Sarirastham bhitagramamacetasah |

mar caivantahsarirastham tanviddhyasuraniscayan

e~ [117-6 [
WWWWW |
WWWWW% Il Re-ell

aharastvapi sarvasya trividho bhavati priyah
yajiiastapastatha danam tesam bhedamimarh srnu

[117-7 ]|
(Y HWITWE@WW |
& WE@TWW Il 2u-<ll
ayuhsattvabalarogyasukhapritivivardhanah |
rasyah snigdhah sthira hrdya aharah sattvikapriyah

|1 17-8 ||
WW |
3T|€|Tf LUS (SIS 1S s W I 2e-R1l
katvamlalavanatyusnatiksnariksavidahinah |
ahara rajasasyesta duhkhasokamayapradah || 17-9 ||

346



17. Sraddhatrayavibhagayogah

W Tl?ﬂ'{:l % ‘:lﬂl'qa | 23|T-[I
WWWW Il 2u-2ell
yatayamam gatarasam pti paryusitam ca yat |
ucchistamapi camedhyam bhojanam tamasapriyam

|1 17-10 [|

(o QAN o N N

W@WWHWI

JEHHAd HA: HHTIH | Al I 2w-22 1l
aphalanksibhiryajiio vidhidrsto ya ijyate |
yastavyameveti manah samadhaya sa sattvikah

N |117-11 ||
W ﬂ S ?{nﬂw %ﬁl Id|
Wwwauﬁmm N 2w-2R1I
abhisandhaya tu phalarh dambharthamapi caiva yat |
ijyate bharatasrestha tam yajiiam viddhi rajasam

|1 17-12 ||
T TrgRre FR e
WWWWW I 2w-2%
vidhihinamasrstannarm mantrahinamadaksinam |
Sraddhavirahitam yajfiam tamasam paricaksate

|117-13 ||
QQIS\\I'IQQHISH\\J'H Wﬁw
W dq 3=d I 2w-2% 1l
devadvijaguruprajfiaptjanam $aucamarjavam |
brahmacaryamahirmsa ca sarirarn tapa ucyate || 17-14 ||

\Hj&* G} °|I°|'d ch TTTlE_d o '\‘J?LI
WWWH‘JW I 2u-24ll
anudvegakaram vakyam satyam priyahitam ca yat |
svadhyayabhyasanam caiva vanmayam tapa ucyate

|1 17-15 ||

347



The Mandra Scripture

——— ety TS ———

mm@mﬁmwn

oo

e FaRedadl AE=ad I 29-25 |

manah prasadah saumyatvarh maunamatmavinigrahah |
bhavasamsuddhirityetattapo manasamucyate || 17-16 ||

Ledl mggngwﬁmu 7-|'{ |

WWW I 2u-gull
Sraddhaya paraya taptam tapastattrividham naraih |
aphalakanksibhiryuktaih sattvikam paricaksate

|1 17-17 ||

HWH‘{?HQT aq Q'D:I:l ﬁa Id|
ERG) dldﬁ qich U9 dAHYIH Il 2w-2<l
satkaramanapujartharm tapo dambhena caiva yat |
kriyate tadiha proktar rajasam calamadhruvam

. . |117-18 ||
TEIRUCHH] IS fohdd a: |
QUG 9T ddHAHGRAH, N 2w-2%10
mudhagrahenatmano yatpidaya kriyate tapah |
parasyotsadanartham va tattamasamudahrtam

[117-19 ||

A FETH SFdSTIRR|
Qﬂmﬂqﬁﬂdald AT dH, | 2e-Rell
datavyamiti yaddanam diyate'nupakarine |

dese kale ca patre ca taddanam sattvikam smrtam

|| 17-20 ||
94 W’ﬂ "IT(O'EIEW qr g-: |
9d 9 IRTES dE ot Taq. I ge-]2 1l
yattu pratyupakarartham phalamuddisya va punah |
diyate ca pariklistarh taddanam rajasam smrtam

[117-21 ||
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17. Sraddhatrayavibhagayogah

RIS TR S |

TR AR dAHEHSEAH, N 2e-]
adesakale yaddanamapatrebhyasca diyate |
asatkrtamavajfiatarm tattamasamudahrtam || 17-22 ||

30 (o oSN Vs NN J\JF-[ |
STAUTEAA EIHT’H BRI EHEHT qq Il 2e-R3 1l
omtatsaditi nirdeso brahmanastrividhah smrtah |
brahmanastena vedasca yajiasca vihitah pura

|]17-23 ||

TEIGIIHIEIE A TRIGecrd: [eha: |
Ydded TR Hdd STAdNqAH N 29-R¢
tasmadomityudahrtya yajfiadanatapahkriyah |
pravartante vidhanoktah satatam brahmavadinam

|| 17-24 ||

W CI-B uaaq foam: Ih

E{FIW?JWIENT WWW: I 2u-]%
tadityanabhisandhaya phalam yajfiatapahkriyah |
danakriyasca vividhah kriyante moksakanksibhih

11725 1|
W HT‘Q}\:IW q W
TR FHHUT qe H=deq: ‘TITEI g\:qd I Qu-R&
sadbhave sadhubhave ca sadityetatprayujyate |
prasaste karmani tatha sacchabdah partha yujyate

|| 17-26 ||

aqaqm = Rt Fiafa =r=ad)
sﬁw Il ge-Rell

yajie tapa5| dane ca sthitih saditi cocyate |
karma caiva tadarthiyam sadityevabhidhiyate || 17-27 ||
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ST &l gl qHead el = Tl
WW&TH?WW?@ I 2e-Rell
asraddhaya hutarn dattarn tapastaptar krtam ca yat |
asadityucyate partha na ca tatpretya noiha || 17-28 ||

3’\'0('\ '\'0\‘\ haY :o‘\
ERICPIRI

JUTRIE
TEEARINRT ATH GEeRISEE:
om tatsaditi Srimadbhagavadgitasipanisatsu
brahmavidyayarm yogasastre Srikrsnarjunasamvade
Sraddhatrayavibhagayogo nama saptadaso'dhyayah
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THREE MODES OF DEVOTION

The disciple questioned:

1.

My Lord, some offer worship according to
their own enthusiasm without being guided
by the scriptures. May I know what is their
position?

The Lord replied:

2.

Due to the blend of their basic qualities,
people develop devotion in three different
modes: poised, active and inert. Listen to

the detail.

First of all devotion is poise itself.
The devotion of an individual exists in him
according to the degree of poise in him.
Devotion is nothing but personality inclining
to get into integration. Personality is the
converging spiral which leads to Me, the
[ AM in all. Generally people live identified
with what they are devoted to.

When poise predominates over activity and
inertia, the person is attracted to one of the
gods, who work for creation. When activity

351



The Mandra Scripture

s

predominates over inertia and poise, the
individual is attracted to the astral and the
elemental entities. When inertia predominates
over activity and poise, the individual is drawn
towards departed souls and the forces that are
working with them. Since devotion is poise
itself in the core, one can alter his nature by
deliberate choice against his own inclination.

You see how some people toil cruelly in
penances. Do you think that such things
are in accordance with the scriptures?
It is unscientific to follow such methods.
Those who follow against the authority,
have their motive in satiation, power, or
aggrandisement. One should control his
impulse from going into such paths.

You see how people fast and emaciate avoiding
food and water. Do you know what they are
doing? They are afflicting the very tissues of
their body and the matter of their body which
is ‘mine’. Devoid of sense they keep Me in
them dried up and emaciated. Know that
their decisions are devilish.

Food is also of three types, each producing the
predominance of one of the three qualities.
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17. Three Modes of Devotion
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Offerings, penances, sacred rites are all of three

types, producing the predominance of the

three qualities. Listen to what I discriminate.

Foods full of juice, oil and proteins are
desirable for a spiritual practitioner.
He should eat foods of good taste and select
those that improve his health, strength, ease
and poise. For a poised one, the selection is
instinctive. For others, it should be a matter
of selection according to Science.

Chillies, strong acids, salty foods, dried and
fried foods and foods of pungent taste produce
predominance of activity. Those with the
overactive nature are instinctively drawn
towards such foods. They should rightfully
avoid such foods and get diverted to the yogic
type of food.

Food cooked and kept for more than three
hours after cooking is liked by people of
inertia. They also like things brewing and
fermenting. They like the disintegrating smell
of preserved foods. They dont mind one
eating and drinking from the plates and cups of
others. Such things should be avoided. Foods
without food-value should be strictly avoided.
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12.
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One should rectify his basic defects of nature
and quality by selecting and avoiding,.

The poised way of performing a sacred rite
should be for no result, except the welfare of
all, by following the scientific procedure of
the Scripture.

Performing for a desired result or for the mere
show of doing it, belongs to the overactive
nature. The result conditions him and

binds him.

Performing without a procedure, without
proper incantation, without charity and above
all, without preparing any food for others,
belongs to the inert nature. Such things
lead him to the results of his own defects.

People speak of penance in many ways.
Do you know what penance is? In its correct
sense, it includes the following procedure :

i)  Worship of gods, Gurus and the learned.
ii)  Cleanliness.
iii) ~ Straight forwardness.

iv) Keeping the consciousness towards
cosmic welfare.
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15.

16.

17.

18.

17. Three Modes of Devotion

v)  Non-violence. These include penance
on the physical plane.

Penance on the vocal plane includes the
following items:

i)  Using words which do not hurt others.
ii)  Speaking truthfully.
iii)  Speaking with love and for benefit.

iv)  Reading the scriptures to follow.

The following items form penance on the
mental plane :

i)  Keeping the mind at ease.

ii)  Progressive and conducive thinking.
iii) Mental silence.

iv)  Self-control.

v)  Cleanliness of thought and imagination.

Thus penance is in three planes and the
spiritualist is expected to practice it gradually.

Penance for devotion demands no results.
It is practiced by the poised.

Penance to receive honour, worship,
money or self-aggrandisement is of no use.
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20.

21.

22.

23.
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It is practised vainly by those with overactive
natures.

Stupifying penance in self-torture or penance
for revenge should be strictly avoided.
Such a penance is of the inert nature.

Offering anything for its own sake to a proper
person in proper manner and time is to be
practised. With the person to whom you
offer, you should not have a remunerative
motive. The poised ones practice it.

Offering for a return from others or offering
to get fulfilments should be avoided. Offering
with a half-mind should also be avoided. Such

an offering belongs to the overactive nature.

An offering made for an improper person out
of place, and out of time should be avoided.
Offering without devotion and offer with
insult should be strictly avoided. Never offer
things condemned. Such offerings are made
by persons of inertia.

Anything sacred to do should be done in one
of the three following intentions: (1) for OM
(Infinity), (2) for TAT (God the Knowable),
(3) for SAT (Welfare). I now decode
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25.

206.

27.

17. Three Modes of Devotion

the three : OM represents persons of wisdom;
TAT represents the scriptures; SAT, Welfare,
represents the sacred rites. With one of these
intentions in your mind, you should perform
any good deed you like.

Those who are after cosmic experience do
anything by uttering OM along with the
intention prescribed. You too do it, if you want
an expansion into the Cosmic Experience.

Those who want liberation and freedom from
result, do any good thing by uttering TAT
along with the intention prescribed. You too
do so, if you intend to be liberated from the
result of any deed.

Those who intend welfare and auspiciousness,
utter SAT (Welfare) before they do anything
auspicious. You too do any good thing
by uttering it with required intention.
By following this procedure, you add to the
welfare of all on the mental plane. Such practices
are progressive for a student of spiritualism.

SAT (Welfare) uttered before a ritual,
penance or offering, is made to establish good
traditions.
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An oblation, an offering, a penance, or
a good deed without devotion is only a bad
deed. Itadds in no way to anything mundane
or spiritual. Whatever you do, do it with
devotion, and it is ‘mine’.
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JTATTISINSHT: | HITH TR T:
athastadaso'dhyayah |
moksasamnyasayogah

¢
SIS GESEIE]
arjuna uvaca |

HTEE HEdmR] deai=siiH dfggH|

AN 9 YR GIHRTIEH N 2¢-2 I
samnyasasya mahabaho tattvamicchami veditum |
tyagasya ca hrsikesa prthakkesinistidana []18-1|]

2IEUEIGE ]

Sribhagavanuvaca |

EFIEIHT EFH'U'IT =E H?ZI'FFI waal El'g: |

WW’F‘T Q'WF'T T_GW&WH I 2e-RI
kamyanam karmanarh nyasam samnyasam kavayo viduh |
sarvakarmaphalatyagam prahustyagam vicaksanah

|]18-2 ||
ard WW %H Q'IEEI#]TQUT: |
WWHWW I e-}1
tyajyam dosavadityeke karma prahurmanisinah |
yajfiadanatapahkarma na tyajyamiti capare |]18-3 ||
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F-lai?:l 93.'Ul i FQTTI *I'(?I'{:l?rl:llr\Q

AT & JENeTH e : Tviitaa: I 2¢-3
niscayam $rnu me tatra tyage bharatasattama |

tyago hi purusavyaghra trividhah samprakirtitah

|| 18-4 ]
RECGSRE EFFI q 3 W ddl
I 3 U T FSOTE, AN
yajfiadanatapahkarma na tyajyarn karyameva tat |
yajfio danar tapascaiva pavanani manisinam || 18-5 ||

Y g I B T ST |

W’Iﬁ'l?‘lq‘:ﬂ?l FIT‘HHHHWT[ Il 2<-%
etanyapi tu karmani sangar tyaktva phalani ca |
kartavyaniti me partha niscitarh matamuttamam
o ﬁ- LN ‘\l ||18_6||
A J GeATE: RHUT :Iqu%'lﬂ
HiET IRANTEHE: IR N ge-oll
niyatasya tu samnyasah karmano nopapadyate |
mohattasya parityagastamasah parikirtitah |] 18-7 ||

g: W é‘l("=|'z‘-l %IQEQQIH*{ITQ\ﬂd\l
BEE] td c*«ll‘l'_-lacql‘lhhc')m Il 2¢-<ll
duhkhamityeva yatkarma kayaklesabhayattyajet |
sa krtva rajasam tyagam naiva tyagaphalam labhet
|l 18-8 |

°hl<4|l-|c<‘lq Qc':hl-l d Iﬁthbugrll

WWW@HW il {4 Il 2<-R1

karyamityeva yatkarma niyatam kriyate'rjuna |

sangam tyaktva phalam caiva sa tyagah sattviko matah
[118-9 1]
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A SRS FH FIS AT

AN AT S HHTE! [Saaze: Il 2¢-goll
na dvestyakusalam karma kusale nanusajjate |

tyagi sattvasamavisto medhavi chinnasamsayah

|| 18-10 ||
af @Fﬂ AR T
Haﬂﬁaﬂwﬂa I 2¢-220
na h| dehabhrta sakyarn tyaktum karmanyasesatah |
yastu karmaphalatyagi sa tyagityabhidhiyate || 18-11 ||

WW fhst a EIED| EI'lel‘i'T WI
WWHQWW Il 2<-2RI
anistamistarn misram ca trividham karmanah phalam |
bhavatyatyaginam pretya na tu samnyasinam kvacit

| 18-12 ||
WTFI W@ EFI'{UTI'FI FEIT'J FII

WWWW Il 2¢-2R1

paficaitani mahabaho karanani nibodha me |
sankhye krtante proktani siddhaye sarvakarmanam

| 18-13 ||
3:|T‘J‘3Fl Fl?lT EWT EIPT{ST | 1ii’JI'I'WJ[‘c?I'J:LI
W%IQWQHWW Il 2¢-2%1
adhisthanam tatha karta karanam ca prthagvidham |
vividhasca prthakcesta daivam caivatra paficamam

e || 18-14 ||
FETSAI R Y0 7T |
= a1 [qadid a1 9 e gaa: N 2¢-2% I
Sariravanmanobhiryatkarma prarabhate narah |
nyayyam va viparitam va pafcaite tasya hetavah
|| 18-15 ||
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GECESIH arclmqmm HIS q T |

TRAIH g & @ TRAfd ghd: Il 2¢-2& 1l
tatraivam sati kartaramatmanam kevalam tu yah |
pasyatyakrtabuddhitvanna sa pasyati durmatih

| 18-16 ||
q H’I@ﬂ man @W < T?)"Ilal
WSNHWWHW Il 2<-29ll
yasya naharnkrto bhavo buddhiryasya na lipyate |
hatva'pi sa imamllokanna hanti na nibadhyate

11817 ||
Bl wq@@h@am FHAG
ehelcl Ffel: FHEE: Il ze-zel

karanam karma karteti trividhah karmasamgrahah
|| 18-18 ||

WWHWW Il 2<-2R1I
jiianam karma ca kartaca tridhaiva gunabhedatah |
procyate gunasankhyane yathavacchrnu tanyapi

| 18-19 ||
HPIAY Tl AT |
WWWWW I 2¢-Rell
sarvabhitesu yenaikarn bhavamavyayamiksate |
avibhaktam vibhaktesu tajjfianam viddhi sattvikam

§ ’ - ] 18-20 ||
YR IR ARG R
I Ty ¥y AR g, TTeH, N ge-R2 Nl

prthaktvena tu yajjfianarh nanabhavanprthagvidhan |
vetti sarvesu bhitesu tajjfianam viddhi rajasam
|] 18-21 ||
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18. Moksasamnyasayogah

Qﬁm Wl
T aeed = aHEERdH I 2¢-

yattu krtsnavadekasminkarye saktamahaitukam |
atattvarthavadalpam ca tattamasamudahrtam
|| 18-22 ||

mﬁm WI

\H“h(wl‘(:kll Eth ﬂl‘dd*lll‘cd%d‘d‘id Il 2<%
niyatarm sangarahitamaragadvesatah krtam |
aphalaprepsuna karma yattatsattvikamucyate

|| 18-23 ||
?Jﬁ EFITIQEET Ele QUERNu a1 g1
EDK Glg(’aMIH dalSqHqledH Il 2<%
yattu kimepsuna karma saharnkarena va punah |
kriyate bahulayasarn tadrajasamudahrtam || 18-24 ||

T S aq:(\ T ‘\gqa hany 9 I
HETGHd H T =dd Il <R\
anubandham ksayam himsamanapeksya ca paurusam |
mohadarabhyate karma yattattamasamucyate

|| 18-25 ||

RO STRATG] eHEEH{w: |
HFATHGAN AR hdl I=ad Il 2¢-R&
muktasango'naharvadi dhrtyutsahasamanvitah |
siddhyasiddhyornirvikarah karta sattvika ucyate

: 11826 ||

WSW |

ENRIHITead: Tl TsTd: TRHIC: I ge-ell
ragi karmaphalaprepsurlubdho himsatmako'sucih |
harsasokanvitah karta rajasah parikirtitah || 18-27 ||
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IG: TFd: F: ST AFHTRISHE: |

TSI STeRgel = il dmd 3= N 2¢-e¢l
ayuktah prakrtah stabdhah satho naiskrtiko'lasah |
visadi dirghasitri ca karta tamasa ucyate | ] 18-28 ||

bl

haSia MY o o .
Feda JdHd OTdIeie 7|
HEAATARRATIT i dqa51d Il 2<-RRII
buddherbhedar dhrtescaiva gunatastrividharn $rnu |
procyamanamasesena prthaktvena dhanafijaya

[y [ ~ N II 18-29 ||
ST = Rl = T S |
s Ot g At g o AEtEsmt 1 2¢-3o

pravrttim ca nivrttim ca karyakarye bhayabhaye |
bandham moksam ca ya vetti buddhih sa partha sattviki

. |1 18-30 ||
AT JEHIH 9 FT ATREHE
STAAESIA s TN e T Il 2¢-32 1

yaya dharmamadharmam ca karyar cakaryameva ca |
ayathavatprajanati buddhih sa partha rajasi
W T A1 Fd JHEgan el
TR gre: @1 91 amHel N 2¢-3R1
adharmarm dharmamiti ya manyate tamasavrta |
sarvarthanviparitamsca buddhih sa partha tamasi

- e~ || 18-32 ||
"Jffl'l HQI\'QIIEIH W:W‘f\l
JETATSAHETTIT YId: 91 91 qrieaehl I 2¢-3%1
dhrtya yaya dharayate manahpranendriyakriyah |
yogenavyabhicarinya dhrtih sa partha sattviki || 18-33] |
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a1 Q'QWITH ‘JRT!HS
Wwaﬂsﬁqm wmam—m‘t N 2¢-3% 1l
yaya tu dharmakamarthandhrtya dharayate'rjuna |
prasangena phalakankst dhrtih sa partha rajasi

|| 18-34 ||
W W ‘:PJ 5"35 la'EI'I?{ 1:IE'FIET 1l
= fegaiel gan i & a1l Qe I 2¢-31ll
yaya svapnam bhayam Sokam visadam madameva ca |
na vimufcati durmedha dhrtih sa partha tamasi

|| 18-35 ||
e feagreil Fifend spop & ¥
W g g: @i 9 sl Il R¢-3& 1l
sukharh tvidanim trividharm $rnu me bharatarsabha |
abhyasadramate yatra duhkhantam ca nigacchati

| 18-36 ||

El?ﬁ"‘;l WW WSWI

dd;l,(q SRR &llrled-Igh&HHId,dl-L Il 2¢-3vll
yattadagre visamiva pariname'mrtopamam |

tatsukham sattvikam proktamatmabuddhiprasadajam

|| 18-37 ||

wwa‘qmmﬂausqarqm{l
qRUTH 9t dd;itq e dH, Il 2¢-3<ll
visayendriyasamyogadyattadagre'mrtopamam |
pariname visamiva tatsukham rajasam smrtam

. |1 18-38 ||
33"‘5[ Wﬂ ﬁ@ HEAHIHA: |
[AKISTEIHHIG ddHAHgRdH, Il 2¢-3R1

yadagre canubandhe ca sukharh mohanamatmanah |
nidralasyapramadottham tattamasamudahrtam
|| 18-39 ||
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A efit g o 33 39 A |
A< UidiHRh Igh: EranRu: Il 2¢-goll
na tadasti prthivyam va divi devesu va punah |
sattvam prakrtijairmuktam yadebhih syattribhirgunaih
|| 18-40 ||

WW 5@‘7" o ‘Rr_dq

SRHTUT HITATRITA W Il 2¢-%21

brahmanaksatriyavisam stdranam ca parantapa |

karmani pravibhaktani svabhavaprabhavairgunaih
|]18-41 ||

FH] HE: sna‘ %iﬂr_vll'l\_ﬂaﬂa =l

S1G| HQWTW QQJ*H CIHTISTH, Il 2<-%RI

$amo damastapah $aucam ksantirarjavameva ca |

jiianam vijianamastikyarh brahmakarma svabhavajam

. || 18-42 ||
= ol yfogied I8 Araveaem|
TG &5 FH TR, N 2e-93 0

Sauryam tejo dhrtirdaksyam yuddhe capyapalayanam |
danamisvarabhavasca ksatram karma svabhavajam
|| 18-43 ||

W&Tﬂrﬂl@ qwebH EIESH |
WWWW Il 2<-%%
krsigauraksyavanijyam vaisyakarma svabhavajam |
paricaryatmakam karma stdrasyapi svabhavajam

|| 18-44 ||
H 7\3 EFHWP:R?I W E'WI?'I |
W’H’ﬂ mammr—q'laaﬁgug I 2<-%4
sve sve karmanyabhiratah samsiddhim labhate narah |
svakarmaniratah siddhim yatha vindati tacchrnu

|| 18-45 ||
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qd: WEHT El:l W HH'F[I

SHHU qvard Tl famefa AT N 2¢-%5&
yatah pravrttirbhGtanam yena sarvamidam tatam |
svakarmana tamabhyarcya siddhim vindati manavah

. || 18-46 | |
ST fER]OT: ST e
AT FH FAATHI TRl N 2e-goll

Sreyansvadharmo vigunah paradharmatsvanusthitat |
svabhavaniyatam karma kurvannapnoti kilbisam
|| 18-47 ||

HES! FH Hivd HETHY A 5
AT & T JHATTIRAIAT: Il 2¢-¥ell
sahajam karma kaunteya sadosamapi na tyajet |
sarvarambha hi dosena dhiimenagnirivavrtah

|| 18-48 ||

STEh I‘a H°|>| I\rldld-lllaTIH'F‘E |
WWWW@H Il 2<-%R1I
asaktabuddhih sarvatra jitatma vigatasprhah |
naiskarmyasiddhim paramar samnyasenadhigacchati

|| 18-49 ||

m QTHT a1T EETI AT feama 1)

HIITFFIEI Ghlrdq feren AT 91 qU Il 2¢-keoll
siddhim prapto yatha brahma tathapnoti nibodha me |
samasenaiva kaunteya nistha jiianasya ya para

~ R L 1] 18-50 ||
AT {TTa Tl Jehl ATHA (e
GG AT WSHl Faed | N ge-u2 i

buddhya visuddhaya yukto dhrtyatmanam niyamya ca |
$abdadinvisayamstyaktva ragadvesau vyudasya ca
|| 18-51 ||
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feferiell SRl AR |

HFANTI [ I FHTEd: I 2e-4R1I
viviktasevi laghvasi yatavakkayamanasah |
dhyanayogaparo nityam vairagyam samupasritah

L 11852 ||
SR 3 4 F1H Frd IREEHI
e e Sl TR ol Il ge-sall

ahamkaram balam darpam kamarh krodham parigraham |
vimucya nirmamah $anto brahmabhtyaya kalpate
|]18-53 ||

3@‘1\?‘[ ‘aTH?l]?FIT '_-I ﬂ'ﬁﬂ?{ G| EI'ﬂ%'l?‘ll

9 wmmmm Il 2<-4%1

brahmabhdtah prasannatma na Socati na kanksati |

samah sarvesu bhitesu madbhaktim labhate param
. . 11854 ||

‘:I?ET 1:|'I'J:IT*:IF\'TI:ITI?'I WW ddd: |

Al Hi dIdl AT [9=d daewaH, I 2¢-1u&ll

bhaktya mamabhijanati yavanyascasmi tattvatah |

tato mam tattvato jiiatva visate tadanantaram

R ] 18-55 ||
HEFATIAN HEl FATON AT |
TTATETETHITd 2% TeHeaad, I 2¢-ug |

sarvakarmanyapi sada kurvano madvyapasrayah |
matprasadadavapnoti $asvatam padamavyayam

| 18-56 ||
W FIEIEI'THTIUT 1:|'|?3l e | W |
meﬁ qdd vd I 2¢-1u9ll
cetasa sarvakarmani mayi samnyasya matparah |
buddhiyogamupasritya maccittah satatarm bhava

|| 18-57 ||
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l:ﬂﬁ?l WTTUTWWI
QQWWW Il 2¢-4<ll
maccittah sarvadurgani matprasadattarisyasi |
atha cettvamahamkaranna $rosyasi vinanksyasi

|| 18-58 ||

qq&%l(Hll‘ﬂd‘I 7| Q‘Ilc‘c*‘l _"q"l?‘[ H"Q("Il

TFIQIIEI AT H*izldkdl W&‘ql?l Il 2¢-4R 1
yadahamkaramasritya na yotsya iti manyase |

mithyaisa vyavasayaste prakrtistvam niyoksyati

~ || 18-59 ||
tcl‘-llclvld °h|rd<4 [fer: @ Wﬂl
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THE BOOK OF LIBERATION

The disciple questioned:

1.

We hear two terms, Mendicancy and Sacrifice.
I want to know the nature and essence of the
two separately.

The Lord said:

2.

Mendicancy is giving up of actions that
produce desires. Sacrifice is the giving up of
the results of all that we do. Thus the learned
ones discriminate.

Every action produces results, even the sacred
rites. Therefore some learned people believe
that a man should give up all deeds since
every act involves some defects. Some people
assert that no one should relinquish deeds of
charity, penance and impersonal offering.

Listen to My own decided opinion about
the question of giving up. Giving up is of
three types as I told you when I spoke of the
three basic qualities of individuals.

Acts intending charity, penance and
impersonal work should always be performed
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and they should never be relinquished.
Charity, penance and impersonal work purify
the discriminative faculty of man; hence
they should not be given up.

The rule is simple and there should be no
confusion about it. But when you do acts
intending charity, penance and impersonal
work, then also you should leave off
any attachment towards them or their results.
But they are to be performed and should not
be left off at any stage. There is no alternative
to the matter in My opinion.

Acts prescribed by way of duty or by
the scriptures should never be relinquished.
If anyone relinquishes them without
discrimination, it shows his nature of inertia.

If anyone relinquishes his work, because
it is painful or strainful, it shows his nature
of hyperactivity. Such a one never enjoys
the advantage of his giving up.

If anyone does a thing because he has to do it,
it shows that he is of a poised nature, and that
he is free from any attachment to that work.

A man of good comprehension has his doubts
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I
easily cleared by following his own work.
He never dislikes any work, because he is not
able to do it, nor does he select work, because
it is convenient to him. Thus he relinquishes
the considerations that adhere to the work
and filters his work into purity of intention.

You have a body and you want many things.
Then is it possible for you to relinquish
from all types of work you do? One who
relinquishes the results of his work, is the one,
who has really given up.

Results are of three categories for those
who follow work for results :

Results favourable, unfavourable and mixed.
Their deeds yield corresponding results for
them to enjoy. But for the one who has given
up the aptitude for results, there is nothing
favourable or unfavourable to face. Such a
one is the real mendicant in My view.

The philosophers of the speculative school have
given a good analysis and understanding of the
proper accomplishment of any deed done and
also the causes of a deed to be done. They have
analysed the causes into five as follows :
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The existence of the physical body is the
first cause of any work. This is called the
nucleus or the appointed centre of work.
Since it is not formed by us, its existence
necessitates you to do work.

The doer who is the personality-
consciousness; if anyone believes that
he is the doer, then his consciousness
is conditioned by the deed. This is
bondage. Everyone has his own nature,
a blend of the three qualities. One
should exist beyond nature by believing
that his work is done by the blend of his
qualities and not by himself. Then he is
not conditioned.

The instrumentality of man forms the
third cause of his work. When you
engage a man to do your work, it is not
his work and hence he derives nothing
out of it. He is not conditioned by the
work.  Similarly everyone should feel
that he is instrumental in doing the
work that comes to him. Then he is
not doing the work, but work is being
done through him. The same thing
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S
one should feel it in senses and mind.
Man is getting work done by the senses
and organs, and work is being done by
man. In this way he gets liberated from
the third cause.

The effort put and the activity required
form the fourth cause. This includes
the initiative and here there is every
possibility of one getting identified
and stuck up. About the initiative also,
he should feel that it is conditioned and
controlled by another cause, the fifth.
Then he is liberated at this fourth point
of danger.

The fifth cause is the activity of
the whole creation. It has its cause in the
Cosmic Activity, and hence impersonal.
If you analyse the first four and if you are
not conditioned by them, the initiative
escapes into the Cosmic Consciousness,
and the whole thing remaining is only
instrumental. Let not any cause start
from you as motive and end in you as the
ultimate result. Then the whole burden
of work is placed upon something you
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call God. Now you are only a worker
and not a doer. Do not be the owner but
be a steward of all your activities.

Any act lawful or unlawful, any act starting
in the activity of your body, mind or word,
includes all the five causes described above.

When the body, the mind, the instrumentality,
the initiative and the undefinable are there
as five causes, you should be careful not to
put yourself in the position of the owner of
any work. Believe that you are not the cause
because there are five other causes. Inspite of
you, the work is being done, and everything
goes on normally. Since your absence hinders
any work in no way, you can be clever in
understanding that you are not the cause of
any work. If anyone believes that he is the
sole cause of anything being done, he is in
untrained mind. His mind is not trained
towards his discriminative will. He behaves
bad, he cannot see through.

If the mind is not egoistic in believing that
he is the doer, he is not stained by any act.
Even though he slaughters all the beings of

creation, he is not the killer, and he is not stuck
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up. See how the soldier is not a murderer.
The murderer is the cause of killing, because
he is induced by his emotion. The act
conditions him. The soldier is appointed by
the leader and the causes go to the leader. So
the results do not lie with the one who kills in
war. Any act done like this liberates him from
causes, effects, results and conditioning.

The inducement of karma is of three items:
Knowledge, Knowable and the Knower.
Karma is also of three items: Doer, Doing and
the Implement. The triangle of knowledge
causes the triangle of action.

While describing the three basic qualities,
I explained to you how they condition. They
condition knowledge, deed and the doer, into
three modes. I will explain them in detail.

When you can see all beings equally,
by knowing the One in all, when you can know
the indivisible existence in all the different
beings, then your knowledge is poised.

If you understand different values in different
individuals and have various opinions about
all the beings and things, then your knowledge
is of hyperactivity.
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If you attribute absolute values to relative
things, if you are attached to anything as
your everything, if you are interested in the
non-essentials, if you think useless things
useful, then your knowledge is of the nature
of inertia.

Thus, you have three types of knowledge
which lead you to three different angles of
comprehension. Deeds are also of three types,
and they lead to three types of comprehension.
If you follow the instructions to do anything
properly, if you are not mad after doing
it, and if the intended result of that deed
does not induce you into action, then it is a
poised action. It leads you to poise.

If an action is proposed by you, for
considerations purely personal, and if
the motives make you toil helplessly, it is
a deed of hyperactive nature. By doing it the
nature is disturbed further into the same type
of activity.

If you do anything without knowing the
consequences, if the deed causes disintegration
or violence, if an act is proposed without
knowing his abilities to do it, or if it is started
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with allured mind, the action is of the nature
of inertia. Such an action leads the mind
further into the same nature.

The doer is also of three natures. One who
is not attached to the act or its result, one
who knows that he is not the cause of the deed,
one who minds not success or failure, but yet
does it with self-composure and sustained
interest, is of a poised nature.

One who is inclined to do a particular thing,
does it induced by intended result, possessive,
violent, shabby and easily effected by success
or failure is of a hyperactive nature.

[ll-balanced,  uncomprehending,  rustic,
mischievous, insulting, lazy, despondent and
going on thinking without acting, indicate
a person of inertia.

Even the higher powers of discrimination
and composure are being conditioned by the
three basic qualities. I explain them all in
clear-cut terms.

When a discriminative will knows what is
bondage and liberation, and takes decision
to do or not to do according to desirability
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or undesirability, or according to the welfare
or fear that an action creates, then the
discrimination is of poised nature. Such a
faculty is will which leads to creative work.

If the discriminative faculty is at a loss to
decide, what is law or lawlessness, and what
is a good deed or a bad deed, then it is of
hyperactive nature.

If the discrimination decides unlawful
as lawful, law as restriction, and decides things
in wrong values, it belongs to inertia.

If your composure arranges your mind,
vitality, senses and acts to regulate each other
in the same descending order, and if your
synthesis allows no other presence except the
Cosmic Presence, the I AM in you and all,
then your composure is of poised nature.

If the composure casually holds to law, desire
or utility, according to the result temporarily
intended, it belongs to hyperactive nature.

If the composure is repeatedly lost in fear,
sorrow, despondency, indifference, or a
dreamy understanding of things, it is of
inertia.
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Happiness is also of three types. By constant
practice, the mind wants to escape into ease,
and this is happiness. The type of escape
depends upon the predominance of the
basic quality. A desire to end sorrow is of
three types according to this.

Happiness with inconvenient steps in
the beginning and a happy culmination
which causes continuous happiness is of
poised nature.

Happiness caused by the contact of senses
to their objects, which is convenient in the
beginning, and which causes unhappiness
in its culmination is of hyperactive nature.

If happiness is lost by complexes and
adherences from beginning to end or
if happiness is identified with sleep, laziness
or mistaking, it is of inertia.

[ have to confess that there is no absolute poise
available between heaven and earth, because
every being is tinged with the admixture of
the three qualities.

The blends of the three qualities exist in
infinite number of combinations. Each
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of it produces an individuality which has
no second. Yet, we can arrange people into
groups by similarity and commonness in
the blends. Common qualities decide the
grouping though individual differences exist.

By these common qualities we can
group people into four classes: the wise,
the protective, the utilitarian and the working
class. Four different natures of these four
classes divide the behaviour, actions, duties
and professions in the same manner for them
to choose.

Tranquility of mind, self-control, penance,
purity, forgiving, straightforwardness, right
knowledge, specialised knowledge and belief
in the Cosmic Presence, decide the nature of
the wisdom class.

Valour, initiative, self-composure, administrative
ability, charity, lordship and fearlessness in
fight, decide the nature of the ruling class.

Ability in agriculture, tending the herds and
exchange of wealth, decide the utilitarian
nature. Obedience, service and servitude
decide the nature of the working class.
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One gets success and accomplishment only
by following the type of work suited to his
own nature and class nature. I will explain you
how one gets accomplishment, by pursuing
his own type of work.

Do you know wherefrom your nature
comes? Do you know what decides your
blend, your individuality and your class? Do
you know wherefrom the common nature,
the Background Nature descends? Do you
know by what and by whom all this is filled
and pervaded? It is Myself, the I AM in one
and the I AM in all. You can worship Him
only by the work of your own nature. Herein
lies the accomplishment of man.

Your own work is but your approach of
My work. Your own approach to Me is
My own approach through you. Your duty
is the duty allotted to you. Though defective
by motive or result, it is progressive to you,
because you are devoid of result and motive.
Your own duty, though defective, is better
for your own accomplishment than the work
that is not yours, though well done. Do the
work allotted to you by Nature and you are
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not stained by sin as long as you continue
to do it.

Work allotted by birth traits should not be left
though it is defective. Why speak of defects?
As there is no fire without smoke in this
world, there is no attempt which is completely
free from defect. Man should rectify the
defects of his deeds and live in purified action
by following the work of his own nature.

With a will untouched by anything,
one should conquer his own nature and be
a Master of his own nature by having no
expectations. Then he attains the highest
accomplishment of no action. Such a state of
ease is the real Mendicancy.

I now tell you in short, how the next and
the highest step is attained. It is being and
becoming Cosmic Consciousness. It is the

highest pedestal of human knowledge.

Get yourself prepared for it in the following
manner: Purify your will and integrate
yourself into it. Control all planes of your
I AM by self-composure. Eliminate objects of
senses from your thought. Neutralise desire and
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hatred. Be of singular number as Consciousness.
Eat in ease and enjoy everything in your own
ease. Have your work, word and mind in
you. Be meditative always. Let your attitude
be passive detachment. Eliminate from your
attitude the following traits: Egoism, exerting,
thinking high of yourself, desire, hatred and
adherence to any self-prescribed principle.
Have nothing as your own. Live in peace.

By being so, you will become and you
will be Cosmic Consciousness, when you
neither desire nor sorrow. Now you exist in
all beings by being in My devotion.

By tasting Me like this, one knows
My magnitude and the core of what I AM.
Having tasted My core, he lives in Me,
his taste.

When you offer your surrender to Me
like this, and do all that you have to do
according to your own nature, you will
receive My Grace. My Grace is the eternal
unspendable pedestal of experience.

Behaviour is from your nature. It is not
from your mind, logic or personality.
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It is not from what you know. It starts from
your own nature. Surrender your nature to
Me, by giving up everything as Myself. Then
follow your will which is already with Me.

By following such a will, you will cross the
limitations of all the planes of existence.
But once if you get stuck up in the ego and
do not obey Me and listen to My voice
through your will, you begin to disintegrate.

If you believe that war or no war is your
decision, and if you decide for yourself that
you do not fight, all your effort is futile and
false. Here is your nature and here is your
behaviour in the hands of your nature. It will
decide for you and make you fight against
your own decision.

Know your own limitations. You are tied
hand and neck by your nature, your own
karma. People call it destiny which is in
the core. My own Nature and My own Plan.
If you do not wish to fight, it is self-deception.
You will do it even against yourself.

The Lord of all Lords has taken His abode

in the heart of hearts of everyone. He creates
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His divine illusion to make you think that you
are doing things for yourself. He fits in all
the living beings within the fitting locations
of His wonderful machine of Divine illusion,
and rotates all of them along the spokes of it.

Co-operate with the action of that machine
by offering yourself along with all the
vagaries of your nature. By bending yourself
favourably to Him, you will receive His favour.
His favour is Cosmic Favour for all. It gives
you the highest bliss conceivable and beyond,
and makes eternity your abode.

This is the completion of bestowing knowledge
with the Secrets of all Secrets. In it you stand
with all the keys. Tackle with them thoroughly
by discriminating and do what you like.
This is complete wisdom for all. Beyond this,
there is nothing for anyone to strive. This is
for anyone and everyone. Of course there is
one more step, but it is not for all. It is only for
the chosen few, that means for those who want
to obey without questioning,.

May I be permitted to believe that you like
Me? May [ believe that you confide in Me
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to the core? 1 know you do. Now I choose for
you what is good to you.

Give your mind to Me. Be My devotee and
worship Me.  Sacrifice everything to Me.
Prostrate and bow down to Me. You know
what you gain by this? You will gain Me
as your gift. I offer Myself to you. Take this
as My covenant and binding with you. I do
this because I like you.

Surrender to Me what all you believe as
Law. Take Me as your refuge. Do not shirk.
I liberate you from all your sins.

This step is not for all. One without penance,
without devotion and without service to
a personal Guru, cannot relish this step and
hence cannot be given. This is not for the one
who abhors recognising Me as a person.

One who offers this top-most Secret to
a proper devotee of ‘mine’, will permeate
My Presence by multiplying My Presence.
By doing so, he lives in Me more and more.

There is no one more sweet and dear to Me
than the one who does this. Even in the future,
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no one will be My beloved and favoured by
Me than the one who does this.

One who meditates upon this bit of our

conversation, will offer his worship as
knowledge to Me. By that I will be his friend.

One who listens to this bit of our conversation
will also be liberated and lives in the plane of
those who are consecrated by all the sacred
deeds of the scriptures.

My boy, have you received in proper light?
Have you received with proper attention? Is
your ignorance and illusion completely gone?

The disciple bowed down and said:

73.  Myillusionisgone. Itisreplaced by recollection
in full, I am composed. I am beyond any
doubt. This is all Your Grace. My action is
your Word.

The Narrator said:

74. This is the conversation I have heard. It took

place between the great soul Arjuna and the
Living Lord, who is the son of Vasudeva.
A conversation never before unto eternity.
It makes my hair stand by mere recollection.
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[ have heard this science of synthesis face
to face and personally from the lips of
the Lord of all Synthesis. If I could receive
this Secret of all Secrets, it is all due to the
Grace of my Guru, Vedavyasa.

I again and again recollect that bit of
conversation between Krishna and Arjuna.
I meditate and meditate upon this experience,
which is always never before.

[ also recollect and again recollect that divine
vision in the divine frame of the Lord.
Wonder is the only thing I know when
I do it. I rejoice again and again by feeling
the wonder.

Wherever there is the presence of the Lord
of Synthesis, along with the presence of the
Archer Disciple, there stands the presence
of wealth, success, moral and splendour.
Thus my faith is confirmed.
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